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ANADOLU VE EGE ORTAMINDA ANTIK SMYRNA: KURULUS HIKAYELERI{

Anca Dan

Ozet

Medeniyetler kavsaginda yer alan Eski ve Yeni Smyrna her daim Avrupa ve Asya'dan gelen ve ayni anda farkl: diller ko-
nusan halklar tarafindan iskan edilmistir. Bunlardan bazilari - 6rnegin Lelegler ve Maeonialilar - gunumiizde bir isimden
oteye gitmezken, digerleri - mesela Karialilar ve Lydialilar -Anadolu dil bilimi ve arkeolojisinde yakin zamanda gun yu-
ztine cikarilan ve cigir acan nitelikteki belgeler sayesinde daha iyi bilinmektedirler. Bununla birlikte kentin kokenine
dair geleneksel Yunan ve Roma donemi anlatimlari séz konusu etnik varyasyonun sadece bir bolumunt yansitmaktadir
ve geri kalan veriler ile her zaman eslesmemektedir. Bunlar cogunlukla Roma hakimiyetinin ilk ytzyillarinda detayl
olarak bicimlendirilmis “kasitl oykulerdir”; Arkaik ve Hellenistik donemlere tarihlendirilen bilgiler icermekle birlikte
Romali dinleyici kitlesini cezbetmek ve bu kitlenin faydalarindan yararlanmak amaciyla lonia’li bir bakis acistyla yazilt-
muslardir. Yerel hatipler Tantalos ve Pelops ile Theseus ve Amazonlari iceren iki kurulus hikayesini secip derlemisler,
bunun yani sira Buytik Iskender tarafindan gerceklesen kurulus efsanesini de tercih etmislerdir. Bu mitler bize Strabon,
Tacitus, Aelius Aristides ve Pausanias tarafindan aktarilmistir. Birbirini tamamlayici nitelikteki s¢z konusu ti¢ geleneksel
anlatim, kahramanlar doneminde tepelerdeki kurulusundan deniz kiyisindaki en guzel lonia kentine dontismesine
kadar Smyrna’nin yerel, etnik ve paradigmatik kimligini tim acilardan kapsamaktadir.

Giris Notlar1: Antik Smyrna - Mit ve Tarih

Thukydides ve Leopold von Rankenin layikiyla varisleri olan modern tarihciler siklikla soylence ve tarih, kurgu ve
gercek arasindaki ayrimu yuceltmislerdir. Ancak, son yillarda gelenegin yaratilisi tizerine yapilan calismalar tarafsiz bir
tarihin varhigina dair son hayalleri de ortadan kaldirmistir. Gunumuzde bircok tarihci gecmisin insa edilmesi konusu
uzerinde yogunlasmaktadir: kimlik degisimleri, toplumsal hafizanin temelinde yatan baslica etkenler, yeniden uyarla-
maya sebep olan kosullar, “gercege” dair farkli yaklasimlar ve hikaye anlaumciligi. Tum bunlar Antikcagi yeniden olus-
tururken temel aldigimiz antik kaynakh bilgilerin ne sekilde islenip guntumuize aktarildigini, baska veriler ile
karsilastirildiklarinda neden cagdisi veya tutarsiz olabildiklerini ve var olan hatalarinin nasil anlasilabilecegini kavra-
mamiza olanak saglamaktadir.! Bu dogrultuda bir yerlesimin veya bir toplulugun gercek kokenleri irdelenmek istendi-
ginde kurulus hikayeleri - bunlar ritueller ile iliskili olan veya olmayan mitler, efsaneler ve masallar olabilir - anlattiklarim:
iddia ettikleri olaylara dair kesinlikle guvenilir aktarimlar degildirler. Bununla birlikte soz konusu hikayeleri kurgulayan
ve yeniden bicimlendiren, bunlari kaydedip zamana yayan kosullar ve aktorlere 1s1k tutan degerli belgeler niteliginde-
dirler. Bir toplulugun - “emik kimligin” yansimasi olan bir otoportre cercevesinde - kendi kokenleri hakkinda bir butun
olarak sahip oldugu algiy1, ayni zamanda - “etik kimliginin” bir parcasi olarak - baskalar tarafindan nasil algilandigin.
Bu gibi kurgusal kokenleri yansitan metin veya eserler geleneklerin yalnizca cok kucuk parcalaridir ve ayni anda yara-
tilmis ve yayilmus olsalar bile aktorlerine, basart ve yorumlanma durumlarina gore birbirlerinden farklhilasabilirler. Elbette
farkl kisi veya siyasi topluluklarin, polisin icinde veya disinda, zaman icerisine yayilan ve mekan, kan bagi veya deger-
lerle iliskili benzersiz bir kimlige sahip olduklarina dair tum iddialarin eksiksiz bir rekonstritksiyonunu yaptigimiz id-
diasinda bulunamayiz. Yine de, gercek delilleri analiz ederek, bir toplulugun belli kosullar altinda atalari, komsular ve
hakim gticler ile arasinda olan dinamik baglar1 kavramamiz mumkundir. Soz konusu izole haldeki yonlendirilmis gec-

! Hobsbawn ve Ranger 1983’te yer alan ana calismalarin devaminda bkz Erskine 2005; Crielaard 2009; Gehrke 2001, 2010 ve 2014,
Calame 1996 ve 2015; yerel tarih bakis acisindan bir yaklasim icin cf. Clarke 2008.

- 189 -



mis, kurgulanmis bellek, intentionale Geschichte parcalar ethnos'u surekli olarak bicimlendiren ve tarihini belirleyen
kulturel yakinliklarin, askeri hak taleplerinin ve siyasi onyargilarin kusursuz bir yansimasidir.

Smyrna’nin kokenleri ile ilgili antik hikayeler geleneklerin bir polisin cesitli kimlikleri ve baglantilar1 hakkinda bir kanit
olarak sunulmasina dair guzel bir 6rnek olusturmaktadir. Bu oykuler yarauldiginda Smyrnahlar Kucuk Asya, Ege ve
Hellen tarihinde belirli roller tizerinde hak iddia eden belirgin bir siyasi grup olusturdular. Soz konusu makalenin amaci
etnik iddialarinin ortaya cikisim aciklamakuar. {1k bolum farkh antik belgelerin elestirel karsilastirmast sonucunda ortaya
ctkan antik Smyrnanin etnik cevresinin kisa bir sunumunu icermektedir; antik kaynaklarin veya gunumuz bilim in-
sanlarinin belli bir donemde “Smyrna” olarak kabul edilmis olan yerlesim yerlerinde tespit etmis oldugu ve Bayrakl ile
Smyrnanin antik sakinlerinin kendilerini kiyaslayarak Yunan veya Smyrmna’li olarak tanimlamalarina sebep olan farkli
topluluklar kimlerdi? Tkinci bolum toplulugun farkli zamanlarda kendi kokenine iliskin kabul ettigi geleneklerin ana-
lizidir; soz konusu oykulerin Smyrna tarihini yeniden olusturmamiz sirasinda sahip olabilecekleri yer aciklanmaktadur.
Sonu¢ kisminda Roma doneminde antik kentin hem icinde hem de disinda guiclu bir siyasi ara¢ olusturmus olmasi ge-
reken bu oykulerin butunluk gosteren bir silsile seklinde duzenlenmesi vurgulanmaktadir.

I. Antik Smyrna'nin Tarihi: Sahneyi Kurmak ve Aktorleri Belirlemek

Antik Smyrnanin en eski tarihinden so6z ederken Sipylos masifini (modern Yamanlar ve Spil/Manisa Dagy) ve gectigimiz
yuzyillarda unli kutsal Meles olarak tanimlanan akarsulari - Hact Mutso, Bornova/Burnabat, Kavaklidere, Arabdere,
Halka Bunar ve Karavan Koprusu - asarak, Hermos nehrinden (modern Gediz Nehri) Olympos dagina (modern Nif
Dagy), Drakon dagina (modern Mahmut Dagr) ve Kizildaga uzanan Melétos korfezimin (modern izmir korfezi) tam ki-
yisini dikkate almak gerekmektedir (Fig. 1).> Bolgede insan varligina dair en erken izler Ephesos yakininda yer alan ve
Cukurici Hoytik ile karsilastirilabilecek olan Yesilova Hoytk yerlesiminde 1O 7. Binyila, Bayraklrda ise Troia- Hisarlikta
oldugu gibi IO 3. Binyila tarihlenmektedir.’ Buna ragmen izleri arkeologlar tarafindan tespit edilmis olan ve kendi do-
nemlerindeki belgelerde haklarinda soz edilmis olabilecek olan Bronz Cag insanlarina etnik isimler vermemiz kolay de-
gildir. Bir taraftan Neo-Hitit metinlerinde bu bolge ile olasilikla iliskilendirilmis olan ilk ismin -eski Arzawa bolgesinde
yer alan, baskenti Apasa/Ephesos*'ta bulunan ve yoneticisinin 1O 13. yuzyilda Kemalpasa Karabel kabartmasini yaptirmis
olabilecek olan Mira/Mura kralliginin - Smyrna ile baglantili olup olmadigr acik degildir. Cografi ve dilsel yakinhgin ta-
rihsel, belli bir dereceye kadar ise etnik bir devamliligi akla getirdigi dogrudur. Buna ragmen Klasik donem toponyminin
etimolojisi tamamen net degildir, zira Yunanlar {onia lehcesindeki “Smyrna” kelimesini mersin agacinin Anadolulu is-
miyle bagdastirmis olabilecekleri gibi (“myrthos” ve “myrrhineé”, sifat hali “myrrhinos¥myrsinos®”) yagin Yunan (Ana-
dolulu?) ismi ile de iliskilendirmis olabilirler (myrhon); bu iki isim arasindaki herhangi bir etimolojik baglantinin varligi
belirsizligini surdurmektedir. Elbette murt ifade eden lonia lehcesindeki yerel isim “smyrné” toponymin ilk kokenini
yansitamazdi cunku tpk ifade ettigi Ortadogulu aromatik recinenin kendisi gibi Sami bir dilden Yunancaya yapilan
bir alintiydi. Halbuki fonia lehcesindeki “smyrné™ye karsilik gelen Aeolis lehcesindeki “myrrha”, her ne kadar bir kent

2 Bolgenin kendisi ve antik tarihi digerleri yan 1sira Weber 1880; Burchner 1927; Cadoux 1938; Petzl 1982-1990 (ISmyrna); Lang
2003, 456-472; Rubinstein 2004b tarafindan calisilmistir; ayrica Kontente 2005 tarafindan incelenmistir ancak bu calisma her zaman
guvenilir degildir. Seyahat raporlarindaki farkh cografi tammlamalar icin bkz. Meyer 2008; Maeso 2015.

? Soz konusu Batt Anadolu yerlesimlerini birbirini baglayan denizsel ve karasal aglarn rekonstruiksiyonu icin bkz. Horejs et al. 2015;
Horejs 2016; Horejs ve Weninger 2016. Yesilova Hoyugiu'nde devam eden kazilar icin bkz. bu kitaptaki Zafer Derin'in makalesi
*Bkz. Hawkins 1998; Arzawa hakkinda daha genel bilgi icin bkz. MacSweeney 2010. Kultepe’den ele gecen Akkad tabletleri tizerinde
yer alan ve E. Akurgal tarafindan kabul gorerek sonrasinda siklikla tekrar edilen Smyrnamin Ti murna ile 6zdeslestirilmesi kesin de-
gildir: Barjamovic 2011, 276-280.
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ismi olarak karsimiza ¢tkmasa da, “mersin” veya bir “yag” ile iliskili olan bir toponymin Luwi dilinden Yunancaya gecisini

” o« <

etkilemis olabilir.” Dolayisiyla “mersin”, “yag” ve “mur” kelimelerinin ticti de kent isminin tarihinde, asagida belirtildigi

gibi, dikkate alinmahdir.

[lk olarak, eger Arzawa bolgesi icerisinde Smyrnamin selefi olarak Mira/Mura isimli bir kent yer aldiysa ismini mersin
gibi aromatik bir bitkiden almis olabilir. Ashinda Kuctk Asyanin batisinda, ¢zellikle de Elaia, Gryneia, bilhassa Myrina
ve Myrtos denizi ve adasini dusundugumuizde zaman Aeolis bolgesinde, cok sayida kent ismini bereket tanrilariyla
iliskili olan bitkilerden almistir. Ayni kokten gelen bazi Anadolulu isimler, mesela Arkaik Yunan Lesbos'ta karsimiza
cikan Hitit kokenli Myrsilos, surekliligin mumkuan oldugunu kanitlamaktadir.® Tkinci olarak, ancak yagl, hos kokulu
bir swv1 olan “myrhon” ayn1 zamanda, Lykia bolgesindeki Myrha durumunda oldugu gibi (Stephanos Byzantios, s.u.
“Myrha”) bir toponym icin ilham vermediyse bile, en azindan Bizans sozluk geleneginde karsimiza cikan (Etymologicum
Magnum ve Etymologicum Gudianum, s.u. “Smyrna”) ikinci bir etimoloji icin ilham vermistir. Acik bir sekilde “mersin”in
isminden gelen ve yalnizca [zmir ilindeki Aliaga’ya degil, ayn1 zamanda biri Lemnos'ta (Palaiokastro), digeri Girit'te bu-
lunan (cf. Stephanos Byzantios, s.u. “Myrina”, “Lemnos”) iki kente daha tekabul eden “Myrina” kelimesinin aksine olasi
bir Hint-Avrupa kokt olan ve “yag” kelimesinin Luwice veya sadece Yunanca ismi i¢in kullanilan “*smr(d)-/*smer(d)-
/*smor(d)-" koku bastaki “sm-” sessiz harfini aciklayabilir.” Ucuncu olarak da, Sami dillerden odunc alinan “smyrné/mur”
ayni zamanda ge¢c donem halk etimolojisinde yer almis olabilir ciinku Yunanlar tarafindan “myrhon/parfum” kelimesinin
kokeni olarak kabul edilmekteydi (Athenaios, Deipnosophistai 15.37). “Smyrné” ve “myrhon” cins isimleri arasindaki
akrabalik tutsu (“libanotos”) ve mur'e (“smyrna”) parfum (“myrha”) ismini veren Theophrastos'un zamanindan once
kurulmustu (Peri osmon / De odoribus, fr. 4.21 Wimmer). Her ne kadar hentz 1O 5. yuzyilda Panyassis kendi babast
ile iliskiye girerek Adonis’e hamile kalan Myrhhanin baskalasimini anlatmis olsa da (fr. 25 Matthews apud Apollodoros,
Bibliothéke 3.181-185) ve Smyrna’li Bion'un 1O 2. yuzyil ortalar ile {O 1. yuzyil ortalar1 arasinda Adonis isimli bir siir
yazmus olsa da,® Smyrna ismini “mur kenti” olarak yorumlayan ilk halk etimolojisinin yansimalar IS ikinci yuzyil me-
tinlerinde karsimiza citkmaktadir. Aelius Aristides (17.2) ¢ kez kurulmus olan kentten yeniden dogan bir Anka kusu
olarak soz etmektedir - muhtemelen Anka kusu ve mur arasindaki baglantidan ilham almistir (cf. Herodot 2.73).° IS
155’te Smyrna stadyumunda yakilan sehit piskopos Polykarposun bedeni tutst kokusu (“libanotos”) yaymaktaydi
(Polycarp'in Sehitligi 15.2). Bununla birlikte mersin hicbir zaman unutulmamaktadir: Polykarposun anonim biyogra-
fisinde (820) mersinin IS 3. yuzyilda yerel bir sehidin kalinularmin tasinmis oldugu yeri isaretledigi kaydedilmektedir.'

Toponymin Amazonlarin isimleri ile olan etimolojik baglantilar1 daha da az nettir. Smyrna, hem kent hem de Amazon
olarak, Ephesos’a ismini veren ve Artemis’'in dayanag olarak taninan bir Amazon olan “Samorne/Samornos” veya “Sa-
monia/Samor(i)nia” (Stephanos Byzantios s.u. “Ephesos”, “Samorna kai Samornos”; Hesychios Milesios, s.u. “Samonia”,
“Artemi Samornie”) ile 6zdes olabilir. Anadolulu bir etimoloji “tepe” anlamina gelebilecek olan Samos gibi toponymler
ile iliskilendirilmesini saglayabilir.'! Eger Smyrna/Samorne bir Anadolulu tanrica ile 6zdeslestirilirse “Smyrna”nin - hem
Smyrna kentinin ismi, hem ayni zamanda Ephesos icin -belirlenmesi Apasa/Aposa/*Ibsi-/Ephesos isminin olusturul-
masina benzer bir sekilde olmus olmalidir: Artemis ile 6zdeslesen ve ismini Ephesos’a veren Anadolulu tanricanin anist

> Yer adi i¢in bkz. Heubeck 1949-1950; cf. Zgusta 1984, 410-412, §864. Yerel isimlerin etimolojileri Carnoy 1959, 183; Puhvel
2004, 191-195, s.u. “muri(yan)-" tarafindan tartisiimaktadir; Aphrodite’nin mersini icin bkz. Henderson 1991, 134-135 ve Detienne
2007, 94-107.

© Bkz. Dale 2011.

7Soz konusu kok icin bkz. Chantraine 1999, s.u. “myrhon”; Pokorny 1959-1969, s.u. “smerd/smord”. Ancak “mikros/smikros” gibi
diger baz1 Yunanca kelimeler, ayni degisken sessiz harfi tasiyorlar.

8 Matthews 1974; Reed 1997.

° Forster 1942.

10 Stewart-Sykes 2002, 121 n. 61, 150-151; Camelot 1998, 228-229.

11 Zgusta 1984, 530-531 §1152.



Artemis’e Oupis/Opis seklindeki hitap ile korunmustu.'? Yine de hem kent hem de Amazon olan Smyrna’nin ilk ismi
olabilecek olan ve Homeros tarafindan szt edilen “Sarmonia” ve “Myrina” arasinda bir iliskinin varligi kanitlanmanustir
(Ilias 2.814; cf. Georgios Synkellos, Chronographia p. 211 Mosshammer).

Arkeolojik veriler 1s1ginda Melétos korfezinde varligy kanitlanan ethnelerin kimliklerinin teshis edilmesi daha da zor so-
rular dogurmaktadir. Klasik donemde bolgede birkac farkh dilin kullanildigi su anda acikca bilinmektedir: 10 6. yuzyil
boyunca Karca ve Lydce konusan topluluklar Yunan yerlesimi olan Bayraklida yasamaktaydilar;"® gorunuse gore bir-
birlerini anlamaktaydilar, upki Hipponaks'in dinleyicilerine Karca ve Lydce unsurlar tastyan lon lehcesinde hitapta bu-
lundugu Ephesos’ta oldugu gibi.'* Antik yazarlar genelde Smyrnanin Roma donemindeki kozmopolit yapisini
vurgulamak amaciyla nufusun etnik yapisindan bahsetmektedirler (Philostratos, Sofistlerin Yasami 1.21.518), ancak
bu gruplar arasindaki denklikler ve ayrimlar konusunda hemfikir degildirler. Dolayisiyla Sipylos ve deniz arasinda yer-
lesmis olan gruplar icerisinden Leleglerin ve Karyalilarin ayirt edilmesi guctur; olasilikla her iki halk ayni dili konus-
maktaydi.!” Strabon (12.8.4-5; 14.1.3, 21; 14.2.1), Pherekides’in izinden giderek (BNJ 3 F 155), Ephesos, Myous,
Mykale ve Miletos cevresinde bulunan adalardan gelen Karialilar ayr tutmaktadir ve Phokaia’ya kadar olan kuzey lonia
ile Khios ve Samos adalarini Leleglere tahsis etmektedir. Ancak ayni zamanda Karialilarin koken olarak Leleg oldukla-
rindan bahsetmektedir ve fonia istilasin tartisirken iki grubu iliskilendirmektedir. Theangela’h Philippos’a gore (FGrHist
741 F 2, apud Athenaios, Deipnosophistai 6.101; cf. Ilias 10.428-429; Herodot 1.171; Strabon 13.1.58-59; 13.3.1),
bazen soy olarak Orta Yunanistan’daki Lokris'ten Karia’daki Aphrodisias’a kadar Ege cevresine yayilmis olan yerli Pe-
lasglar ile ozdeslesen Lelegler, Karialilarin koleleriydiler.'® Ancak Leleglerin kendilerini ne derecede ayr1 bir grup olarak
algiladiklarini ve Karialilar tarafindan orijinal bir Pan-Ege toplulugu olarak degerlendirilip degerlendirilmediklerini,
hatta Yunanlar tarafindan ne zaman ve nasil bu sekilde tammlandiklarini soylememiz imkansizdir. Hermos ve Kaystros
vadilerinden baslayarak batida Tmolos ve Sipylos siradaglarina kadar uzanan Maeoniahlarin durumu daha da karma-
siktir. Yunan yazarlar dilsel olarak Lydiali veya Thrakiali (Mysiali veya Phrygiali) olarak tanimlanmalari konusunda
hemfikir degillerdi; mitolojik soy agaclari ise her iki grup ile iliskilendirmektedir (Strabon 12.8.3; 13.4.5). Sinirlar bi-
lindigi tizere surekli degisen (Strabon 12.8.2; cf. 14.1.38, 42) ve denizden Asya'nin daglik arazilerine ulasan ana yollarin
yer aldigt bu bolgenin nufusunun ister istemez cok cesitli oldugunu varsayabiliriz.

Ancak Maeonialilarin etnik veya sadece mekansal bir kimligi ne olctide iddia ettiklerini ve Sardis ile Pergamon gticlerinin
egemenliklerini mesrulastirmak icin onlar1 ne derece manipule ettigini degerlendirmemiz imkansizdir. Mermnad so-
yundan gelen Lydialilar veya Attalos soyundan gelen Mysialilar Maeoniali veya onlarin torunlart gibi gozukmus, dola-
yistyla ata topraklari tizerinde hak iddia etmis olabilirler mi? Gercekten de yalnizca seramikler tizerinde yer alan Lydce
sozcukler veya bazi seramik ve metal objelerin “Lydia” kokenli olmasindan yola cikarak Yunan kentleri icerisinde bu-
lunan Lydialilan tespit etmemiz imkansizdir.'” John M. Cook ve calisma arkadaslar1 Bayrakli'daki arkeolojik kalintilart
Herodot'un kronolojisinden hareketle (1.14-16) yorumlamaya calistilar ve II. Alyattes'in “Eski Smyrna’y1” 1O 7. yuzyihn
sonunda tahrip ettigini ifade ettiler.'® Fakat bu gelenek Smyrna’nin Yunanlar tarafindan yeniden kurulusuna kadar 400

yillik bir terk edilmislikten bahseden Strabon ile (14.1.37) tutarli degildir. Bu durumda “Eski Smyrna”, Herodot'un ba-

12 Cf. Macrobius, Saturnalia 5.22 ve Messenia'daki epigrafik kamtlar icin Supplementum Epigraphicum Graecum XXIV 284. Isim
ayni zamanda Delos’ta bulunan Hyperboreoslu bir geng kiz ile uyusmaktadir (Herodot 4.35; Euphronios fr. 103 Powell; Callimachos,
Delos'taki Artemis Ilahisi 204 ve scholia ad locum; Pseudo-Plato, Axiochos 371a; Nonnos 5.490; 48.332; Etymologicum Magnum
s.u.), bunun disinda Roma’da Nemesis icin bir yakaris olarak kullanilmaktadir Inscriptiones Graecae XIV 1389 = Inscriptiones Grae-
cae Vrbis Romae 111 1155 B61). Etimoloji i¢in bkz. Fauth 1969; daha genel olarak, Budin 2016. Cf. ayrica Zgusta 1984, 177 §318.
13 Jeffery 1964; daha genel olarak, Kearns 1992.

* Hawkins 2004 ve 2010.

15 Bkz. Descat 2001; Herda 2013.

16 Geyer 1925 yazili kaynaklar listelemektedir; cf. Schachermeyr 1937.

17 Kerschner 2005 and 2010; ¢f. Ehrhardt 2005.

18 Cook 1958-1959 ve 1985; Nicholls 1991; Cook, Nicholls ve Pyle 1998. Cf. Akurgal 1983; Akurgal 2009; Vergnaud 2012. Katoi-
kism en az bir yazit ile dogrulanmaktadir: Meric ve Nollé 1998.

19 Head 1911, 591-592.
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sarisiz bir fetih denemesi olarak degerlendirdigi bir saldirt sonucunda (cf Mimnermos fr. 13 West = 14 Allen = FGrHist
578 F 5 apud Pausanias 9.29.4; Dositheos FGrHist 290 F 5 = BNJ 54 F 7 apud Plutarkhos, Parallela minora 312e-313a;
Pausanias 4.21.5), Gyges tarafindan coktan ortadan kaldirilmis olmahydi (yaklasik IO 680-644). Bunun disinda The-
ognis’i (1101-1104) dikkate alirsak Smyrna, arkeolojik verilere de yansiyan bir olayla, Persler tarafindan 1O 545 dolay-
larinda tahrip edilene kadar varligini surdurmuis olmaliydi. Bunun gibi birbirinden ayrilan geleneksel anlatmlar
arkeolojik kronolojilerin ve delillerin yazih ifadelerden ayn tutularak olusturulmasi ve tartisilmasi gerektigini kanitla-
maktadir.

Aslinda gorunuse gore “Eski Smyrna” Hellenistik doneme kadar kesintisiz olarak iskan edilmistir; Smyrnanin siyasi
toplulugunun IO 5. ve 4. yuzyillardaki varligi kanitlanmaktadir (Klazomenai hakkinda Atinanin yaymladigi kararname
Sylloge® 136=IG 112 28 1. 19, Rhodos standartinda gumus bir tetradrakhmi'® ve, belki geriye donuk olarak, Pindaros fr.
204 Macehler ve Pseudo-Scylax §98 mevcut delillerdir). IS 2. yuzyilda Pausanias iskenderin kenti yeniden kurusunu bir
metoikésis, yani Eski Smyrna’dan Yeni Smyrna’ya tasinma olarak sunmaktadir (7.5.1). Baz1 Yunan yazarlar yeniden ku-
rulus girisiminin ardinda bulunmus olmasi gereken Buytk Iskender’in ve diadokhlarinin amsim yticeltmek adina Klasik
Donem Smyrna’sinin hatirasini siliklestirerek Hellenistik kenti ve onun Roma donemindeki devamliligini vurguladilar.
Dolayisiyla siyasi ve etnik bilgiler o gtinun ¢ikarlarina uygun bir ge¢misin olusturulmasina yonelik olarak ele alinmust.

Smyrna’nin Yunan topluluklarinin belirlenmesi konusunda da belirsizlikler hakimdir. Geleneksel gorusler Aiollerin
Smyrnanin ilk kuruculan oldugunu iddia eden Klasik donem yazarlari ile (6rn. Herodot 1.149-150; Mimnermos, Nanno
fr. 12 Diehl = fr. 9 West = BNJ 578 F 3 apud Strabon 14.1.4; Callimachos 5.11-12 Pfeiffer apud Athenaios, Deipnosop-
histai 7.106; Pausanias 7.5.1) Bayraklrda onceligin Ephesoslularda, yani lonlarda bulundugunu savunan Strabon ara-
sinda ikiye ayrilmaktadir (cf. infra). Gercekten de Smyrna dort yuzyil boyunca Aiollere ait olmus olsa da, soz konusu
Aiol kimligine ait cok az kalint1 mecvuttur: Bayraklrda “Aiolis” mimarisine dair izler bulunmaktadir, ismi Aiol lehcesinde
“kor” anlamina gelen ve belki de hentiz Klasik donemden itibaren Mélésigenes “Méles nehrinin dogurdugu/ Méles neh-
rinde dogan” olarak bilinen Homeros'un dili ise Aiol lehcesine dair bariz ozellikler tasimaktadir (cf. Kritias 88 B 50
Diels-Kranz apud Philostratos, Sofistlerin Hayat1, Onsoz; belki Ephoros BNJ 70 F 1 ve Aristoteles, Sairler Hakkinda fr.
76 Rose apud Pseudo-Plutarkhos, Homeros'un Hayat1 [4] §2; Philostratos, Imagines 2.8, Homeros ile Hesiodos Arasin-
daki Mucadele, Pseudo-Herodotus, Homeros'un Hayati §5; Aelius Aristides 17.14, vb.).?° Ancak halklarin diger Aiolis
yerlesimlerine dagilmastyla birlikte toplulugun Aiolis karakteri ortadan kalkis olmahdir. lonlar tarafindan ele gecirilen
“Aiolis Smyrna”sinin gticlu bir etnik arka plana sahip olmadig, aksine yalnizca cografi bir gosterge oldugu bile iddia
edilebilir.?! Fakat soz konusu yorum ayni zamanda Smyrna’h gocmenlerin diger Aiol kentleri tarafindan kabul edilmesini
de saglayan bir Aiol toplulugunun varligina isaret eden edebi kanitlarla ters dusmektedir. Bununla birlikte, siyasi bir
olusum olarak, s6z konusu toplulugun ancak daha gec donemde Panionion ornegi tizerinden sekillendigi ve Aiol kim-
liginin kurgulanmis soy agaclarinin aksine mekansal bir birlikle iliskili oldugu bir gercektir. “Kentin giris kapilarinin
onunde” yer alan ve dolayisiyla “kentin koruyucusu” konumundaki yasli, sakalli bir Dionysos olan “yiice” Dionysos
Bre(i)seus kultu buna dair bir kanit olarak degerlendirilebilir. Smyrna’da kultun varhig Arkaik donemden Roma done-
mine kadar yazil metinler disinda (Aelius Aristides 4.29) sikkeler (Smyrnanimn 1O 2. yuzyll tetradrakhmileri uzerindeki
cista mystica ve Domitianus ile Julia Domnanin pseudo-otonom sikkeleri tizerinde yer alan genc tanr1) ve yazitlar tze-
rinde de kanitlanmaktadir (kultle iliskili olan IS 1. ve 2. yuzyil yazitlari: ISmyrna no. 598-601, 622, 639, 652, 728-
732, 758-759).% Aiollerin tanri icin kutlama yapmak amaciyla kent disinda bulunduklart sirada Smyrnanin
Ephesoslu-Kolophonlular tarafindan ele gecirildigini anlatan gelenek kentin Aiol karakteri hakkinda bir dayanak olus-
turabilir (Herodot 1.150). Her ne kadar bu anlatim kendi tanrilarini onurlandirmay1 sturduren kusatilmis kentler icin
kullanilan ortak bir sema olsa da, yenilgiye izin vermis olan tanrimin kimligi maglup Aioller ile muzaffer lonlarin kul-

20 Smyrna’da Homeros icin bkz. Heyman 1982; Klose 1987, 37.

21 Cf. Hall 1997; Rubinstein 2004a.

22 Klose 1987, 31; Harland 2014 n° 137; daha genel olarak, Jessen 1897.

» Bununla kiyaslanabilecek bir oyku Aelius Aristides tarafindan Khioslularin kenti ele gecirmeye yonelik basarisiz bir denemesi cer-
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turleri arasindaki zithg vurgulamaktadir. Tanrinin Aiolis cevresi ile olan baglantist dolayli olarak “Breiseus” tanimlamast
ile ifade edilmektedir. Bu isim, her ne kadar Smyrna’lilar tarafindan yaratilmis olsa da, yerel Nympheler ile birlikte Les-
bos’daki Brisa burnunda (gunumuzde Phokas burnu) bulunan tanri Dionysios Bréses/Brésagénes ile belli bir noktada
iliskili olabilir (¢f. Androtion BNJ 324 F 56 apud Etymologicum Magnum s.u. “Brisaios” ve IG XI1.2 478). Gorunuse
gore Aioller adalardan ana karaya gecislerinde bu koruyucu tanriya sahiptiler. Bu tarihi olay disinda, Dionysos’a ibadet
eden Aioller ve lonlar arasindaki bir zithga dair izler yoktur. Tanri, her ne kadar sikkeler tzerinde bilindik genc, sakalsiz
yuzu ile tasvir edilmis olsa da, Smyrna’nin pantheonunda varhigini surdurdt ve Magnesia ad Sipylum’a aktarildi (ISmyrna
573 1. 85).2* Aynica ipki Smyrna’da oldugu gibi (ISmyrna 655), Dionysos ve Demeter lonia kenti Ephesos’ta da “kentin
koruyucular1” olarak karsimiza ¢ikmaktadir. (IEphesos 1595). Bu durumun “lonia” mirast mu yoksa birbiriyle mucadele
eden veya uyum icerisinde olan kulttirleri bicimlendirmis olan aktarimlarin bir etkisi mi oldugunu kesin olarak soylemek
imkansizdir.

Bununla birlikte, Smyrna’nn silinmis olan Aiol kimliginin aksine, lonia karakterinin 1O 7. yuzyihn baslarindan itibaren
one cikugimi kabul etmek gerekmektedir (cf. Pausanias 5.8.7)* Kolophonlular (Herodot 1.150) veya Kolophonlular
aracihgiyla Ephesoslular tarafindan (Strabon 14.1.4) ele gecirilen kent Panionion’da yer almay1 talep etmis ve en gec 1O
3. yuzyilda bu hakk: kazanmisti (Pausanias 7.5.1; Vitruvius, Mimarlik Hakkinda 4.1.4; cf. Herodot 1.143; Suda s.u.
“Ton Kolophona épithes”). Romalilara gore Klaros’da bulunan Apollon kahininin kehanetine uygun olarak yeniden ku-
rulan kent (ISmyrna 647; Pausanias 7.5.3), lonia’hydi. Guzelligi Asya'nin birincisi olarak unlenmesini saglarken, insasim
ve yeniden yapilanmasini destekleyen imparatorlarin ithtisami ile tint tum dunyaya ulasmaktaydi. Kentin kurulus hika-
yeleri iizerinden olusturulan gecmisi bu ovgiilere uygun hale getirilmek amaciyla, Strabon’dan Aelius Aristides’e kadar
yeniden duizenlendi.?®

II. Antik Smyrna’nin Mit ve Efsaneleri: Gegmisin Gozuinden Gegmis

Smyrnanin kurulus hikayelerinin karakteristik ozellikleri cesitlilik ve butunluktur. Yalnizca Roma donemi metinlerinde
(IS 1. - 2. yuzyillar) kapsamh olarak yer alan mitler lonia fethi zamanina kadar geri gidebilecek unsurlar icermektedirler,
Buyuk Iskender ile ilgili olan efsane ise yasami sirasinda olmasa bile, slumunden kisa stire sonra yaraulmis olmahidir.
[ki efsanevi gelenek, diger lonia yerlesimlerinin efsaneleri ile paralel olarak, {onia tarihinin iki doneminden birine atfta
bulunmaktadir. Bunlardan ilki Pers hakimiyeti oncesi, lonialilarin Orta Yunanistan ve Peloponnesos’un cesitli bolgeleri
ile iliskilerin varhigim iddia ettikleri donemdir, digeri ise Atina zaferinin ve Delos birliginin kurulusunun ardindan,
Atina'nin [onia'min metropolis’i oldugu donemdir. Bahsi gecen ikinci efsanevi gelenek ayni zamanda Hellenistik donemde
kentlerin yeniden kurulusunda izlenen bilindik motifi izlemektedir.

IL.1. Tantalos ve Pelops'un Kayip Kentleri: lonia-Akha Konteksti Cercevesinde Yerel Lydia kokleri

1O yaklasik 245/241 yillarinda Smyrna ve Magnesia ad Sipylum bir sympoliteia antlasmasi akdettiler. Buna gore
Smyrna’nin ata topraklarinda yasayan Magnesialilara yurttashk ve yerlesim saglandi (OGIS 229 = 1. Magnesia am Sipylos
1 = L.Smyrna 573). Ucuncu Suriye savasi kayitlarinda detaylandinlan bu belgede Smyrnanin Sipylos cevresinde arazi
talep ettigi kaydedilmektir. Olasilikla Magnesia ad Sipylum’un yerlisi olan Pausanias IS 2. ytuzyilda Tantalos ve cocuklarr,

cevesinde anlatilmaktadir (17.5-6; 21.4). Dolayisiyla soz konusu Dionysos’a Aiol kimligi atfetmek imkansizdir. Benzer bir durum
Aiol Smyrnalilarin kendisi icin siyah bir boga kurban ettikleri daimon Boubrostis, “doymayan aclik” icin de gecerlidir (Metrodoros
BNJ 43 F 3 apud Plutarkhos, Symposiaka / Quaestiones convivales 6.8.1, 694A-B). Ancak Smyrnanin bu tnlu tanrsal varliginin
da “Ioniali” oldugu soylenmektedir (Eustathios, Homeros'un Ilyas'ina Yorum 24.532, vol. 4 p. 950 van der Valk).

2 Merkelbach 1979; Klose 1987, 31; Hirschmann 2006; daha genel olarak, bkz. Ozturk 2010.

» Jonia kurulus efsaneleri icin bkz. MacSweeney 2013.

26 Metinlerin tartismalart icin bkz. Franco 2005; cf. Pont 2008; Tozan 2015.

27 Jones 1994. Yerel arazi ozellikleri ve Yunan dini arasindaki iliski icin bkz. Buxton 1994, 81-113.
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Pelops ve Niobe ile iliski olan yakindaki lieux de mémoirei aktarir: Tantalosun evini, mezarini ve kentini kaplayan gol,
Meter Plasténe tapinaginin tizerindeki Pelops’un tahti, ve Temnos'ta Aphrodite’ye adanmis olan mersin agacindan ya-
pilmus heykel (5.13.7; cf. 2.22.3; 7.24.13; 8.17.3; Aelius Aristides 17.3; 18.2, 8; 21.3, 10).?” Tum bunlar en gec IS 1.
yuzyllda Smyrnanin kurulus hikayesine dahil edilmis olan tuhaf kayalar ve peyzaj olusumlar ve, Temnos Aphroditesi
durumunda oldugu gibi, yerel efsanelere ilham veren eski idollerdir. Kent toplamda ti¢c neokoros unvanindan ilkini al-
diginda (IS 26) Smyrnahlarn ilk kuruculan olarak Tantalos'u 6ne surduklerini aktaran ilk kisi Tacitus'dur (Annales
4.56).% Bu gelenek baska kaynaklar tarafindan da onaylanmaktadir. Bunlara gore Zeus'un oglu olan Tantalos Sipylos
daginda Tantalis/Sipylos/Archaeopolis/Clope/Lebade isimli bir kentin kurucusudur (Pliny the Elder 2.205; 5.117; cf.
Pausanias 7.24.13; Aelius Aristides 17.3-5; 18.2, 8; 21.3) hemen ardindan ise Naulokhon (Bayrakli/Eski Smyrna) ve
Pagos daginda Yeni Smyrna kurulmustur (Stephanos Byzantios, s.u. “Smyrna”). Sipylos daginda bulunan Tantalos'un
kenti tanrilarin ve kahramanlarin birlikte ziyafetler verdigi ve Kuretlerin Zeus'un Annesi icin dans ettigi bir Alun Cag
ortamidir. (Ilias 24.614-617; Pindar, Olympia 1.36-38, cf. Aelius Aristides 17.3; 18.2; 21.3). Bir deprem sonucunda
kentin yok olusunu hatirlatan gol belki Yamanlar Dagy tizerinde bulunan Karagol, antik Sale veya Saloe golut olabilir
(Aristotle, Meteorologica 2.8 368b; Strabon 1.3.17; 12.8.18; Plinius 2.205, 5.117; Pausanias 5.13.7; 7.24.13; 8.17.3;
Scholia ad Homeri Odysseiam 11.582).%° Yerel efsaneler ayrica, bolgedeki bir diger tuhaf kaya olusumunda gorduklert,
Tantalos'un kizi Niobenin kara talihini de anlatmaktaydilar (Ovidius, Metamorphoses 6.309-312; Pausanias 1.21.2;
8.2.7; gunumuzde Aglayan Kaya, Fig. 2a-b). Bunun disinda, ileride Peloponessos’a ismini verecek olan oglu Pelops ayni
derecede Sipylosun kurucusu veya ortak kurucusu olarak gorultyor, Smyrnanin ise kesin kurucusu olarak kabul edi-
liyordu. Bu sebepten dolay1 Smyrna tium Peloponessoslularin metropolisi ve Olimpiyat oyunlarinin ilk kaynag olarak
kabul edilmis olabilirdi (cf. Aelius Aristides 21.3, 10, ve Antoninus Pius donemine ait Pelops ve Hippodameianin tasvir
edildigi Smyrna sikkeleri, Fig. 3).%°

Phrygia ve Lydia arasinda yer alan Sipylos ve yakinda bulunan Lesbos adast ile (Stephanos Byzantios, s.u. “Tantalos”)
olan yerel baglanular disinda Pelops ve ailesi Peloponessos'un Dor oncesi donemiyle de etnik bir iliskiye isaret etmek-
tedir.’! Tantalidler sayesinde lonialilarnin Kuctk Asya'nin batisini isgal etmeleri ata topraklarina geri donus ve bu top-
raklar yeniden ele gecirme gibi gorulebilmekteydi. Bu durum hem Peloponessos hem de Asya kokenlerini goz ontinde
bulunduran oniallarin Akhalarla ilgili Troia savasi gibi hikayeleri anlatmalarini aciklamaktadir. Aynmi zamanda Mim-
nermos’un {onia’daki Kolophon'un Akhali kurucusu olan PylosTu Neleus'u Smyrna ile iliskilendirmesini de hakli ¢1-
karmaktadir (Nanno fr. 12 Diehl = fr. 9 West = BNJ 578 F 3 apud Strabon 14.1.4). Mimnermosun Smyrnali askerlere
ornek olarak sundugu Argos’lu Diomedesin portresi karsisinda modern filologlar saskinlik duymaktadirlar.>* Ancak At-
reus'un oglu Diomedes Pelops'un torunu ve Tantalos'un oglunun torunuydu (Ilias 2.104-106; Odysseia 11.582-592).
Mimnermos'un musralart Maeonia Sipylos'unun Tantalidlerinin hentz Arkaik donemden itibaren loniamin efsanevi soy
agacina dahil olduklarimi kanitlamaktadir. Lydia gticti soz konusu baglantiy: taklit veya karst koyma ile pekistirmis ola-
bilir cinku Peloponessos’a ismini veren eponym ayni zamanda Sardis’te (“Pelopis”) ve Thyateira’da (6nceleri “Pelopeia”;
ct. Tacitus 4.55; Plinius 5.115; Stephanos Byzantios, s.u. “Thyateira”) birer boyun eponymiydi.** Ayrica Pergamon’lu
Attalidler de Pelops'un kizi Lysidike tizerinden onun soyundan geldiklerini iddia etmekteydiler (Nikander fr. 104 Gow-
Scholfield). Dolayisiyla Smyrna’min Tantalidler tarafindan kurulusunu anlatan kurulus mitlerini fonialilarin Kucuk As-
ya'nin batisini ele gecirmelerini mesrulastirmaya calistiklar Arkaik donem ile Smyrnanin Attalidlerden Roma etki alanina
gecerek Peloponessos ile olan iliskilerini vurguladigi Hellenistik donem arasinda tarihlemek zordur. Bununla birlikte

28 Genel olarak onurlandirma unvanlarim elde etmek icin yapilan yarismalar icin bkz. Heller 2006, 328-332; Linant de Bellefonds
2011.

2% Yamanlar Dag tizerindeki arkeolojik kalnular icin bkz. Akkurnaz 2013.

30 Klose 1987, 36; c¢f. Lacroix 1976.

1 Cf. Jones 1994; Kelp 2015, 130-132.

32 Cf. Grethlein 2007 bibliyografya'ya sahiptir; daha genel olarak, Mimnermos'un fonia kolonizasyonu ile ilgili gelenekler cerceve-
sindeki aktarimlar icin bkz. see Brillante 1993; Herda 2009.

3 Vlassopoulos 2013, 301.

* Bkz. Turk 1927, Klose, 27-28; Blok 1995 ve 1996; Langner 2014.
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Smyrnanin Tantalidler tarafindan kurulusunu anlatan mit Roma déneminde acikca mekan (kuzey-bati Kucuk Asya) ve
soy (Akha-lon) ile ilgili kimlik iddia etmek amaciyla kullamlmaktaydi. Bir butun olarak bakarsak Tantalid efsanesi eski
Anadolu inanclar ve cografyasina dayanan yerel bir mitin komsu topluluklarda gelismesi ve farkli etnik beyanlarda bu-
lunan soy agaclarini entegre etmesine dair gtizel bir ornektir.

I1.2. Amazon Smyrna ve Theseus: lonia-Atina’min Asya Uzerinde Hak iddialar

Gerek metinlerde gerekse tasvirlerde Smyrnanin kokenlerine dair en sik rastlanan aciklamada kente ismini veren eponym
olarak Amazon Smyrna’ya deginilmektedir (Ephoros BNJ 70 F 114a apud Strabon 12.3.21; cf. Strabon 11.5.4; 14.1.4;
Plinius 5.118; Tacitus, Annales 4.56). Bu durumun temel sebebi elimizdeki kaynaklarin tarihleri ve ozellikleridir. Roma
hakimiyeti alunda Amazon figuru kisisellestirilen kentlerin yaygin bir semboltt haline geldi. Bu durum hem genel an-
lamda kentlerin tanrica Roma ile olan iliskileriyle baglantili olarak gorulurken, daha ¢zel olarak ele aldigimizda Barbar
bir ortamda, Kiicitk Asyanin batusinda kurulan kentlerde karsimiza ¢ikmaktadir.®* Amazonlar kent sembolu olarak
one cikaran sayisiz sikke ile bazi durumlarda resim ve heykel tasvirleri, halka yonelik konusmalar, anitlar ve isimlerden
anlasildig1 tzere yerel tercihler tizerinde muazzam bir etkiye sahipti. Dunya sahnesinde iyi bir sekilde temsil edilmek
istenen bir kent icin Amazon mitleri bir takim avantajlar sunmaktaydi: kolayca taninabilmekteydiler ve kentler arasindaki
homonoia antlasmalar gibi bir senteze dair olaylarda kullanilabilmekteydiler (Fig. 4).°> Artemis’in hizmetkarlar1 olan
Amazonlar soylu bir semboldu ve cesaretleri, adaletleri ve iffetleri icin ovilmekteydiler. Mitleri siklikla eskiydi veya en
azindan, Homeros cevresi ile iliskilendirilebilirdi (Ilias 3.185-189, 6.178-187; cf. Arktinos, Aithiopis fr. 1-2). Bizzat
kent kurucular1 olmamakla birlikte (daha ziyade eski yerel tanricalarin bir yansimasi olarak tapmak kuruculariydilar)
erkekler tarafindan gerceklestirilen kuruluslarla ilgili cesitli mitlere dahil edilebiliyorlardi. Ayni zamanda ilkel, anormal,
barbar guclerin Hellenizm ve sonrasinda Roma hakimiyeti altina girisine dair net bir isaret olarak Yunan ve Roma gtictunu
ifade ediyorlardi. Tipk: Tantalid efsanelerinde oldugu gibi, Smyrnanin Amazon mitleri, hem mekansal hem de 1rksal,
ikili bir bag icermektedirler. Amazonlar Barbar gtictintin bir semboltt oldugu icin Anadolu ile iliskili bir bag bulunmak-
tadir. Ayni zamanda Amazon Smyrna (Sarmone ile rtusttyor olabilir ¢f. supra) her zaman hem Smyrna hem de Ephesos
kenti ile iliskili oldugu icin lonia ile iliskili bir baga da sahiptirler (Strabon 14.1.4, iki Arkaik Ephesos’'lu sair hakkinda
yorumda bulunmaktadir, Kallinos fr. 2a West ve Hipponax fr. 50 West).

Smyrnanin Arkaik donemden Roma donemine kadar Ephesos’a gore daha geri planda kalmasi tarihsel anlatimlara on-
culuk eden bir mite aktarilmistir. Ephesos en gec 1O 5. yuzyilda Amazonlarn Artemision’da sahip olduklar rolu tani-
maktaydi. Bu tarihte tapinagin heykelurashk stislemeleri icin yapilan unlu bir yanisma Polykleitos ve Pheidias1 karst
karstya getirmisti (Plinius 34.53; Lukianos, Imagines 4, 6). Bunun disinda Strabon’a gore (14.1.4) lonialilar-Ephesoslular
bu topraklari Aiollerden almamus, aksine yalnizca kendilerinden calinmis olani geri almislardi. Ephesoslular ve Smyrna-
hlar hemseriydiler, Smyrnalilar ise Ephesos’u terk ederek bir gunluk deniz yolculugundan daha uzak mesafede, kuzeyde,
korfez boyunca 320 stadia anakaraya dogru hareket ederek Gallesion, Olympos ve Tmolos daglari arasina yerlesmislerdi
(Strabon 14.1.2). Bunlar Barbar Lelegleri topraklarindan eden Smyrnamin ilk Yunan kurucularn olacaklard, fakat sirasiyla
Ajoller tarafindan yenilgiye ugratilarak Kolophon’a surtleceklerdi. Kolophonlular ile birlikte Ephesoslular kentlerini
Aiollerden geri almis olacaklardi. Bu sebeple Ephesosun kralicesi ve Smyrnanin eponymi olan Amazon Smyrnanin
adimlarmi takip ettiler.

Ephesos’a ait Amazon mitleri lonia tarihinin Atina 6ncesi ve sonrast donemleri arasindaki keskin ayrimi ortaya koy-
maktadir. Atina ile yasanan cekismeler sirasinda (pki 1O 411°de gerceklesen ayaklanmada oldugu gibi, cf. Plutarkhos,
Lysander'in Yasami 3), Amazonlarin Theseus’a karst mucadelesi Atina’ya karsi bir direnis semboli olarak goruluyordu.
Bununla birlikte [O 4. yuizyildan itibaren Amazonlarin uygar Yunanlar tarafindan yenilen Barbarlar ile esdeger goraldugu
Atina ideolojisi ve ikonografisi genellikle kabul gormekteydi.*® Smyrna’da, her ne kadar bu iki gelenek olasilikla sirasiyla

% Pera 1984; Franke ve Nollé 1997, 197-219.
% MacSweeney 2013, 137-146.
" Cosmas Hagiopolites, PG 38, 547; Aziz Muhterem Bede, Dunyanin Yedi Harikasindan §4; Latince el yazmas Vaticanusde yer
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Arkaik ve Klasik doneme kadar geri gidiyor olsa da, her ikisi de sadece daha gec tanikliklarla bilinmektedir. Daha erken
olan Anadolu kokenli senaryo Poseidon'un oglu ve Priamos'un muttefiki ve ayni zamanda Amazonlara karsi savasct
olan Bellerophon mitosu ile temsil edilmektedir: Smyrna limanina (Sipylos Magnesia’st ile iliskili olarak) miknatis 6zel-
likleri kullanilarak yerlestirilmis olan kahramanin Pegasus tizerindeki buytleyici heykeli - ayn1 zamanda Poseidon’un
hediyesiydi cf. Aelius Aristides 17.16; 21.10 - Ge¢ Antik Cag ve Ortacag dunyasinin harikalarindan biriydi.*” Atina
etkisi ise Anadolu’da Amazonlara kars: bir sefer duzenledikten sonra Smyrna’y1 kuran Theseus ile temsil edilmektedir
(Aelius Aristides 17.5; 18.2; 19.4; 20.4-5, 20; 21.4; cf. Tacitus, Annales 4.56; Isidorus Hispaniensis, Etymologiae
15.1.39). Theseus'un Smyrna ile ilgili olan mitinin ortaya cikisim tarihlemek guctur. Hellenistik synoikismos sirasinda
ortaya citkmis olabilecek olan Theseis kabilesinin kurulusu (Miletosta Klasik veya Hellenistik donemde bir karsiligi bu-
lunmaktadir) kesin bir terminus ante quem olarak degerlendirilebilir.”® Hellenistik ve Roma donemlerinde kent Atina’ya
dayanan kulturel mirasi ile kendisini yuiceltebilmekteydi. Ancak, Sardis ve Gordion’da ele gecen mimari terracotta fi-
gurlerin gosterdigi tizere, Theseus'un Girit seferi ve Minotauros’a karst mucadelesi Kuctuk Asyanin batisinda, ozellikle
de Lydia'da, henuz 10 6. yuzyihn baslarindan itibaren bilinmekteydi.** Theseus'un Kucuk Asyanin kuzeybatisinda
sahne alan hikayelerinin Klasik ve Hellenistik donemlerde yayilmaya devam ettigini varsayabiliriz. Bunlar bir yandan
Atinanin Perslere karst olan mucadelede ve Delos Birligi icerisinde ustunluguni kabul eden lonia geleneklerinin yansi-
mast iken, diger yandan Lydia hanedanliginin Heraklidler tarafindan kuruldugunu anlatan mitosa bir cevap niteligin-
deydi. Theseus'un Amazonlara karsi olan savaslan ve Argonotlar ile katldig: sefer dahil bir cok seruveni ashnda Herakles
ve onun etrafinda gelisen hikayelere Ge¢ Arkaik ve Klasik donem “yanitlariydi” (cf. Plutarkhos, Theseus'un Yasami
29.3).% Bu gelenek Atinamin Smyrnamin metropolisi oldugu iddiasini sadece siyasi acidan degil - mesela Smyrna Pa-
nionion’a dahil oldugunda metropolis konumunda olan Ephesos tuzerinden (Strabon 14.1.4) - ayni zamanda kulttirel
acidan karsilamus olabilir. Smyrna kolonisi konumuna geldiginde Atina Homeros'un nihai ata toprag: olacaku. Impara-
torluk doneminde 6ne cikan bu gelenegin kokleri 1O 6. yuzyila kadar geri gidebilmekteydi (Aelius Aristides 29.27; Ant-
hologia Palatina 11.442 Homeros ve Smyrnanin metropolisi olan Atinali Peisistratos’u iliskilendirmektedir).

Theseus’'un Smyrna ile iliskili olan hikayesinin baslica 6zgunlugu, ozellikle Ephesos ile karsilastirildiginda, kahramanin
Atina (Ion) ve Thessalia (Aiol) olmak tzere cifte etnik kokene sahip olmasidir. Genel anlamda Lapithler ile olan baglants,
daha ozel olarak ise Thessalia/Attika kokenli arkadasi (Zeus veya Ixion’un oglu) Peirithoos araciligiyla Atinah Theseus'un
halihazirda bir Aiol yontu bulunmaktaydi. Daha carpict olan durum ise, Theseus'un Thessalia’lt bir adasinin bulunma-
stydi: Pseudo-Herodotos Homeros'un Hayatrnda Kymenin kurucusu, Troia savasindaki Thessalia’li savascinin oglu
olan Theseus'un Smyrna’yr kurdugunu ve kente esinin adim verdigini aktarmaktadir. Istisnai ve belki de ikincil ve gec
olsa da, bu gelenek Smyrna'min, kokeni Thesselialilardan gelen Aiol kokenini hatirlatmaya yonelik bir girisim olabilir.
Her halukarda Theseus ve Amazon mitlerinin Smyrna soy agaclariyla iliskili oldugu ve Antik cag boyunca etnik koken
iddialarinda bulunmak amaciyla yaratildiklar ve yeniden bicimlendirildiklerini gosteren ek kamt niteligindedirler.

I1.3. Buytik Iskender’in Kenti Yeniden Kurusu: Anadolu ve lonia Kaynaklarma Dayal bir Roma Efsanesi

Eski Smyrna ile ilgili geleneklerde oldugu gibi, Yeni Smyrnamin kurulusuna dair tim Hellenistik gelenekler de gec¢ do-
nemlidir ve Smyrnanin Roma ile arasinda bulunan o6zel iliskiye yonelmektedir. Bu gelenekler Smyrnanin yeniden ku-
rulusunu, tahkim edilmesini ve yeni synoikismos'un olusumunu gercekei bir hikaye ile Antigonos Monophthalmos’a
ve Lysimakhos’a atfeden Strabon’dan (14.1.37) bir kez daha uzaklasmaktadir. Kuctuk Asyanin Ege kiyilarinda, gerek

alan Melamin Chronographia’sinin bashginda yer alan not 2949, fol. 149v (9. yuzyil, Omont tarafindan duzenlenmistir 1882, 49):
bkz. Reinach 1912; Deonna 1914; Tekoglu ve Ersoy 2015.

%8 Pierart 1983 ve 1985, kronolojik tartismayla ilgili bibliyografya icermektedir.

% Berndt 2015, daha genis kaynakea icermektedir.

* Yine de Sardis’te oldugu gibi Smyrna’da da, 6zellikle uzun vadede, biri digerini engellemiyor. Herakles'in Roma Imparatorluk do-
neminde Aphrodite Stratonikis ile iliskili olarak Smyrna’daki varligina rastlanmaktadir: Jones 1990.

* Klose 1987, 28-30, 36; daha genel olarak, Dahmen 2007, 27-28, 52, 54-55, 129-130.
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Troas (Aleksandria Troas/ilion) gerekse lonia’da (Ephesos cf. Pausanias 7.3.4) ayaga kaldirilan veya yeniden kurulan
kentlerin 1s1ginda bu durum sasirtict degildir. Bu sekilde hareket ederek diadokhlar iskender’in projesini tamamlamis
olacaklardu.

Gec donem yazarlari (Pausanias 7.5.1-2; Aelius Aristides 19.4; 20.4, 7, 20; 21.4; 50.41-42) ve Smyrnanin kendi sikkeleri
uzerinde kullanilacak olan sembollere karar veren yerel otoriteler (Marcus Aurelius [Fig. 5], IIl. Gordianus ve Phillipus
Arabs hakimiyetinde) yalnizca Iskender’in sahip oldugu paydan bahsetmektedir. Buna gore iskender Pagos dagi uzerinde
(modern Kadifekale), bir kaynak yakininda bulunan ¢inar agacinin altinda uyuyakalmis ve iki yerel tanrisal varlik olan
Nemeseis'ler tarafindan rilyasinda ziyaret edilmisti. Yash Plinius'un Iskender’e bulundugu auiftan (5.118) ve Domitianus
doneminde basilan Nemeseis tasvirli ilk sikkelerden hareketle bu efsanenin IS 1. yuzyildan once ortaya ¢cikmadig yo-
rumunda bulunabiliriz.* Smyrna’nin Roma ile iliskilerinde daha buytk siyast ve ekonomik cikarlar saglamak amaciyla
kentin yeniden kurulusunu ardillarindan cok Nemesislerden ilham alan iskender’in kendisine dayandirmast icin t¢
ayr1 sebebi bulunmaktaydi. Ilk sebep Nemesislerin sahip oldugu onemdir. Attika’da bulunan Rhamnous ile birlikte,
Smyrna Nemesis'in en eski kutsal alanlarindan biridir (cf. Pausanias 1.33.7). Ikili tanricasi antik dunyada benzersizdir.
Olasilikla yasam dongusti ve evrensel diizenden sorumlu Anadolu kokenli tanrisal varliklardan hareketle ortaya cikan
(ancak Artemis, Aphrodite, Kybele ve Tykhe’den farkhidirlar), iki Nemeseis olum ve yasamin simgesi olarak (cf. Apokalips
2:8) cezalandirma ve denge aracihigiyla (cf. AP 12.193) kentin ilahi adaletine ve zaferine hukmettiler.* Romalilar Nemesis
kultanu olasihikla 1O 1. yuzyilda Iskenderiye’den almuslardi (cf. Appianus, Sivil Savaslar 2.[13.]90). Roma’ya tapan ilk
Asya kenti olan Smyrna (10 195°den itibaren, Tacitus, Annales 4.55-56, cf. Aelius Aristides 19.13) sahip oldugu dini
ayricaliktan faydalanarak yalnizca imparatorluk kultune ait ¢ tapinak elde etmekle kalmadi, ayni zamanda daha once
Hadrian donemi cistophorosu tizerinde varlig: bilinen Nemeseion'un da genisletilmis oldugu Caracalla doneminde “Met-
ropolis” unvammni aldi (ISmyrna 725).# Bu dunyevi kultin Roma’ya kars: gosterilen sadakat ile olan iliskisi IS 250°de
Nemesis'lere tapmay1 reddeden Pionios'un sehit edilmesinde acikca gorulmektedir.*

Ikinci sebep Roma imparatorlarinin, kentin euergetesti olarak, Buyuk Iskender ile benzesmeleridir (mitos'ta kendisinden

once Pelops ayni konumda bulunmaktaydi). Bu karsilastirmadan gururu oksanan Roma imparatorlari kenti ziyaret ede-
rek hem unvanlar vermis, hem de depremlerden sonra kentin ayaga kaldirilmast icin maddi destek saglamislardir.*
Uctinct sebep Apollon'un Klaros'taki kehanet merkezine yapilan atnfur. Kolophonlulara ait olan soz konusu tapmak
Roma imparatorluk doneminde 6zellikle buytk tne sahipti.** Smyrna icin bir kehanette bulunmasi (cf. ISmyrna 647)
yerel kimligin, lonia kokeninin ve Kolophon ile olan baglantinin kabul edilmesinin bir diger yoluydu.

Tum bu taktikler gosteriyor ki, her ne kadar Smyrna atasi ve rakibi olan Ephesos'u asla gecemeyecek ve “Asyanin bi-
rincisi” olamayacak olsa da, olasilikla unlt hitabet okullarinda ogretilen yontemlerle tarihsel ve efsanevi gecmisini ma-
niptle ederek guizelligi ile birinci olmasini saglayacak gerekli kaynaklara sahipti.

* Posnansky 1890, 61-67; Hemer 1986, 57-77; Hornum 1993; Tataki 2009; Kilic 2014. Kybele icin, bkz. Rein 1993.

 Ug “neokoros” unvanina karsihk gelen u¢ imparatorluk tapmag asagidaki gibi elde edilmistir: 1) IS 26'da Tiberius ve Livia icin
(belki Nemeseion’da. Traianus da bu tapinaga kendi Nemeseis tasvirini sunmus olabilir, cf. Dio Chrystostom 40.14); 2) IS 123/4’de
Degirmentepe’de Zeus Akraios ile iliskilendirilen Hadrianus icin( Kilic ve Gulbay 2010); 3) IS 214-215te belki Roma ve Tykhe ta-
pnaginda Caracalla icin. Bkz. Burrell 2004, 38-54; Dmitriev 2005, 248-265; Meyer 2006; Laroche 2009; Nemesis ve Nemeseion
icin, bkz. Klose 1987, 28-30, 36; Kilic 2014.

* Robert 1994, 8-9, 65-66.

* Depremlerin listesi icin, bkz. Lesvigne 2015.

* Ferrary 2014.
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Sonug: Bir Ethnos ve Ge¢misinin Olusturulmasi

Kurulus geleneklerini ele aldigimizda kaynaklar genelde ciliz, eksik ve cagdisidir. Bir mitos veya efsanenin cesitli versi-
yonlarini tarihlemek bircok kez guictur ve soz konusu koken anlatimlarinda kendi yansimalarini gordug varsayilan
toplumun cesitli bolumleri tizerindeki etkilerini degerlendirmek imkansizdir. Yine de motif veya anlatimlarin ortaya
ctkugy farkl kontekstleri anlamamiz ve yazarlarinin amaclarini aciklayabilmemiz mumkundur. Sonug olarak ethnosun
tarihinin belli bolumlerini yansitan, az veya cok sayida parcalara ayrilmis bir goruntusune ulasabiliyoruz.

Smyrna hakkindaki deliller oldukca zengin, fakat daginik ve gec tarihlidir. Antik cagda Izmir korfezinde yasamis olan
tam ethnoslar arasindan yalmzca lonlar yerel gelenekler uzerinde iz birakmisur. Aioller fonlar ile asimile olmus (Di-
onysius Briesus kultt dusunulurse) veya siradist gelenekler icerisinden yeniden kesfedilen (6rnegin Thessalia’li Theseus)
saibeli bir varliga sahiptir. Surekli “diger” olan Barbar unsurlara karsi gelen topluluklarin kurulus mitlerinden farkl
olarak Smyrnanin kokenine dair gelenekler karmasik, hatta belirsizdir ve birden fazla olasi anlama sahiptir. Bu dogrul-
tuda giintimuzde korunmus olan bir efsanevi ve iki mitolojik gelenek tek bir etnik unsur tizerine yogunlasmaktan ziyade
en azindan iki farkli mekan, kultur ve zaman arasinda bir bag olarak islev gormektedir. Ornegin Tantalos ve Pelops
Sipylos bolgesi ve Akha soyu tizerinden hem mekansal kimlik hem de etnik kimlik sembolleridir. Amazonlar ve Theseus
bazen Naulokhon/Bayrakh tizerinden Anadolu cevresini amimsatirken ayni zamanda Ephesos ve Atinanin ustunlugunu
de hatrlarlatmaktadir. Iskenderin hayali Anadolunun loniah gecmisi ile Roma egemenligi altindaki gelecegi arasinda
bir kopru kurmaktadir. Tantalos ve Pelops yerel cevre ve mitosu hatirlatmaktadir. Amazonlar karsisinda zafer kazanan
Egeli kahraman Theseus loniali, Hellenistik bir kabileye sahiptir. Iskender yeni, evrensel bir uygarhgin kurucusudur.
Birbiriyle tutarl olan bu anlaum dizisi bir tesaduften ziyade Smyrnamin Roma Imparatorluk doneminde “Musalarin
sabit kursusi” olmasini saglayan hitabet okullarinin bilingli bir secimiydi (Philostratos, Sofistlerin Yasamlar1 1.21.516).
Gelenekler zaman icerisinde yeniden yorumlanan ve belki Lydia, Seleukid veya Attalid kontekstleri icinde de yer bulan
baz1 eski unsurlardan olusmaktadirlar - mesela Pelops, Amazonlar, Theseus ve Iskender. Anlaumlarin okudugumuz
son halleri Romalilar tarafindan derlenmistir ve Smyrnahlarin iddialarim karsilamaktadirlar. icte, tclit kurulus tasarimi
daglarda, ovalarda ve deniz kiyisinda yasayan ve catsma icerisinde bulunan gruplar bir araya getirmekteydi (mesela IS
2. yuzyilda oldugu gibi, Philostratos, Sofistlerin Yasamlar1 1.25); dista ise Roma ve diger Yunan kentlerine karst Smyrna
icin en yuksel onurlandirma ve faydalar1 kazanmay: hedeflemekteydi. Troia/Aleksandria Troas'in sayisiz kurulusu ve
yeniden kurulusuna dair Hellenistik gelenegin benzeri olan ucli silsile insan evrimine dair Klasik Yunan bakis acisinin
bir diger yansimasidir (cf. Platon, Yasalar 682-683): daglardan once alcak tepelere ve sonuc olarak denize inerek insanlar
kendilerini tanrilardan ve kahramanlardan uzaklastirdilar ancak duizenli, uygar kentler kurdular. Yunan tarihinin uzun
vadeli bakis acisiyla Smyrna “hem karadan hem denizden uygun bir gecit” olarak gortulmekteydi (Philostratos, Sofistlerin
Yasamlar1 1.21.518; cf. 1.26.613). Ethnos'u Ege’deki baglantinin neticesiydi - Asya’dan (Tantalos ve Pelops) ve Avru-
pa’dan gelen (Atina’li Theseus, cf. Aelius Aristides 17.5) yerli halklar tarafindan kuruldugu icin en iyi kokenlere sahip
oldugu iddiasinda bulunabilirdi. Ancak Buyuk iskender’in ilahi bir tasarimi oldugu icin kuskusuz evrensel bir kader ve
sohrete de yonelmisti.
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ANCIENT SMYRNA IN ITS ANATOLIAN AND AEGEAN ENVIRONMENT:
THE FOUNDATION STORIES

Anca Dan

Abstract

At the crossroads of civilisations, Old and New Smyrna were always occupied by people from Europe and Asia who
spoke different languages at the same time. Some of them - like the Leleges and Maeonians - are now but mere names,
while others - like the Carians and Lydians - are better known thanks to the recent, ground-breaking discovery of doc-
uments in Anatolian linguistics and archaeology. The Greek and Roman traditions on the city’s origins, however, reflect
only part of this ethnic variety and do not always correspond to the rest of the evidence. Elaborated mostly in the first
centuries of Roman domination, they are “intentional stories”; they contain information dated from the Archaic to Hel-
lenistic times, but written down from an lonian perspective in order to attract and obtain advantages from a Roman au-
dience. Local orators selected and compiled two foundation myths - involving Tantalos and Pelops, and Theseus and
the Amazons - as well as the foundation legend of Alexander the Great. Strabo, Tacitus, Aelius Aristides, and Pausanias
transmitted these myths to us. This coherent series of three traditions covers the entire spectrum of Smyrna’s local,
ethnic, and paradigmatic identity from the heroic settlement in the mountains to the most beautiful city of Ionia on the
sea.

Introductory Remarks: Ancient Smyrna - Myth and History

Modern historians, worthy heirs of Thucydides and Leopold von Ranke, have often praised the dichotomy between
myth and history, fiction and truth. Yet, in the last few years, studies on the invention of tradition wiped out the last
phantasm of an objective history. Nowadays, many historians focus on the construction of the past: the shift of identities,
the mainsprings of the collective memory, the contexts of re-enactment, the varying approaches to “truth”, and the art
of storytelling all allow us to understand how ancient information, on which we base our own reconstruction of Antiq-
uity, was elaborated and transmitted to our day, why it can be anachronistic or contradictory when compared to other
data, and how we can understand its errors'. Accordingly, if one seeks the real origins of a settlement or community,
the foundation stories - whether myths (associated or not with rituals), legends, and folktales - are certainly not reliable
accounts of the events that they purport to narrate. They are, however, valuable documents that shed light on the con-
texts and actors who invented and re-invented them, recorded and spread them over time. They reflect the way in
which a community sees its origins as a whole - in a self-portrait, as an expression of an “emic identity” -, but also the
way in which it is perceived by others - as part of its “etic identity”. The text or artefact that echoes such invented origins
are just sparse fragments of traditions, which diverge depending on the actors and context of their performance and in-
terpretation despite the fact that they could have been invented and conveyed at the same time. We certainly cannot
pretend to make a complete reconstruction of all the claims through which different individuals and groups that formed
a political corps proclaimed their unique space-, blood-, or values-related identity over time, both inside and outside
the polis. However, by analysing the actual evidence, we can still perceive the dynamic linkages of a community with
its predecessors, neighbours, and dominant powers under specific circumstances. These isolated pieces of a manipulated
past, made-up memory, intentionale Geschichte, are an exceptional reflection of cultural affinities, military claims, or
political bias that continuously forged the ethnos and determined its history.

! Following the seminal studies in Hobsbawm and Ranger 1983, see also Erskine 2005; Crielaard 2009; Gehrke 2001, 2010, and
2014, Calame 1996 and 2015; for an approach from the perspective of local history, cf. Clarke 2008.
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The ancient stories about the foundations of Smyrna provide a good example of how traditions were set up as proofs of
a polis’ multiple identities and connections. As these narratives had been invented, the Smyrneans formed a distinct
political group, claiming specific roles in Micrasiatic, Aegean, and Hellenic history. The purpose of this paper is to
explain the invention of their ethnic assertions. The first part contains a short presentation of the ethnic environment
of ancient Smyrna, as it appears from the critical confrontation of different ancient documents: who were the different
communities, located by ancient sources or modern scholars on the sites considered at some point in time as “Smyrna”,
in relation or contrast to which the ancient inhabitants of Bayraklh and Izmir defined themselves as Greeks and
Smyrneans? The second part is an analysis of the traditions relating to the origins assumed by the community at different
moments; it explains the place that these stories can have in our own reconstruction of Smyrnean history. The conclusion
highlights the articulation of these narratives in a unique series, which must have been a powerful political instrument
both inside and outside the ancient city in Roman times.

L. The History of Ancient Smyrna: Setting the Stage and Naming the Actors

When discussing the most ancient history of Smyrna, one has to consider the whole shore of the Melétos gulf (modern
gulf of Izmir), extending from the Hermus river (modern Gediz Nehri) to mount Olympos (modern Nif Dag1), mount
Drakon (modern Mahmut Dagy), and the Kizildag, over the Sipylos massif (modern Yamanlar and Spil/Manisa Dagy)
and the streams identified in the past centuries with the famous sacred Meles - the Hact Mutso, Bornova/Burnabat,
Kavaklidere, Arabdere, Halka Bunar, and Caravan-Bridge (Fig. 1).? The traces of the earliest human presence in the
region date back to the 7" millennium BC - on the site of Yesilova Hoyuk, which can be compared with Cukurici Hoytk,
near Ephesos - and to the 3 millennium BC at Bayrakli, as in Troy-Hisarlik®. It is not easy, however, to give ethnic
names to the Bronze Age people whose traces have been identified by archaeologists and who could have been mentioned
in the documents of their time. On the one hand, it is not clear whether the first name probably associated with this re-
gion in Neo-Hittite texts - the kingdom of Mira/Mura (in the territory of the former Arzawa with its capital at Apasa/Eph-
esos),* whose ruler in the 13" century BC could have been responsible for the Kemalpasa Karabel relief -, is to be related
to Smyrna: it is true that the geographic and linguistic proximity tends to suggest historical and, to a certain extent,
even ethnic continuity. Yet the etymology of the Classical toponym is not entirely clear, as the Greeks could have con-
nected the Ionian form “Smyrna” to either the Anatolian name of the myrtle (“myrhtos” and “myrrhine”, adjective
“myrrhinos*/myrsinos”) or to the Greek (and Anatolian?) name of the ointment (“myrhon”); any etymological connection
between these two nouns remain uncertain. Surely, the Tonian common name “smyrné”, designating the myrrh, could
not represent the first origin of the toponym: it is a Greek borrowing from a Semitic language, just like the Middle-
Eastern aromatic resin that it denotes. However, the Aeolian form “myrrha”, equivalent to the Ionian “smyrné”, even if
it is never attested as a city name, could have influenced the transfer of a toponym related to the “myrtle” or an “oint-
ment”, from a Luwian language to the Greek.” Accordingly, the three names of the “myrtle”, “ointment”, and “myrrh”
must be considered when discussing the history of the city’s name, as follows:

2 The region and its ancient history have been studied, among others, by Weber 1880; Burchner 1927; Cadoux 1938; Petzl 1982-
1990 (ISmyrna); Lang 2003, 456-472; Rubinstein 2004b; also Kontente 2005, although this is not always reliable. For the different
geographical identifications in travel reports, see Meyer 2008; Maeso 2015.

? See the reconstruction of the maritime and terrestrial networks linking these West Anatolian sites in Horejs et al. 2015; Horejs
2016; Horejs and Weninger 2016. For the Turkish ongoing excavations in Yesilova Hoyuk, see the paper of Zafer Derin in this vol-
ume. For the evidence in Liman Tepe (site of the Classical Klazomenai), see Erkanal and Sahoglu 2016.

* See Hawkins 1998; more generally on the Arzawa, see MacSweeney 2010. The identification of Smyrna with TiSmurna in the
Akkadian tablets of Kultepe, accepted by E. Akurgal and often repeated thereafter, is not certain: Barjamovic 2011, 276-280.

> For the place name, see Heubeck 1949-1950; cf. Zgusta 1984, 410-412, §864. The etymologies of the common names are discussed
by Carnoy 1959, 183; Puhvel 2004, 191-195, s.u. “muri(yan)-"; for Aphrodite’s myrtle, see Henderson 1991, 134-135, and Detienne
2007, 94-107.
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First, if a city of Mira/Mura existed in the Arzawa space, as a predecessor of Smyrna, its name could have been given by
an aromatic plant, like the myrtle. In fact, several cities in western Asia Minor, in particular in the Aeolian region if one
considers Elaia, Gryneia, and especially Myrina, as well as the Myrtoan sea and island, took their names from plants re-
lated to fertility deities. Some Anatolian names derived from the same root, like the Hittite Myrsilos attested in the
Archaic Greek Lesbos, prove that continuity was possible®. Second, the name of the oily, perfumed liquid “myrhon”,
could have also inspired, if not the toponym as in the case of the Lycian Myrha (Stephanos Byzantios, s.u. “Myrha”), at
least a secondary etymology, attested in the Byzantine lexicographic tradition (Etymologicum Magnum and Etymolog-
icum Gudianum, s.u. “Smyrna”). The possible Indo-European root “*smr(d)-/*smer(d)-/*smor(d)-", used for the Luwian
or only for the Greek name of the “ointment”, could explain the initial consonant “sm-", in contrast with “Myrina” -
clearly derived from the name of the “myrtle” and corresponding not only to the site of Aliaga in the Izmir district, but
also to two other cities on Lemnos (Palaiokastro) and Crete (cf. Stephanos Byzantios, s.u. “Myrina”, “Lemnos”).” Third,
the Semitic loan “smyrné/myrrh” could have also been involved in the late folk etymology, because it was considered
by the Greeks as the origin of “myrhon/perfume”.® The kinship between the common nouns “smyrné” and “myrhon”
had been established before the time of Theophrastos,’ who called frankincense (“libandtos”) and myrrh (“smyrna”)
perfumes (“myrha”). Although already in the 5" century BC, Panyassis could have told the metamorphosis of Myrrha, '
who conceived Adonis by intercourse with her own father, and although Bion of Smyrna is known to have composed
a poem Adonis between the mid-2" and mid-1* century BC'!, the first echo of a folk etymology interpreting Smyrna
as the “city of myrrh” appears in texts from the 2™ century AD: Aelius Aristides!? refers to the thrice-founded city as a
reborn phoenix - probably inspired by the link between the phoenix and myrrh."? The body of the martyr bishop Poly-
carp would have exuded the smell of frankincense (“libanétos”) when burnt in Smyrma’s stadium in 155 A.'* Nonetheless,
myrtle is never forgotten: the anonymous vita of Polycarp (§20) records that it marked the place where the relics of a
local martyr were transferred in the 3™ century AD."

Yet less clear are the toponym’s etymological connections with the names of the Amazons. Smyrna, city and Amazon,
could have been identical with “Samorne/Samornos” or “Samonia/Samor(i)nia” (Stephanos Byzantios s.u. “Ephesos”,
“Samorna kai Samornos”; Hesychios of Miletos, s.u. “Samonia”, “Artemi Samornie”), an Amazon who gave her name to
Ephesos and was acknowledged as a hypostasis of Artemis. An Anatolian etymology could connect her with toponyms
like Samos, perhaps meaning “hill”.! If Smyrna/Samorne was ever identified with an Anatolian goddess, the process of
the designation of “Smyrna” - the name of the city of Smyrna but also Ephesos - would be similar to the formation of
the name of Apasa/Aposa/*Ibsi-/Ephesos itself: the memory of the Anatolian goddess, identified with Artemis, who gave
her name to Ephesos, was preserved in the epiclesis of Artemis Oupis/Opis.!” Nonetheless, no link is attested between
“Samornia” and “Myrina”, which could have been the first name of Smyrna, both the city and Amazon, mentioned by
Homer.'®

® See Dale 2011.

" For this root, see Chantraine 1999, s.u. “myrhon”; Pokorny 1959-1969, s.u. “smerd/smord’. However, other Greek words, like
“mikros/smikros”, present the same alternating consonant.

8 Athenaios, The Deipnosophists 15.37.

® On smells, fr. 4.21 Wimmer.

10 Fr. 25 Matthews apud Apollodoros, The Library 3.181-185

' Matthews 1974; Reed 1997.

1217.2

13 Cf. Herodotus 2.73; see Forster 1942.

% Martyrdom of Polycarp 15.2.

15 Stewart-Sykes 2002, 121 n. 61, 150-151; Camelot 1998, 228-229.

10 Zgusta 1984, 530-531 §1152.

7 Cf. Macrobius, Saturnalia 5.22, and, for the epigraphic attestations in Messenia, Supplementum Epigraphicum Graecum XXIV
284. The name also corresponds to a Hyperborean maiden at Delos (Herodotus 4.35; Euphronios fr. 103 Powell; Callimachos,
Hymn to Artemis in Delos 204 and scholia ad locum; Pseudo-Plato, Axiochos 371a; Nonnos 5.490; 48.332; Etymologicum Magnum
s.u.), while it is used as an epiclesis for Nemesis in Rome (Inscriptiones Graecae XIV 1389 = Inscriptiones Graecae Vrbis Romae 111
1155 B61). For the etymology, see Fauth 1969; more generally, Budin 2016. Cf. also Zgusta 1984, 177 §318.

'8 [liad 2.814; cf. Georgios Synkellos, Chronographia p. 211 Mosshammer.
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The identification of the ethne attested around the Melétos gulf with the archaeological evidence raises even more
difficult questions. It is now evident that in Classical times, several languages were used in the region: during the 6"
century BC, speakers of Carian and Lydian lived in the Greek settlement of Bayrakli;'® apparently, they could understand
each other, like in Ephesos, where Hipponax addressed his audience in Ionian, with Carian and Lydian elements.?® The
ancient authors usually cite the ethnic composition of the population to emphasise the cosmopolitanism of Smyrna in
Roman times,*' but they do not agree on the equivalences and divisions between these groups. Hence, among those lo-
cated between the Sipylos and the sea, it is difficult to distinguish between Leleges and Carians: both people probably
spoke the same language.** Strabo,” following Pherekydes,** isolates the Carians, originating from the islands in the
perimeter of Ephesus, Myous, Mykale, and Miletos, and assigns to the Leleges northern Ionia up to Phokaia, with the
islands of Chios and Samos; however, he also states that the Carians were Leleges by origin and associates both groups
while discussing the Ionian invasion. For Philippos of Theangela,” the Leleges, sometimes generically identified with
the indigenous Pelasgians around the Aegean from Locris in Central Greece to Aphrodisias in Caria, were helots of the
Carians.?® It is impossible to say, however, to what extent the Leleges ever considered themselves as a group and whether
they were considered as an original Pan-Aegean group by the Carians, not to mention when and how they were identified
as such by the Greeks.

The situation of the Maeonians, from the Hermos and Kaystros valleys extending to the west as far as the Tmolos and
Sipylos ranges, is even more complicated. The Greek authors did not agree on their linguistic identification as Lydians
or Thracians (Mysians or Phrygians): the mythical genealogies relate them to both groups.?” One can presume that the
population of this region with its proverbial shifting frontiers®® was necessarily diverse, boarding the main paths from
the sea to the Asiatic highlands: it is, however, impossible to estimate to what extent the Maeonians claimed an ethnic
or simply a space-related identity, and how the powers of Sardis and Pergamon manipulated them in order to justify
their dominions. Could the Mermnades Lydians or Attalid Mysians appear as Maeonians or their descendants, thus
claiming their ancestral lands? The Lydians themselves are impossible to identify inside Greek cities, judging only by
the Lydian words inscribed on ceramic and by the “Lydian” origin of some ceramic and metallic objects.? John M. Cook
and his collaborators tried to interpret the archaeological remains in Bayrakli through the chronology of Herodotus,
1.14-16, stating that Alyattes II destroyed “Old Smyrna” at the very end of the 7" century BC.*® Yet this tradition is not
consistent with Strabo, 14.1.37, who counts 400 years of desolation before the Hellenistic re-foundation of Smyrna.
This means that the “Old Smyrna” would have already been deleted by Gyges (ca. 680-644 BC), whose conquest attempt
was considered a failure by Herodotus.?! Moreover, following Theognis,* Smyrna would have still existed before being
destroyed by the Persians, ca. 545 BC, an event that seems to find another echo in the archaeological evidence. Such
divergent traditions prove that archaeological chronologies and facies should be established and discussed separately
from the literary statements.

19 Jeffery 1964; more generally, Kearns 1992.

20 Hawkins 2004 and 2010.

2! Philostratos, Lives of sophists 1.21.518.

22 See Descat 2001; Herda 2013.

2312.8.4-5;14.1.3,21; 14.2.1.

% BNJ 3 F 155.

> FGrHist 741 F 2, apud Athenaios, The Deipnosophists 6.101; cf. Iliad 10.428-429; Herodotus 1.171; Strabo 13.1.58-59; 13.3.1.
2 The literary sources are listed in Geyer 1925; cf. Schachermeyr 1937.

27 Strabo 12.8.3; 13.4.5.

28 Strabo 12.8.2; cf. 14.1.38, 42.

29 Kerschner 2005 and 2010; ¢f. Ehrhardt 2005.

%0 Cook 1958-1959 and 1985; Nicholls 1991; Cook, Nicholls, and Pyle 1998. Cf. Akurgal 1983; Akurgal 2009; Vergnaud 2012.
The katoikism is confirmed by at least one inscription: Meric¢ and Noll¢ 1998.

3L Cf. Mimnermos fr. 13 West = 14 Allen = FGrHist 578 F 5 apud Pausanias 9.29.4; Dositheos FGrHist 290 F 5 = BNJ 54 F 7 apud
Plutarch, Parallela minora 312e-313a; Pausanias 4.21.5.

32V.1101-1104.
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In fact, “Old Smyrna” appears to have been continuously occupied until Hellenistic times; the Smyrnean political com-
munity is attested during the 5" and 4" centuries BC (by the Athenian decree for Klazomenai Sylloge® 136=IG 112 28 1.
19, a silver tetradrachm of Rhodian standard® and, perhaps retrospectively, by Pindar fr. 204 Maehler and Pseudo-
Scylax §98). During the 2™ century AD, Pausanias presents Alexander’s re-foundation as a metoikésis, a movement
from the Old to the New Smyrna.** To praise the memory of Alexander the Great, who would have been behind the
initiative of the re-foundation, and that of his diadochoi, some Greek authors dimmed the memory of Classical Smyrna
and emphasised the Hellenistic city and its continuity in Roman times. Political and ethnic data were thus treated in
order to construct a past that conformed to the interests of the present.

Ambiguity also prevails in the identification of the Greek communities of Smyrna. The tradition is divided between the
Classical authors, who maintain that the Aeolians were the first Greek founders of Smyrna®, and Strabo, who claims
the priority of the Ephesians, thus the lonians, at Bayrakli®. It is true that even though Smyrna was Aeolic for four cen-
turies, there are very few remains of its Aeolic identity: there are “Aeolic” architectural traces in Bayrakli and clear Aeolic
features in the language of Homer, whose name meant “blind” in Aeolic and who was perhaps already known from
Classical times as Mélésigenés “born of/on the Méles river”.”” But the Aeolian character of the community seems to have
disappeared with the people’s dispersion throughout other Aeolian settlements. One could even claim that the “Aeolian
Smyrna” taken by the Ionians was nothing more than a geographical indication, without a strong ethnic background.®
However, this interpretation goes against the literary proof pointing to the existence of some sort of Aeolian community,
which allowed the reception of the Smyrnean immigrants in Aeolian cities. It is true, nonetheless, that as a political
structure, this community seems to have been modelled on the Panionion only later on, and that the Aeolian identity
appears to be instead related to spaces as opposed to invented genealogies. One proof in this respect could be the cult
of Dionysos Bre(i)seus, “the great”, “in front of the gates” of the city, and thus “protector of the city”, an old, bearded
Dionysos. In Smyrna, the cult is well attested from Archaic to Roman times, not only in literary texts,* but also on
coins (the cista mystica on 2™ century BC tetradrachms of Smyrna and the young god on pseudo-autonomous coins of
Domitian and Julia Domna) as well as in inscriptions (from the 1* to 2" centuries AD, including an association with its
cult: ISmyrna n® 598-601, 622, 639, 652, 728-732, 758-759).% Its Aeolian character could be presumed on the basis
of the tradition according to which Smyrna was taken by the Ephesian-Colophonians when the Aeolians were outside
the city to celebrate the god:*! although this narrative follows a common pattern for besieged cities that continued to
honour their gods, the identity of the god who allowed the defeat points to the contrast between the culture of the
Aeolian losers and that of the Tonian winners.** Implicitly, the god’s link to the Aeolian milieu seems reflected in the
epiclesis “Breiseus”, which, even if it was a Smyrnean creation, together with the local Nymphs, still could have been
associated at some point with Dionysius Bréses/Brésagénes, the god of the promontory Brisa (modern cape Phokas) on

» Head 1911, 591-592.

*75.1.

» E.g,. Herodotus 1.149-150; Mimnermos, Nanno fr. 12 Diehl = fr. 9 West = BNJ 578 F 3 apud Strabo 14.1.4; Callimachos 5.11-
12 Pfeiffer apud Athenaios, The Deipnosophists 7.106; Pausanias 7.5.1.

¢ Cf. infra.

T Cf. Kritias 88 B 50 Diels-Kranz apud Philostratos, Lives of Sophists, Preface; maybe Ephoros BNJ 70 F 1, and Aristotle, On Poets
fr. 76 Rose apud Pseudo-Plutarch, Life [4] of Homer §2; Philostratos, Imagines 2.8; The Contest of Homer and Hesiod, Pseudo-
Herodotus, Life of Homer §5; Aelius Aristides 17.14, etc. For Homer in Smyrna, see Heyman 1982; Klose 1987, 37.

3 Cf. Hall 1997; Rubinstein 2004a.

* Aelius Aristides 4.29.

0 Klose 1987, 31; Harland 2014 n° 137; more generally, Jessen 1897.

* Herodotus 1.150.

*# An analogous story, however, is told by Aelius Aristides (17.5-6; 21.4) in the context of a failed attempt of the Chians to conquer
the city. Hence, it is impossible to assign an exclusive Aeolic identity to this Dionysos; the situation is similar for the daimon
Boubrostis, the “Ravenous hunger”, to which the Aeolian Smyrneans sacrificed a black bull (Metrodoros BNJ 43 F 3 apud Plutarch,
Convivial Questions 6.8.1, 694A-B); but this famous deity of Smyrna is also said to be “lonian” (Eustathios, Commentary on Homer’s
lliad 24.532, vol. 4 p. 950 van der Valk).
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Lesbos.” This seems to have been the protector god with whom the Aeolians landed on the continent from the islands.
Other than this historical episode, however, we have no trace of an antinomy between the Aeolians and Ionians wor-
shiping Dionysos: the god remained in Smyrna’s pantheon (although represented on coins with his usual young, beard-
less face) and was exported to Magnesia ad Sipylum.* Moreover, just like in Smyrna,* Dionysios and Demeter, as the
“protectors of the city”, are attested in the Ionian Ephesos.* It is impossible to say whether this is an “Ionian” heritage
or an effect of transfers that shaped the cultures in conflict or accord.

One must recognise, however, that in contrast to this vanished Aeolian identity, the Ionian character of Smyrna is promi-
nent from the beginning of the 7% century BC.*” Taken by the Colophonians® or the Ephesians through Colophon,*
the city asked for its place in the Panionion and obtained it in the 3™ century BC at the latest.”® For the Romans, the
city, re-founded in agreement with the oracle of Apollo in Claros,” was lonian: its beauty made it renowned as the first
in Asia and even in the world for the glory of the emperors who would have favoured its construction and reconstruction.
Its past - through its foundation stories - was rearranged in order to fit its eulogy, from Strabo to Aelius Aristides.”

II. Myths and Legends of Ancient Smyrna: The Past Seen from the Past

Diversity and unity are the characteristics of Smyrna’s foundation stories: preserved extensively only in Roman texts
(1 century BC-2™ century AD), the myths contain elements that could go back to the time of the Tonian conquest,
while Alexander’s legend was probably invented if not during his lifetime, then shortly after his death. The two mythical
traditions, analogous to those of other Tonian settlements, refer to one of the two periods of Tonian history: before the
Persian conquest, when the Tonians claimed their links to several regions in Central Greece and the Peloponnesos, and
after the Athenian victory and the formation of the Delian League, with Athens as the metropolis of Tonia. The latter
legendary tradition also follows the well-known patterns of Hellenistic re-foundations.

IL.1. The Lost Cities of Tantalos and Pelops: Local Lydian Roots in the Ionian-Achaean Context

Ca 245/241 BC, Smyrna and Magnesia ad Sipylum concluded a treaty of sympoliteia: citizenship and homes were
granted to the Magnesians who were living on Smyrnean ancestral land.”” This document elaborated in the context of
the 3™ Syrian war records Smyrna’s claims to the territory around the Sipylos. Probably a native from Magnesia on the
Sipylos, in the 2™ century AD, Pausanias lists the nearby lieux de mémoire related to Tantalos and his children, Pelops
and Niobe: the residence, tomb, and lake that covered the city of Tantalos, the throne of Pelops above the temple of the
Plasténe Mother, and a myrtle statue devoted to Aphrodite at Temnos.’* These are curious rocks and landscape features
and, in the case of Aphrodite of Temnos, old idols that inspired local folktales, integrated in the foundation stories of
Smyrna, from the 1% century AD onwards at the latest. Tacitus™ is the first to attest that the Smyrneans claimed Tantalos

# Cf. Androtion BNJ 324 F 56 apud Etymologicum Magnum s.u. “Brisaios”, and IG XII.2 478.

# [Smyrna 573 1. 85; Merkelbach 1979; Klose 1987, 31; Hirschmann 2006; more generally, Ozturk 2010.

* ISmyrna 655.

* IEphesos 1595.

* Cf. Pausanias 5.8.7. For the Ionian foundation myths, see MacSweeney 2013.

* Herodotus 1.150.

4 Strabo 14.1.4.

° Pausanias 7.5.1; Vitruvius, On architecture 4.1.4; cf. Herodotus 1.143; Suda s.u. “Ton Kolophéna épithes”.
> [Smyrna 647; Pausanias 7.5.3.

%2 See the discussion of the texts in Franco 2005; c¢f. Pont 2008; Tozan 2015.

> OGIS 229 = [.Magnesia am Sipylos 1 = . Smyrna 573.

5.13.7; cf. 2.22.3; 7.24.13; 8.17.3; Aelius Aristides 17.3; 18.2, 8; 21.3, 10. See Jones 1994. For the relationship between local
landscape features and Greek religion, see Buxton 1994, 81-113.

> Annals 4.56.
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as their first founder, when the city obtained the first of a series of three neokorates (26 AD).>® Other sources confirm
this tradition, by presenting Tantalos, son of Zeus, as the founder of a city Tantalis/Sipylos/Archaeopolis/Clope/Lebade
on mount Sipylos,’” directly followed by Naulochon (Bayrakli/Old Smyrna) and the New Smyrna on the mount Pagos
(Stephanos Byzantios, s.u. “Smyrna”). Tantalos’ city on the Sipylos was the place of a Golden Age, where gods and
heroes feasted together and where the Curetes danced for the Mother of Zeus.”® The lake that recalls the destruction of
this city by an earthquake is perhaps the Karagol on the Yamanlar Dag, the ancient Sale or Saloe.”® Local folktales also
narrated the tragic destiny of Tantalos’ daughter, Niobe, which one could still recognise in another strange rock in the
region® (modern Aglayan Kaya, Fig. 2a-b). Furthermore, his son, Pelops, the future eponym of Peloponnesos, was
equally considered as a founder or cofounder of Sipylos, and implicit founder of Smyrna. This is why Smyrna could
have been considered as a metropolis of all the Peloponnesians and the first origin of the Olympic Games (cf. Aelius
Aristides 21.3, 10, and the Smyrnean coins representing Pelops and Hippodameia at the time of Antoninus Pius, Fig.
3)'61

Besides the local attachments to the Sipylos, between Phrygia and Lydia as well as on the nearby island of Lesbos,*
Pelops and his family point to an ethnic connection with the pre-Doric Peloponnesos.®> Thanks to the Tantalids, the
lonian invasion in western Asia Minor could be seen as a return and re-conquest of the ancestor’s homeland. This ex-
plains why stories about the Achaeans - like the Trojan War - were told by the Ionians who looked at both their Pelo-
ponnesian and Asiatic origins. It also justifies Mimnermos’ connection of Neleus of Pylos, the Achaean founder of the
Ionian Colophon, with Smyrna®. Modern philologists have been surprised by Mimnermos’ portrait of the Argive
Diomedes, as an example for the Smyrnean soldiers:*> but Diomedes, son of Atreus, was the grandson of Pelops and the
grand-grandson of Tantalos.®® Mimnermos’ verses are proof that the lonian mythical genealogy included the Tantalids
of the Maeonian Sipylos already in Archaic times. The Lydian power could have reinforced this link, by imitation or
opposition, because the eponym of Peloponnesos was also the eponym of one tribe in Sardis (“Pelopis”) and Thyateira
(once “Pelopeia”).®” Furthermore, the Attalids of Pergamon proclaimed themselves as descendants of Pelops, through
his daughter Lysidike.% It is thus difficult to date the Tantalid foundation myths in Smyrna, between Archaic times,
when the Ionians tried to justify their occupation of western Asia Minor, and Hellenistic times, when Smyrna passed
from the Attalid to Roman sphere of influence and emphasised its relation with the Peloponnesos. It is nonetheless clear
that in Roman times, the myth of Smyrna’s Tantalid foundation appeared as a claim of a spatial (north-western Micrasi-
atic) as well as genealogical (Achaean-Ionian) identity. Overall, the Tantalid myth is a good example of how a local
myth, rooted in the old Anatolian beliefs and landscape, develops in adjacent communities and integrates genealogies
that support different ethnic assertions.

° For the emulation to obtain the honorific titles in general, see Heller 2006, 269-274, 328-332; Linant de Bellefonds 2011.

°7 Pliny the Elder 2.205; 5.117; cf. Pausanias 7.24.13; Aelius Aristides 17.3-5; 18.2, 8; 21.3.

°8 [liad 24.614-617; Pindar, Olympian Odes 1.36-38, cf. Aelius Aristides 17.3; 18.2; 21.3.

>% Aristotle, Meteorologica 2.8 368b; Strabo 1.3.17; 12.8.18; Pliny 2.205, 5.117; Pausanias 5.13.7; 7.24.13; 8.17.3; Scholia on
Homer’s Odyssey 11.582. For the archaeological traces on the Yamanlar Dagi, see Akkurnaz 2013.

0 Ovid, Metamorphoses 6.309-312; Pausanias 1.21.2; 8.2.7.

61 Klose 1987, 36; cf. Lacroix 1976.

62 Stephanos Byzantios, s.u. “Tantalos”.

5 Cf. Jones 1994; Kelp 2015, 130-132.

% Nanno fr. 12 Diehl = fr. 9 West = BNJ 578 F 3 apud Strabo 14.1.4.

© Cf. Grethlein 2007 with bibliography; more generally, on Mimnermos’ testimony in the context of the traditions on the Ionian
colonisation, see Brillante 1993; Herda 2009.

© Jliad 2.104-106; Odyssey 11.582-592.

o7 Cf. Tacitus 4.55; Pliny the Elder 5.115; Stephanos Byzantios, s.u. “Thyateira”. See Vlassopoulos 2013, 301.

% Nikander fr. 104 Gow-Scholfield.
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II. 2. The Amazon Smyrna and Theseus: Ionian-Athenian Claims over Asia

The most frequent explanation of the origins of Smyrna, in both texts and images, refers to the Amazon Smyrna as the
eponym of the city.® This is mainly a consequence of the date and character of our sources: under Rome, the Amazon
became a common symbol of personified cities - in their relationship to the goddess Roma - in general, and of the
western Micrasiatic cities, founded in a Barbarian environment, in particular.”” The numerous coins and, in some cases,
the painted and sculptural representations promoting the Amazons as civic emblems had an enormous impact on the
local choices, as one can see from the public speeches, monuments, and onomastics. Amazon myths presented several
advantages for a city wanting to be well represented on the world stage: they were easily recognisable and could be
used in synthetic scenes, like those reflecting treaties of homonoia between cities (Fig. 4).”* As servants of Artemis, the
Amazons were a noble symbol, being praised for their courage, justice, and chastity; their myths were often old or
could, at least, be connected to the Homeric cycle.”? Not being founders of cities themselves - but at most founders of
sanctuaries, as echoes of old local goddesses - they could be integrated into the various myths of masculine foundations.
At the same time, they served the Greek and Roman expression of power, being a clear mark of the submission of the
primitive, abnormal, and barbarian forces to Hellenism and later the Romans. Like the Tantalids, Smyrna’s Amazon
myths involve a double - Anatolian and lonian, space-related and ethnic - linkage: Anatolian, because the Amazons
were symbols of a Barbarian power; lonian, because the Amazon Smyrna (perhaps identical with Samorne, cf. supra) is
always related to the city of Smyrna as well as to Ephesos.”

Smyrna’s inferiority as compared to Ephesos, from Archaic until Roman times, is transposed into myth, which foretells
the historical narratives. Ephesos recognised the part played by the Amazons in the past in its Artemision in the 5" cen-
tury BC at the latest, when a famous competition opposed Polykleitos and Pheidias for the sculptural decoratio.”™ More-
over, for Strabo,” the Ionians-Ephesians did not take the land from the Aeolians, but simply recovered what had been
stolen from them. The Ephesians were fellow citizens of the Smyrneans, who left Ephesos and established themselves
more than one sailing day further to the north, at an inland journey of 320 stadia across the isthmus, between the Galle-
sion, Olympos, and Tmolos mountain.” They would have been the first Greek founders of Smyrna, who overthrew the
Barbarian Leleges but were defeated by the Aeolians, who in turn would have driven them out to Colophon. Together
with the Colophonians, the Ephesians would have just taken their city back from the Aeolians; hence, they followed
the steps of the Amazon Smyrna, queen of Ephesos and eponym of Smyrna.

The Ephesian Amazon myths illustrate the sharp distinction between the pre- and post-Athenian epochs of Ionian his-
tory: during the conflicts with Athens (like in the revolt of 411 BC), " the Amazons’ fight against Theseus appeared as
a sign of resistance to Athens; from the 4" century BC onwards, nonetheless, the Athenian ideology and iconography
of the Amazons as synonyms of the Barbarians defeated by the civilised Greeks were generally accepted.” In Smyrna,
even if they probably go back to Archaic and Classical times, respectively, both traditions are only known by later at-
testations: the earlier Anatolian scenario is represented by the myth of Bellerophon, son of Poseidon and ally of Priam,
but also fighter against the Amazons; an amazing statue of the hero riding Pegasus, erected at the port of Smyrna - itself
a gift of Poseidon, cf. Aelius Aristides 17.16; 21.10 - using the properties of magnets (related to Magnesia on the Sipylos),

% Ephoros BNJ 70 F 114a apud Strabo 12.3.21; cf. Strabo 11.5.4; 14.1.4; Pliny the Elder 5.118; Tacitus, Annals 4.56.
0 See Turk 1927; Klose, 27-28; Blok 1995 and 1996; Langner 2014.

"I Pera 1984; Franke and Nollé 1997, 197-219.

2 [liad 3.185-189, 6.178-187; cf. Arktinos of Miletos, Aithiopis fr. 1-2.

7 Strabo 14.1.4, commenting on two Archaic Ephesian poets, Kallinos fr. 2a West and Hipponax fr. 50 West.

™ Pliny the Elder 34.53; Lucian, Imagines 4, 6.

514.1.4.

76 Strabo 14.1.2.

"TCf. Plutarch, Life of Lysander 3.

8 MacSweeney 2013, 137-146.
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was one of the miracles of the Late Antique and Medieval world.” The Athenian touch is represented by Theseus,
founder of Smyrna after his Anatolian expedition against the Amazons.*® It is difficult to date the invention of Theseus’
Smyrnean myth: a sure terminus ante quem the creation of the tribe Theseis (which has a Classical or Hellenistic cor-
respondent in Miletus), maybe during the Hellenistic synoikismos®' In Hellenistic and Roman times, the city could
glorify itself with its Athenian cultural heritage. But Theseus” expedition to Crete and his fight against the Minotaur
were known in western Asia Minor and particularly in Lydia, already at the beginning of the 6" century BC, as shown
by architectural terracotta figures discovered in Sardis and Gordion.** One may suppose that stories staging Theseus in
north-western Asia Minor continued to be spread in Classical or Hellenistic times, as both an echo of the Ionian tradi-
tions, which recognised the supremacy of Athens in the fight against the Persians and in the Delos League, and as a re-
sponse to the Heraclid foundation myth of the Lydian dynasty: many of Theseus’ exploits - including his fights with the
Amazons and his participation in the Argonautic expedition - were in fact Late-Archaic and Classical “responses” to the
cycle of Heracles.®® This tradition could also have answered Athens’ claims as a metropolis of Smyrna, not only on po-
litical grounds - through Ephesos, which played its part of metropolis when, for example, Smyrna integrated the Pan-
ionion® -, but also for cultural reasons: with Smyrna as a colony, Athens would have been the ultimate fatherland of
Homer. The roots of this tradition, emphasised in Imperial times, could date back to the 6" century BC.®

The primary originality of the Theseus Smyrnean story, especially when compared to Ephesos, is the hero’s double
ethnic background: Athenian (Ionian) as well as Thessalian (Aeolian). Through his connection with the Lapiths in
general and his Thessalian/Attic friend Peirithous (son of Zeus or Ixion) in particular, the Athenian Theseus already had
an Aeolian dimension. More strikingly, Theseus had a Thessalian homonym: the Pseudo-Herodotean Life of Homer
tells that Theseus, founder of Kyme, son of the Thessalian warrior Eumelos son of Admetos from the Trojan War,
founded Smyrna and gave it the name of his wife. Although isolated, and maybe secondary and late, this tradition could
be an attempt to recall Smyrna’s Aeolian origin, through the Thessalian origin of the Aeolians. At the very least, it is a
supplementary proof that the myths of Theseus and the Amazons were related to Smyrnean genealogies and had been
invented and reinvented as ethnic claims throughout Antiquity.

I1.3. Alexander’s Re-foundation: A Roman Legend from Anatolian and Ionian Material

As with Old Smyrna, all Hellenistic traditions concerning New Smyrna are late and oriented towards Smyrna’s special
relationship with Rome; once again, they diverge from Strabo 14.1.37, who gives a realistic story by assigning Smyrna’s
reconstruction, fortification, and new synoikismos to Antigonos the One-Eyed and Lysimachos. This is not surprising
in the light of the other restorations or new foundations of cities on the Aegean shore of Asia Minor in both Troas
(Alexandria Troas/Ilion) and Ionia (Ephesos).® By doing so, the diadochoi would have been thought to complete Alexan-
der’s project.

Later authors®” and the local authorities deciding upon the symbols to be used on Smyrna’s own coins (under Marcus
Aurelius [Fig. 5], Gordian III, Philip the Arab) mention only the part played by Alexander, who would have fallen asleep

7 Cosmas of Jerusalem, PG 38, 547; Venerable Bede, Of the Seven Wonders of the World 84; the notice at the head of Mela’s Choro-
graphia in the Latin manuscript Vaticanus 2949, fol. 149v (9™ century, edited by Omont 1882, 49): see Reinach 1912; Deonna
1914; Tekoglu and Ersoy 2015.

80 Aelius Aristides 17.5; 18.2; 19.4; 20.4-5, 20; 21.4; cf. Tacitus, Annals 4.56; Isidorus of Seville, Etymologiae 15.1.39.

81 Pierart 1983 and 1985, with bibliography on the chronological debate.

82 Berndt 2015, with further literature.

8 Cf. Plutarch, Life of Theseus 29.3. Yet in Smyrna as in Sardis, especially over the longue durée, one does not exclude the other:
Heracles himself is attested in Smyrna in Roman Imperial times in association with Aphrodite Stratonikis: Jones 1990.

8%Strabo 14.1.4.

5 Aelius Aristides 29.27; Anthologia Palatina 11.442 associating Homer and Peisistratos of Athens, a metropolis of Smyrna.

86 Cf. Pausanias 7.3.4.

87 Pausanias 7.5.1-2; Aelius Aristides 19.4; 20.4, 7, 20; 21.4; 50.41-42.
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under a plane tree, near a source, on mount Pagos (modern Kadifekale) and been visited in a dream by two local deities,
the Nemeseis. This legend did not appear before the 1% century AD, judging by Pliny the Elder’s reference to Alexander®®
and the first coins representing two Nemeseis under Domitian.** There are three reasons for which Smyrna would have
promoted its re-foundation by Alexander inspired by the Nemeseis, as opposed to that of its followers, when dealing
with Rome in order to obtain more political and economic benefits: the first reason is the significance of the Nemeseis.
Together with Rhamnous (in Attica), Smyrna is one of the most ancient worship places of Nemesis;” its double goddess
is a unicum in the ancient world. Probably derived from Anatolian deities responsible for life cycles and cosmic order
(though distinct from Artemis, Aphrodite, Cybele, and Tyche), the two Nemeseis ruled the city’s divine justice and vic-
tory through punishment and balance,”" as symbols of death and life.”> The Romans probably borrowed the cult of
Nemesis from Alexandria in the 1* century BC.”? Smyrna, which was the first Asiatic city to worship Roma (from 195
BC),”* took advantage of its religious particularity and obtained not only three temples for the imperial cult, but also
the title of “Metropolis” under Caracalla, when its Nemeseion, already attested on a cistophore of Hadrian, had also
been enlarged (ISmyrna 725).°> The relevance of this civic cult for the allegiance towards Rome is well reflected in the
martyrdom of Pionios, who refused to worship the Nemeseis in 250 AD.”

The second reason is the analogy between the Roman emperors, as euergetai of the city, and Alexander the Great (pre-
ceded, in myth, by Pelops). Flattered by this comparison, the Roman emperors visited the city and granted it not only
titles, but also money for its reconstruction after earthquakes.®” The third reason relates to the implication of Apollo’s
oracle in Claros. This Colophonian sanctuary was particularly famous in Roman Imperial times.”® The publication of its
message in Smyrna® was another way of assuming the local identity, the Ionian origin, and the connection to Colophon.

These strategies show how, even if Smyrna could never surpass Ephesos, its parent and rival, and could thus never be
“the first of Asia”, it still obtained the necessary resources to allow it to be the first on account of its beauty through the
manipulation of its historical and legendary past, probably taught in its famous rhetoric schools.

Conclusion: The Making of an Ethnos and its Past

When dealing with foundation traditions, the sources are generally meagre, sketchy, and anachronistic. It is often
difficult to date the different versions of a myth or legend and impossible to evaluate its impact on the different parts of
society, supposed to recognise itself in these stories of origins. It is, nevertheless, possible to seize the different contexts
in which motifs or narratives were invented and explain the aims of their authors. In the end, one obtains a more or
less articulated series of images of the ethnos that reflects certain parts of its history.

85.118.

8 Klose 1987, 28-30, 36; more generally, Dahmen 2007, 27-28, 52, 54-55, 129-130.

% Cf. Pausanias 1.33.7.

L Cf AP12.193.

92 Cf. Revelation 2:8. See Posnansky 1890, 61-67; Hemer 1986, 57-77; Hornum 1993; Tataki 2009; Kilic 2014. For Cybele, see
Rein 1993.

% Cf. Appian, Civil Wars 2.[13.]90.

9% Tacitus, Annals 4.55-56, cf. Aelius Aristides 19.13.

%> The three imperial temples corresponding to the three “neokoros” titles were obtained as follows: 1) for Tiberius and Livia in 26
AD (maybe in the Nemeseion to which Trajan could have also offered his representation of the Nemeseis, cf. Dio Chrystostom
40.14); 2) for Hadrian associated with Zeus Akraios in 123/4 AD on the Degirmentepe (Kilic and Gulbay 2010); and 3) for Caracalla
in 214-215 AD, perhaps in the temple of Rome or Tyche. See Burrell 2004, 38-54; Dmitriev 2005, 248-265; Meyer 2006; Laroche
2009; for Nemesis and the Nemeseion in particular, see Klose 1987, 28-30, 36; Kilic 2014.

96 Robert 1994, 8-9, 65-66.

7 For an inventory of the earthquakes, see Lesvigne 2015.

8 Ferrary 2014.

% Cf. ISmyrna 647.
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For Smyrna, the evidence is quite rich, but scattered and late. Out of all of the ethne who lived in the gulf of Izmir in
Antiquity, only the Ionians left their trace on the local traditions. The Aeolians are only a shady presence, assimilated
with the Tonians (if one thinks of the cult of Dionysius Briseus) or rediscovered in marginal traditions (like that of the
Thessalian Theseus). Unlike the foundation myths of communities that constantly opposed the Barbarian “Other”, the
Smyrnean traditions of origins are complex and even ambiguous, with several possible meanings. Accordingly, the one
legendary and two mythical traditions preserved today never focus on one component of ethnicity, but function as ties
between at least two spaces, cultures, and times: for example, Tantalos and Pelops are signs of both space-related and
ethnic identity through their realm in the Sipylos and their Achaean progeny. The Amazons and Theseus recall both
the Anatolian milieu, sometimes through Naulochon/Bayrakli, and the supremacy of Ephesos and Athens. The dream
of Alexander is a bridge between the Tonian past of Anatolia and the future under Rome. Tantalos and Pelops recall the
local environment and myth; Theseus, the Aegean hero who was victorious over the Amazons, has his Ionian, Hellenistic
tribe; Alexander is the founder of a new, universal civilisation. This coherent series is no coincidence, but the result of
a conscious choice in the rhetorical schools that ensured the excellence of Smyrna in Ionia, as “the established seat of

100 the traditions are composed of some old elements - like the figures of Pelops,

the Muses”, in Roman Imperial times:
the Amazons, Theseus, and Alexander - which were reinterpreted over time, perhaps also in Lydian, Seleucid, or Attalid
contexts. The final narratives that we read were assembled by the Romans and respond to the claims of the Smyrneans:
internally, the idea of a triple foundation brings together the groups from the mountains, plains, and seashore who were
in conflict (like in the 2™ century AD, in Philostratos, Lives of sophists 1.25); externally, facing Rome and the other
Greek cities, it aims to gain the maximum of honours and benefits for Smyrna. This triple sequence, analogous to the
Hellenistic traditions of the multiple foundations and re-foundations of Troy/Alexandria Troas, is another echo of the
Classical Greek vision of human evolution:'® descending from the mountains to the hillslopes and finally to the sea,
humans distanced themselves from the gods and heroes, but built harmonious, civilised cities. In this longue durée
perspective of Greek history, Smyrna appeared as a “convenient gateway both by land and sea”;'** its ethnos was the
outcome of Aegean connectivity - able to claim the best origins, as a foundation of autochthonous people from Asia
(Tantalos and Pelops) and Europe (Theseus the Athenian);'® but as a divine project of Alexander the Great, it was def-
initely turned towards a universal destiny and fame.

100 Philostratos, Lives of Sophists 1.21.516.

101 Cf. Plato, Laws 682-683.

102 Philostratos, Lives of sophists 1.21.518; cf. 1.26.613.
103 Cf. Aelius Aristides 17.5.
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Resim 1/ Figure 1: Yerel kurulus mitlerinde adi gecen merkezler (Cadoux 1938 gore) /
Sites in local foundation myths (after Cadoux 1938).

Resim 2a-b / Figures 2a-b: Cocuklari icin goz yasi akitan Niobe: a. Aglayan Kaya (Wikicommons); b. Marshall 1914,
40/ Niobe weeping her children: a. Aglayan Kaya (Wikicommons); b. Marshall 1914, 40.
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Resim 3 / Figure 3: Pelops ve Hippodameia Resim 4 / Figure 4: Antoninler déneminden
tasvirli Antoninus Pius’a ait bronz sikke: Klose Bronz “pseudo-otonom” sikke, bir yuzunde
1987, taf. 38 V.8-R.8 / Bronze coin of omuzunda labrys tutan kule baslikli Amazon
Antoninus Pius, representing Pelops and Smyrna tasviri, diger ytizunde germi pruvasi
Hippodameia: Klose 1987, taf. 38 V.8-R.8. tasviri yer almaktadir.: Klose 1987, taf. 9-10
V.8-R.23 / Bronze “pseudo-autonomous” coin
of Antonine times, representing the turreted
bust of the Amazon Smyrna with a labrys over
the shoulder, and a prow on the obverse: Klose
1987, taf. 9-10 V.8-R.23.

Resim 5/ Figure 5: Iskenderin Pagos dagindaki rityasini tasvir eden Bronz Marcus Aurelius sikkesi.: Klose 1987, tal.
39-40, V.1-R.4 / Bronze coin of Marcus Aurelius, representing the dream of Alexander on the mount Pagos: Klose
1987, tal. 39-40, V.1-R.4.
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