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Foreword

Five years ago a memorable function took place in Bangalore. It was the book release of
SVASTI, Essays in Honour of Prof. Hampa Nagarajaiah for his 75th Birthday, edited by Nalini
Balbir. Thirty-three authors from India and abroad had contributed papers on a wide
range of subjects.

Now, five years later, on the occasion of Professor Hampana’s 80th birthday, another
felicitation volume, Sanmati, with almost as many and also varied contributions from
authors outside India has now appeared. The contributors have created a gift befitting a
scholar with wide interests, broad knowledge and sparkling rhetorical and communi-
cative skills. Moreover, Hampanaji's personal traits, his attentiveness, readiness to help
and his hearty wit, are echoed in the immediate and joyful consent of the many
scholars to join in felicitating him by contributing a paper.

Among the contributors are also four students who were members of an Indian
sponsored excursion to Karnataka organized by Hampanaji. They were students of the
Center for Jaina Studies at the then Indian Art History at the Freie Universitét Berlin.
The articles are an appreciation of Professor Hampana’s active support.

The great variety of topics of the papers in this volume made it difficult to order
them in thematic groups of about equal number in each. They stretch from then to
now, from the cosmos to suffixes, from temples to paintings, from Jinas to the jester,
from logic to myths, using sources in Prakrit, Sanskrit, Hindi and Braj Bhasha. We have
therefore listed the articles in the alphabetical order of the authors’ names. But by way
of an introduction to this rich collection the titles of the articles can be grouped
according to their research areas. Almost all the articles are in the field of Jainism or
closely related to it.

To begin with Linguistics and Philology: Willem Bollée draws attention to substantives
in compounds which serve as enhancements: “Augmentative Formations with Nouns as
Loan Suffixes in Sanskrit.”

Herman Tieken offers a philological investigation into aspects of the compilation of
the supposedly early Uttarajjhdya: “The Distribution of the Absolutive in -iina(m) in
Uttarajjhaya.”

Jaina Cosmography with the depiction of the cosmic man and the movement of the soul
is elaborated by Piotr Balcerowicz: “The body and the Cosmos in Jaina Mythology and
Art.”

Acdra - Walking in Righteousness: One of the rules of conduct is reflected upon by Josef
BartoSek: “Aparigraha’.

Shin Fujinaga discusses unavoidable transgressions of mendicant rules and their
expiation as laid down in Agama literature focussing on: “Another Aspect of Jain
Mendicant Life in the Vyavahdrasiitra and its Commentaries.”
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Prosopography: Nalini Balbir gives an account of the biography of the learned Brahma-
siiri $astri and his relationship with Ernst Leumann pertaining to Jaina manuscripts:
“From Strassburg to Shravana Belgola. Ernst Leumann and Brahmastiri Sastri.”

Tillo Detige reports from a part of his research on the bhattaraka lineages of Western
India and in particular the three bhattaraka lineages of Karafija and their traditions:
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“The Bhattarakas of Karafija (Lada): Triveni Sanigama at Jaina Kas1.”

In the wide field of Literature, North Indian Digambara adhyatmik songs are translated
and elucidated by John E. Cort: “Singing the Seasons: Spiritual Songs of Bhiidhardas.”

Phyllis Granoff focusses on Jinadattastiri’s terms “good guru” and “bad guru”; she
first places the subject in the spectrum of Indian religions and then provides pertinent
passages from Jinadatta’s writings: “Finding a Guru: Some Notes from the Past.”

Important statements about the Pandava brothers in Jaina narratives are placed in
context by Padmanabh S. Jaini: “Are the Pandava Brothers Jaina or Non-Jaina? An
unprecedented explanation by Acarya Hemacandra.”

The visual-aesthetic talents of Acarya Hemacandra are highlighted by Pratapaditya
Pal: “Two Allusions to Painting in Hemacandra’s The Lives of the Jain Elders.”

Two Jaina Rama-stories, supposedly belonging to different traditions, are text-criti-
cally investigated and found to be interrelated by Eva De Clercq: “The influence of
Svayambhiideva’s Patimacariu on Puspadanta’s Rama-story in the Mahapurana .”

A special speech act, ‘the act of truth’, is analysed and characterized in several Jaina
stories by Luitgard Soni: “Remarks on Jaina “Acts of Truth”.”

Christine Chojnacki: “The emergence of the Campti Genre in Prakrit before the 10™
century: Uddyotana’s Kuvalayamala and Silanka’s Caupannamahapurisacariya.”

Iconography, Art and Architecture is another large section also corresponding to
Professor Hampana's research areas:

Could anybody reject renunciation openly and be represented publicly in art? The
answer is given by Monika Zin: “The One who was Against the Pavajja.”

A relief image of a naked monk turning his back to the viewer depicting the
legendary Muni Balabhadra/Balarama is described at its site in its iconographic particu-
larity by Peter Fliigel: “A Rare Jaina-Image of Balarama at Mt. Mangi-Tungi.”

A seated figure in the STrya temple in Osian induces the question whether it can be
Vaisnava, Jaina or both. Adalbert J. Gail analyses the features of the figure: “Buddha or
Par§vanatha - A Case of Ambiguity (slesa).”

The adoption and adaptation of sacred spaces and icons is Julia A.B. Hegewald’s
theme: “Saiva - Jaina - Lingayat: Appropriation and Re-use of Sacred Architectural
Space in Central and Southern India.”

Stylistic and iconographic correlations of Jaina bronzes are investigated by Patrick
Kriiger: “Classification of Jaina Bronzes from Western India.”

The unique style and architecture of a Jaina house-temple is depicted by Johannes
Schrdder (based on his Master thesis): “A Wooden Jain House Temple from the Berlin
Museum of Asian Art and its tradition.”

Literary and artistic traditions and some sub-concepts of Samavasarana are the
theme of Theresa Suski (based on her Bachelor degree thesis): “The Conception of
Samavasarana in the Svetambara and Digambara Traditions.”
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Artistic and topographical aspects of a Satrufijaya pata of the study collection of the
Asian Art Museum in Berlin are examined by Nadine Lenuweit (based on her Bachelor
degree thesis): “Satrufijaya Patas — Pilgrimage to the King of Pilgrimage.”

Yaksas, as they come to feature in Jaina texts and especially in the art of Mathur3,
are dealt with by Dominika Kliamaszweski (based on her Master thesis): “The Yaksa Cult
of Jainism in Ancient India. A History of its Origin and Evolution.”

Ethnography and Cultural Studies:

The function and relevance of mind-mapping the pilgrimage on Mt. Satrufijaya is
elaborated by Andrea Luithle-Hardenberg: “Reading Satrufijaya Patas as Mnemonics:
Performing Mental Pilgrimages of Devotion (Bhdva Yatra )"

An address by Robert J. Zydenbos: “The significance of Karnataka for the Study of
Jainism.”

Philosophy ends this survey here with a well-represented section:

Argumentation from Bhadrabahu to Virachand Gandhi is exemplified by Melanie
Barbato: “Anekantavada and the Art of Argumentation.”

How did the Jina preach? A peculiar sound of a peculiar speech is discussed by
Johannes Bronkhorst: “Divine Sound or Monotone? Divyadhvani between Jaina, Buddhist
and Brahmanical Epistemology.”

Philosophical discourse in a great story? This is presented by Anna Aurelia Esposito:
“Discussing the Principles of Reality — Prakrti and Purusa in Sanighadasa’s Vasudeva-
hindi.”

Jonardon Ganeri: “Jaina Logic and the Philosophical Basis of Pluralism” gives a new
interpretation of the Jaina Seven-valued Logic.

The Jaina theory of error in the wider context of the Jaina theory of knowledge is
considered by Jayandra Soni: “A Sketch of Jaina Epistemology.”

And finally, the flow of philosophy is spanned with a research overview by Himal
Trikha: “Trends of Research on Philosophical Sanskrit Works of the Jainas.”

This colourful bouquet of articles is presented to Professor Hampana on the occasion of
his 80™ birthday as a token of our admiration and affection. It is accompanied by
sincere wishes for his and his family’s well-being.

Luitgard Soni and Jayandra Soni

Innsbruck, Austria.
August 2015

We thank Sapna Book House for their friendly cooperation and promptness in bringing
out the volume.






From Strassburg to Shravana Belgola
Ernst Leumann and Brahmastri Sastri

Nalini Balbir

‘Assisted by Dr. Hultzsch of Bangalore, Brahmastiri Sastri of Sravana Belgola and
Bhagavandas Kevaldas of Sigrampoor near Surat, the writer has been able, out of the
interests of the Max-Miiller-Stiftung, to procure for the Universitits- und Landes-Biblio-
thek at Strassburg a fairly good collection of Digambara Manuscripts’ (E. Leumann, WZKM
11, 1897, p. 297).

Ernst Leumann (1859-1931), a pioneer Indologist in the field of Jain studies, never had a
chance to visit India. But as Professor at the University of Strassburg (then in Germany)
between 1884 and 1919, one of his main concerns was to acquire manuscripts which
would form the first hand material for his investigations in a great diversity of Jain
texts. This resulted in what is undoubtedly the most interesting collection of Jain
manuscripts preserved in a European library on the continent, that of the Bibliotheque
Nationale et Universitaire de Strasbourg fully catalogued by C.B. Tripathi (1975).

To fulfil this aim, Leumann established direct and close contacts in particular with
the Indians who were the ultimate source of supply to scholars.

For manuscripts coming from Gujarat and Rajasthan, the source was Bhagvandas
Kevaldas (1850-1900), a native from Surat who had worked under G. Biihler and P.
Peterson and was instrumental in providing manuscripts to almost all European libra-
ries between 1874 and 1900, whether they are Vienna, Berlin, Leipzig, Florence, Paris,
Cambridge or Strasbourg. Most Svetambara manuscripts in Strasbourg have been pur-
chased through him and some Digambara manuscripts from Western India too.

For many, Bhagvandas Kevaldas is nothing more than a name written on paper
envelopes containing the manuscripts, a handwriting which can be identified as his, an
anonymous ‘agent’ or, at the most, a person whose valuable help is acknowledged in a
preface. Leumann’s archive kept in the Institut fiir Kultur und Geschichte Indiens und
Tibets, Hamburg University, however, contains the letters he received from Bhagvan-
das Kevaldas, written in English (No. 355 in Plutat 1998: 58; full investigation in Balbir,
forthcoming); Leumann’s side of the correspondence is documented by short hand-
written notes in German. Bhagvandas Kevaldas’s letters shed light on the nature of the
relationship between the European and the Indian, and shows how Bhagvandas
Kevaldas tried to cope with Leumann’s continuous, insisting and odd requests for all
sorts of manuscripts, old and rare. Leumann was indeed demanding. But he was also
genuinely curious of his interlocutor’s life and person, and appreciated persons like him
who were competently dedicated to their work. This is how he requested Bhagvandas
Kevaldas to send him a photograph of himself, and how he included this photograph
along with a few descriptive lines in his Unvergessene (1909), where scholars or profes-
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sionals together with family members make a touching portrait gallery of individuals
around him. After Bhagvandas Kevaldas died, his son carried on the correspondence
with Leumann, albeit for a short period.

For Digambara manuscripts from South India, Leumann had two main partners. One
was the German scholar Eugen Hultzsch (1857-1927). Leumann’s archive contains a
loose leaf with the mention ‘Durch die freundschaftliche Vermittlung von Dr. Eugen
Hultzsch aus Stid-Indien erhaltene Digambara-Manuscripte™ (No. 358 in Plutat 1998: 58).
Hultzsch, on the other hand, benefited from Leumann’s feedback in Jain matters (1894~
95: 184ff.) The second person was Brahmasiiri Sastri and it seems it was Hultzsch’s
agency that enabled Leumann to be in touch with the Indian scholar:

‘The Strassburg Library and I, myself, are most thankful to the latter, because his friendly
help made it possible for us to acquire a large number of Digambara manuscripts from
Brahmasiiri and his son Jinadasa.” (Leumann 1934 / 2010: p. %)

Leumann’s archive contains a list of manuscripts in the Shravana Belgola Matha
supplied by the Svami (No. 356 in Plutat 1998: 58), a list of palmleaf manuscripts
available in the library of Brahmasiri (in No. 354 in Plutat 1998: 58), Brahmastirisastri-
srta (sic)- bhamdara-stha-talapatra-pustakani. 1t includes 153 titles representing all the
classes of Digambara Jain literature (commentaries on the Gommatasara, philosophical
treatises, Puranas and narratives, grammars, ritualistic works, etc.).” This list is followed
by a second one (No. 354 in Plutat 1998) Brahmasurisastri-vasasthita-patrikd-pustakani,
having 39 titles, about which a note in Leumann’s hand on the title page reads: ‘am
Schluss Brahmastiri’s MSS., die jetzt, z. Th. in Strassburg sind’.” In fact, the Strasbourg
library has manuscripts coming from these two lists. Except for one, they are in
Kannada script and Sanskrit or Prakrit languages: 352 (Telugu script), 353, 354, 363, 364,
365, 385, 386, 387, 388, 389 in Leumann’s numbering (WZKM 11, 1897). The equivalent
serial numbers in Tripathi’s Catalogue can easily be found from the table of correspon-
dence given there. No. 363, 364 and 389 each contain a large number of texts. For
example, Bhavasena’s Muktivicara and Kevalibhuktivicara (edited and translated by Jaini
1985-86 and 1993 respectively), where the debate on woman salvation and on whether
the kevalin takes food or not are discussed, are two texts out of the ten contained in No.
364, and the Strasbourg manuscript is the only one that seems to have transmitted
these two pamphlets, which makes it valuable. Another manuscript that underwent a
long travel is a Devanagari manuscript of Amitagati’s Subhdsitaratnasandoha with the
Vacanika of Bholilala and Pannalala which was written in Jaipur between V.S. 1933 and
1939 (= 1876 and 1882). According to the remarks of the second scribe, it was presented
in 1882 by Manikacanda P. Kothari of Phaltan to Brahmasiiri Sastri of Shravana Belgola.
It joined the collection of manuscripts acquired by Leumann for the Strasbourg Library,

! ‘Digambara manuscripts obtained from South India through the friendly agency of Dr. E.
Hultzsch’.

? Item No. 79 is Mallisendcaryapurana. Compare K.B. Pathak (Indian Antiquary 40, 1911 p. 46)
who states: ‘I remember to have seen another manuscript of this work in the private library of
the late Brahmastri Shastri at Sravana Belgola in Mysore’.

* ‘At the end Brahmasiiri’s MSS. which are now partly in Strassburg’,
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where it is now.' The fate of this manuscript in India itself also underlines the
connections between Digambara scholars in the North and in the South.

Leumann not only acknowledged Brahmasiiri’s assistance in procuring manuscripts.
He was also curious to know about the Indian scholar’s life and requested Brahmasari’s
son, Dorbali Jinadasa Sastri, to send him a biography of his learned father which he had
written specially. This is what can be deduced from the letter, in Sanskrit, written by
Dorbali Jinadasa to Leumann, dated Shravana Belgola 26 December 1905 (fig. 1).

$rimatam vidvad-agraganyanam Layaman (= Leumann) prabhtinam sannidhau.

Sravanabelugula-vasina Dorbali-Jinadasa-§astrina krta vijfiaptis samullasatu-taram,

kugaly aham bhavatam anugrahena. tatrabhavatam $rimatam deharogya-bhagyanam

varam varam lekhaniyo lekhah, sampratam va srisrimatam anusasanam anusytydsmat-tata-

padandm caritram tesam eva vrttir yathdsit tathaivalekhi yathamati ittham (italics mine). yady
upalabhyeta skhalityani ksamtavyany eva. pitrpadanam upakrti-smyrtya bhavadbhih
kriyamana-pracaram uddi§ya vahami kartajfiyam:

vartatam ekarGpeneti.

26-12-05

Sravanabelugula [Signature in Kannada script]

Dorbali Jinadasa said he would be grateful to Leumann if he could disseminate this
biography as a memory of the good services rendered by his father. This letter and the
Sanskrit biography of Brahmasiiri written by Dorbali Jinadasa Sastri, are also kept in
Leumann’s archive in Hamburg as No. 357 (Plutat 1998: 58). Dorbali Jinadasa was well-
named for a Jain native of Shravana Belgola, since Dorbali ‘strong by the arms’ is a
synonym of Bahubali or Gommata. He had a high reputation as a scholar, was the
director of the Vani Vilasa Pathasala at Shravana Belgola, and had been appointed as
Mysore Palace Pandit in 1913 after the All India Digambara Jaina Mahasabha of
Shravana Belgola passed a resolution under the chairmanship of Manikchand Hira-
chand to admit and patronize a Jaina Pandit in the Palace (Gayathri 2011, based on
various Mysore archives: 326). Whereas several of Mysore Maharajas had kept Jain
pandits at the palace, there had been a long gap after 1868 when there was none. So this
appointment was significant. Dorbali Jinadasa was appointed on a pay of Rs. 8 /- which
was raised to Rs. 10/- after some time. His function was to assist in worship and rituals,
but also to participate in philosophical and shastric discussions. It is interesting to note
that:

‘the question of how Jaina Pandit Jinadasa Sastry of Shravanabelagola should appear in
the durbar of Maharaja Krishnaraja Wodeyar IV was discussed by the Palace Controller B.
Ramakrishna Rao with Sir Mirza Ismail, the Huzur Secretary to the Maharaja in 1913.
After some discussion among the Palace officers, it was decided to allow Pandit Jinadasa
Sastry to attend the Durbar with turban, longcoat, trousers and the kammarband as the
lowkikas (laymen) do, or the Brahmin vaidhikas (sic) (priests) with shwalnama or peta on
the head and dhoti and shawl on the body used to do. He was allowed to do the muzure
during the durbars and dakshina was given to this Jain Pandit as in the case of Brahmin
Pandits’ (Gayathri 2011: 326-327).

' Serial No. 185 and Serial No. 243 in Tripathi’s Catalogue (idam grantham panditardja-$ri-
Brahmasuri-sastri Sravana Belagula, mukama Gomatasvami-valekam ...).
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Brahmasiiri’s biography authored by his son is written in blue ink on 6 and a half pages
of lined paper (23 lines per page) in clear and large Devanagari script (see fig. 2). Along
with it is a transcription in Roman script in Leumann’s hand (3 pages and a half),
preceded by the following lines:

‘Die Vita von Brahmastiri-§3strin in Sravana-Belgola (von dem ein Teil der Strassburger
Digambara-Handschriften bezogen sind) geschrieben von seinem Sohn Dorbali-Jinadasa-
$astrin, erhalten durch Venkayya im Marz 1906’ (see fig. 3).’

Venkayya, i.e. Rai Bahadur Valaiyattur Venkayya (1 July 1864 - 21 November 1912)
taught at a Christian mission school in Kanchipuram. He met Eugen Hultzsch in Maha-
balipuram and was employed by him as an assistant. They worked together for a long
time. In 1889 Venkayya obtained an MA in history and was well versed in Sanskrit,
Prakrit and Dravidian languages. He was Hultzsch’s representative in Ootacamund
during the latter’s stays in Germany and became successor of Sten Konow as Imperial
Government Epigraphist at Simla in 1909. Venkayya was in correspondence and contact
with several Western scholars apart from Hultzsch, one example being Johannes Hertel
(all information from Krause 2012, based in particular on archives kept in Leipzig).

At four places Leumann’s transcription has blank spaces for sequences which,
although present in the original, were left out by him temporarily. In thirteen cases,
Leumann replaced a form in the original by what seemed grammatically more correct
or rectified a lapse in the syntax, and gave the original form in a note. I have chosen the
reverse option, keeping the original as it is, and giving Leumann’s emended form in the
footnotes (as L ..). Instead of using the anusvara for all nasals, 1 have used the
homorganic nasal in a consonant group. I have also inserted systematically the
avagraha when necessary, which the author does not always do.

1. Shravana Belgola; family background °

asti khalu samasta-bhiimandala-mandanayamana-Daksinade$avatamsa-bhiita-Mahistra-
janapadantargatam Svetasarovaraparabhidhana-virdjitam Sravana Belugulabhidham
puram. yac ca Camundardja-pratisthapita-§riGomate§varapratima-pratimaya loke pra-
tham prathitam avapa. tasmin vartate 'dyapi Jaino mathah. katipayebhyo divasebhyah
pura vi$rto” vidvan Jaina-brahmana-kulotpanno Jinnayyopadhyaya-nama tatratya-simha-
sanam aruroha lebhe ca Carukirti-panditacarya-varya-munir iti namadheyam. tasya casij
janma-bhiimih Kafici-mandalam. tadanim atra vidusam abhavat svanujam Anantavija-
yopadhyayam akarayitva® sva-savidha eva sthapayam asa. tasya canantamati-namna
kutumbiny avartata.

2. Birth, education, getting the title $astri

$alivahanaikasasty-uttara-sapta-$atadhikaika-sahasra-varsa-samakalina-Vikari-samvat-
sara-nija-Jesta’-masa-$uklapaksiya-saptamyam tayoh putra-ratnam avir asit. tam enam

* ‘The life of Brahmasiiri-$3strin in Sravana-Belgola (from whom part of the Digambara
manuscripts in Strassburg have been received), written by his son Dorbali-Jinadasa-$astrin, got
through Venkayya in March 1906’

¢ Titles and the division into paragraphs are mine. The original is a continuous text without
any break.

" L visruto.

* L akarya.

* L jyaistha.
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sutam Brahmasirir iti namna vyajahrur bandhavah. tasmim$ ca svaira-vilasena nirvisati
$aiSavam rasam vyatitesu pafica-sesu hayanesu pita prapa sura-lokam. tad-anantaram
ativahitesu balyenaiva dvi-tri-varsesu $ubhe ’hani pitrvya-carat tasmad eva Carukirti-
panditacarya-muner vidya adhitum' arebhe. prasraya-§usrisa-caturyadibhir acirena
helayaiva Jaina-samaya-prasiddhani tarka-vyakarana-vedanta-prabhrtini §astrani adhiya-
nas sa tirthesv agranir iti sva-pratibhaya prasasyamano 'tiSete sma nisnatan api vidusah.
evam sthite gurur asya pandityam avalokya $astrity upapadena namasya nyabadhnat.

3. Further learning in Mysore, gaining fame in India and Europe, intellectual pursuits as the

source of ultimate joy
tata$ ca gurur' api divam yate 'nya-samaya-granthan apy avalokayisur'? Mahistira-naga-
ram gatva vidvadbhyo Naiyyayika-$astradin® apy adhyagista. tatrapi sva-kiita iva pra-
thito 'bhat. tata$ ca Brahmastri-§astrl Jainesv advitiyo vidvan iti HindGsthane YurGp-
janapade ca visrto™ babhiiva. naitac citram. nisargata$ cayam vinito 'matsaras sarva-
samah, viSesata$ cayam vipaécid apa$cimah. so 'yam satatam api nava-navani $astrani
pariéilayan prakhyapayams tad-arthan sarvatra prakasayati sma. kim bahuna prasangena ?
sa manute sma: asare samsare paramananda$ §astra-pari§ilanad anyatra na bhaviti. evam
sthite tadanim anyapi manisasya hydayam alilinga.

4, Work in epigraphy with B.L. Rice
pure ’sminn anyatrapi ca bahvaya$" §ila-lekha vartante, tesam lipih puratana. kim va
karaniyam ? enam pathitum na ko ’pi $aknoti ity'® alocya sva-pratibhaya adhunika-lipy-
avastambhena janan parisilayamé ca purana-kavi-gamaki-vagmi-rajarsi-rajadhiraja-pra-
bhrty-arya-caritravagater modamano ’vartista. tadatva eva §ilalekha-vidya-vibhagayor
adhipo Res" prabhuh puram etad agatya $astrinanenama sambhiyaitad-darsita-patha
sarvan api §ila-lekhan adhitya sam$odhya mudrayitva prasthapayam asa.

5. Directing a traditional school in Shravana Belgola, untiring teaching activity

asminn evavasare prabhur ayam asya $§astrino vaidusyam lokottaram ity avadharya-
nenadhyapaniya chatra iti niscitya Girvanabhasojjivani-namna patha-$alam udghatayitva
tam enam mukhyadhyapaka-padavim aropayam asa. purasmin Jaina-samaye uddanda-
pandita avartisata. tesam protsdhandya rajano™ tat-samayavalambino vidyanta. kala-
kramena sarvesv api tesu viralesu satsu vidvattaya grantha-matravasistatvena bhrasta-
vidya-samskaranam esam adhyapane mahan prayasas samjatah. tathd mahantam® api
$ramam anubhavann ahar-ni$éam chatran adhyapayati® sma. vide$ebhya agatebhyo 'nte-
vasibhyo ’pi annacchadanani dhanikebhyo dapayitvahar-nisam adhyapanenaiva kalam
yapayati sma.

6. Concern for printing Jain works, proficiency in debates

vidvad-varyenanena sva-para-samaya-nibaddha bahavo granthas samgrhitah. prayo 'tra
nikhila api Jaina-granthah puratana-bhitala-$ritala-karatala-pattresv® ayo-lekhinya

°L adhyetum.

" L gurdv, which would of course be the correct form in the locative absolute construction
used here.

Y L avalulokayisur.

Y L naiydyika-sastradiny.

"L vigruto.

°L bahavas.

' L daknotity.

'L Rais.

¥ L rajanas.

L mahantam.

*Read so, ms. adhydapati.

2L patresv.
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likhita vartante mudrita api. anena Jaina-grantha-mudrane mahan adarah prakasitah. ye
kecana viduso "dyapi grantha-prakasanam nabhyupagacchanti. na tathayam pustakalayan
anekan prati prahaisid granthan anekan yatha katham api pracaro bhavitavya ity eva
drdhatara-samkalpo ’vartata. janapadesu tatra tatra vihrtya vidvad-gostisu® vadan kur-
van siddhantayati sma. te ca Jaina-Bauddha-samaya-bhedopanyasah iévara-kartrka-systi-
vada-nirasah Jaina-dharma-sanatanatvam jivajivadi-sapta-tatva-nirGpanam sapta-
bhamgi-sthapanam vigraharadhanam ity ete vada-visayah. esam api vistarato vyavarna-
nam karaniyam iti matir mamasit, tathapi lekhasyasya gaurava-bhiya na pratanyate, kim
ca puratana-lokottara-grantha-rases sadbhavat kuto va navina-grantha-karane prayasa-
patram bhavyam iti matva nativa granthda’kary anena, tathapi krta ramaniya-vani-$aili
virgjita vartate. sprha tu purana-grantha-parisilana evasit. anaya pranalya kalam yapa-
yati sma.

7. The Mudbidri manuscripts: Satkhandagama and Kasayaprabhrta

atrantare anyapi krtir anenaiva karaniyasit. sa ca MangalGru-nikata-stha-Madubidare
nagare Kasaya-prabhrtakapara-namadheyau siddhanta-granthavartetam.” tayor lipih
puratana Karnataki, bhasa ca samskrta-prakrta-samvalita, ato na kenapi pathitum adhi-
gantum ca $akyav astam. pustake ca bhatala-patropari masi-likhite abhttam. bahu-
vatsarebhya arvak likhitam ato jirnatare. anayoh pratikytir lekhaniyeti Bombay-prantika-
Digambara-Jaina-sabhadhyaksa-prabhrtaya aicchan. kim ca §astrinam enam antara na
kendpi paryate nirvaham kartum iti sammantrya sdhdyyartham antevasinah parikalpya
presayam asuh. gatva tat puram chatran upada$a-masan daksa yatha syus tatha $iksayitva
sva-nagaram praty anivartata,” prapa ca sva-nagarim,

8. Illness and pious ending of life in this world

tatraiva §vayathu-prabhrty-amaya udabhavan. arto ’py amayenadhyapana eva tat-paro
*vartista, bijam atra samaye ’smin Jaine siddhanta-rahasyani mayye (?) jirnani jirnani ma
bhiivann iti. evam sthite rogo vrddhim eva nacikitsyatam® apy avava. tata$ Salivaha-
naikonavim$aty-uttarasta-§atadhikaika-sahasra-varsa-samakalina-Hevilambi-samvatsari-
ya-Vai§akha-$§uklapaksa-sasthyam $ubha-dhyanena so’yam parapara-vitaraga-$ri-
Jine$vara-caru-caranau sva-hrdaya-kamale nidhaya samsara-bhogan trnaya manyamano
jirnam etat kalevaram tyaktva yayau param dhama.

9. Sorrow of all, condolence letters

kim brtimo ? ’sya samayasya punya-pufija-nasam zho svid antakasya nairghrnyam va.
loka eva $oka-sagare mamajja. tada sarve 'pi mandalika vrttanta-patra-pracara<ra>kas
sabhadhyaksas suhrdo 'nye sarve 'pi sva-sva-vyasanani patrika-mukhena prakasayam
asuh. kim cayam sarva-tantra-svatantro 'ta evasya viyogas sakala-loka-duhkha-prado
‘janista.

iti bhadram bhiiyad vardhatam jina-§asanam.

Brahmasiiri was born in 1839 CE (on June 18) and died in 1897 (on May 7 or 8;
conversions operated with the Kyoto Pancanga programme). In the Sanskrit biography,
the format of the dates (§ 2 and § 8 above) corresponds to the system which is common
in South India and documented by South Indian inscriptions. It includes a reference to
the sixty-year cycle of Brhaspati, where each year is given a specific name, along with
the date in the Saka era (see, for instance, Salomon 1998: 198). Here the year of birth in

1 gosthisu.

¥ Read, with L, granthav avartetam.
"L prati nyavartata.

* L na cikitsyatam.
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the Jovian cycle is Vikari (or Vikarin), the 33rd among the 60, and the year of death is
Hevilambi (also known under the name Hemalambin) the 31st. The dates in the
Salivahana (=Saka) era are respectively 1761 for the birth and 1819 for the death.

The text opens with a precise geographical location of Shravana Belgola, where
Brahmasiiri was born and spent most of his life. It is included in the territory of Mysore
(Mahistira). The common form of the village-name in Kannada (also evidenced in
inscriptions), which means ‘White Pond’, is mentioned along with its Sanskrit trans-
position Svetasarovara, for which optional duplicates would be Dhavalasarovara or
Dhavalasaras. No evocation of this place, however brief it is, can go without at least a
mention of the colossal statue of Gommate$vara made to be erected by the minister
Camundardja (in 981). Etymological word-plays are noteworthy in this first sentence, of
a descriptive character.

Brahmasiri’s father, Anantavijaya Upadhyaya, was the younger brother of Jinnayya
Upadhyaya who occupied the seat of the Shravana Belgola bhattaraka, here called
panditacaryavarya, another commonly used title of the same value. Like all holders of
this position in this place, he was known as Carukirti. The family hailed from Kafici and
it is worthy to note that Anantavijaya Upadhydya was called to Shravana Belgola
because of the lack of knowledgeable persons there. Thus the family background was
clearly one of learned Jain brahmins. The tradition of learning was to be continued by
Brahmasiiri and by his son Dorbali Jinadasa. Brahmasiri’s mother was Anantamati (§ 1).

Brahmasiiri’s father died when the child was five-six years old (§ 2). Two or three
years later, he started studying with his paternal uncle, Carukirti himself. He learnt the
Jain doctrine, but also grammar, Vedanta and logic, and soon surpassed confirmed
scholars with his bright intelligence. This led his guru to grant him the title sastrin,
which henceforth remained attached to his name (8§ 2). After his guru’s death, Brahma-
siri Sastri left for Mysore where he further broadened his knowledge of the $astras,
learning from scholars beyond Jainism. Thus he appears to have been fully trained in
Sanskrit and in all major disciplines connected with Sanskrit. He became a scholar of
high repute in India and Europe, always studying new texts. He thought, his son
reports, that ‘in this world of rebirths without value, the supreme joy cannot come
from anywhere else than the study of treatises’ (§ 3).

One of the main areas where Brahmasiiri exerted his talents was epigraphy from
Karnataka. The biography underlines that the old script of these inscriptions could not
be read by anybody and that Brahmasiri studied it carefully on the basis of modern
script (§ 4). When ‘Res’, alias Benjamin Lewis Rice (1837-1927), came to Shravana
Belgola, he studied, corrected, got printed and published all the inscriptions, following
the path shown by Brahmasiri. The titles prabhu and Silalekha-vidya-vibhdgayor adhipah
given to Rice by Dorbali Jinadasa correspond to his official position of high status as
Secretary of the Education Department of Mysore (1883) and Head of the Mysore State
Archaeology Department (1884), or, as it appears at other places, as ‘Director of
Archaeological Researches and Secretary to the Government of Mysore’. Indeed,
Brahmasiiri collaborated actively with Rice for the work relating to the Inscriptions at
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Sravana Belagola (1889), and the British scholar duly acknowledged the Sastri’s help
with words of praise. In the Preface he writes:
‘The work has given far more trouble and been much longer in hand than 1 anticipated

when first undertaking it in 1885. (...) My sincere thanks are due for assistance received
from Brahma Siiri Sastrd, distinguished as the most learned Jain in the South’ (1889.)

Brahmasiiri Sastri seems to have been very efficient in providing copies of inscrip-
tions he himself made. Such a testimony is given by E. Hultzsch in his reedition of
‘Inscriptions on the Three Jaina colossi of Southern India’ (1902-03) with regard to the
one on the right side of the colossus at Karkala:

“This inscription (No. 63 of 1901) was first published in a tentative manner by Dr. Burnell.

Mr. Rice’s reprint of Dr. Burnell’s text contains a few improvements, based on a copy

which was supplied to him by the late Brahmasuri Sastri, the well-known Jain scholar of

Sravana-Belgola’ (p. 109).

As a Secretary of the Education Department of Mysore, Rice was responsible for the
promotion of education in the territory under his supervision. Having understood the
extent of Brahmasiiri's knowledge and his potential, and concerned by the fact that this
knowledge would perish if not transmitted to students, he opened the Girvana-
bhasojjivani Pathasala in Shravana Belgola and appointed Brahmasiiri as its director (§
5).” Students who were provided food and lodging and financial help were trained by
the dedicated teacher ‘day and night’.

Brahmasiiri was a collector of manuscripts, representing Jain and other traditions (§
6). Most of them were written with a metal stylus (ayo-lekhini), on various types of
palmleaf: the smooth flexible talipot palm, Corypha umbraculifera Linn. (sri-tdla), the
harder kind, palmyra palm, Borassus flabellifer (here kara-tala, otherwise khara-tala)
and the bhii-tala variety, probably the Corypha taliera Roxb., the leaves of which are
slightly brown and thick.” Brahmastiri was greatly concerned with printing Jain works
and making them known. This conviction marks him as enlightened, and was translated
into facts. The copious material he sent to Leumann is a proof of his desire to dissemi-
nate knowledge of Jain scriptures. Another aspect of his activity presented here is his
taking part in scholarly and religious debates where he carried the Jain word (his son’s
narration refers to the typically Jain seven tattvas and the sevenfold assertion), against
other schools of thought. His son would have liked him to put his ideas into writing, but
the father was reluctant: since there are so many old scriptures, what is the need of
writing new ones, he said, and so was not himself a prolific author. His inclination was
towards old scriptures.

* This was the first edition of inscriptions on this site, with 144 of them. In the revised
edition published by R. Narasimhachar in 1923 there were 500. And in the most recent edition of
1973 (Epigraphia Carnatica, Sravana Belgola), there are 573.

A Sanskrit Pathadala still exists in Shravana Belgola today. I am unable to say whether it
has any historical connection with the one directed by Brahmastiri $astri in the second part of
the 19th century and whether anyone of the two has anything to do with the Vani vilasa Patha-
$ala directed by Dorbali Jinadasa (Gayathri 2011:326).

* See for instance Udaya Kumar, Sreekumar and Athvankar 2009 or Kamat 2011.
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And, indeed, Brahmasiiri was one of the first actors of the Mudbidri (Madbidri)
manuscripts saga (§ 7; Alsdorf 1965: 89ff., Dundas 2002: 64-65). The Satkhandagama and
the Kasayaprabhyta were preserved in a rather modest temple called Guru Basadi or
Siddhanta Mandir in Mudbidri. They were ‘palmleaf manuscripts written with ink’ (bhi-
tala-patropari masi-likhite § 7), in the old Kannada script and a language mixing Prakrit
and Sanskrit (ibidem). It is reported how in 1883 Seth Manikcand, a rich businessman
from Bombay, went on a pilgrimage to Mudbidri.” He saw the images and the Dhavala
Siddhdnta.” 1t was the latter who attracted him more, as he realized that the fragile
palm leaves were getting old. He drew the attention of the Bhattaraka and of the
Panchayat to this fact and asked whether there was somebody who could read the
manuscripts. He received the following answer: ‘As for us, we consider ourselves satis-
fied if we can see and worship them (darsan and piijan). But, yes, in Jainbidri (= Shravana
Belgola) there is Brahmasiri Sastri; he knows how to read them’. At that time, Manik-
cand could do no more. One year later, one of his friends, Seth Hiracand Nemacandraji
himself went to Mudbidri, taking Brahmasiri with him. Brahmasiri read aloud for him
and for all those who were present the mangalacaran of Dhavala Siddhdnta, which made
them very happy. Hiracand strongly thought of getting a copy of these works made, and
insisted upon Brahmasiiri to put his hands on it. Both Seths were now very serious
about getting such a copy made, but for about ten years, the matter remained at this
stage.

In the meantime, Seth Milacand Soni from Ajmer went to Mudbidri together with
Pandit Gopaldas Varaiya. They decided with the Panchayat and Brahmasiiri to prepare
copies of the scriptures. And the work started. But it was stopped after about 300 slokas
because the Seth wanted this copy for Ajmer, which the Bhattaraka and the Panchayat
did not accept. Seth Manikcand and Seth Hiracand took up the matter again. The latter
made a fund appeal which, within one year, was successful. He called Seth Manikcand
to Sholapur and in his presence, it was decided that Brahmastri Sastri would receive
125 Rs./- monthly to prepare the copy. One Gajapati Sastri was appointed to assist him.
The two scholars, who were to prepare the copy in Nagari script, reached Mudbidri and
started the work on Wednesday, the seventh day of the bright half of Phalguna in v.S.
1953 (= 1896). A month and a half later, Brahmastiri informed Seth Hiracand that he had
finished the copy of 15 pages of the Jayadhavala, that is about 1500 $lokas. But then
Brahmasiiri’s health deteriorated and Gajapati $astri continued alone, completing the
copy in Nagari of the Dhavala and Jayadhavala after 16 years.

This long story is cut short in the Sanskrit biography, where it is only said that
Brahmasiiri worked at the instigation of the Director of the Bombay Digambara Jaina
Sabha in order to prepare a copy (pratikrtih, § 7). A photograph (kept in Leumann’s

* Narration following the Hindi account in the section $ri Dhavaladi siddhamtom ke prakasa
mem dane ka itihdasa pp. (1)-(2) of the first edition of the Satkhandagama, reproduced in Sat-
khandagamah (2000).

*® The Dhavaldis the extensive commentary on sections 1 to 5 of the Satkhanddgama; the
Mahdadhavald is the commentary on section 6 called Mahabandha and the Jayadhavala is the
commentary on the Kasayaprabhyta.
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archive, Hamburg, here fig. 4) shows him holding the title page of the Dhavala Maha-
dhavala Jayadhavala Siddhamta pustaka, namely the copy which had been prepared (not
the original palmleaf manuscript) with a large heap of pages in front of him. His son
reports that he trained disciples for continuing the work, whereas he went back to his
home town. The whole process, which had thus started in 1896, ended in 1922, with one
copy of the three works in Nagari, and another one prepared by another team in
Kannada script.

Back in Shravana Belgola, Brahmastiri Sastri was affected by several diseases, such as
tumours. But though he was ill, he was devoted only to teaching, afraid that the secrets
of the Doctrine may become old. He died the pious death of a Jain, but it is not clearly
stated that it was sallekhana (§ 8). The death of this noble mind plunged everybody in
sorrow, and the highest dignitaries as well as his friends expressed their pain in letters
(§9).

No doubt, further documentation on Brahmasiri $astri would be available from the
Shravana Belgola or Mysore archives to which I have had no access so far and would
allow to delineate more precisely his career or to provide more details on his
contribution. Preliminary as it is, this investigation hopes to have unveiled a little of
the fascinating figure of a Jain scholar in the second part of the 19th century, through
the biography written by his son and through the academic relationship he had with a
European scholar. It shows how much Brahmasiiri did for the promotion of knowledge
about the Digambara tradition, whether manuscripts, inscriptions or scriptures, both
by his own work and by his teaching activity, at a time when awareness of its wealth
was rather limited. This contribution should be viewed as a component of a prosopo-
graphical project meant to bring to the foreground figures of lay Jains who interacted
with Europeans in colonial India and had a key role, albeit rather neglected in research,
in the production and broadening of knowledge on the Jain tradition.
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Fig. 1 - Dorbali Jinadasa’s Sanskrit letter to Ernst Leumann, Shravana Belgola, 26
December 1905. © Institut flir Kultur und Geschichte Indiens und Tibets, Hamburg.



From Strassburg to Shravana Belgola
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Fig. 2 - Dorbali Jinadasa’s Sanskrit biography of his father, Brahmasiiri $astri, first page.
© Institut fiir Kultur und Geschichte Indiens und Tibets, Hamburg.
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Fig. 3 - Leumann’s Roman transcription of the Sanskrit biography, first page. © Institut
fiir Kultur und Geschichte Indiens und Tibets, Hamburg.



From Strassburg to Shravana Belgola
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Fig. 4 - Photograph of Brahmasiiri S$astri, Sravanabelagula, holding the title
page of the Dhavala Mahadhavala Jayadhavala Siddhamtapustaka. Verso: stamp of
‘Sayana Narsu Canla, Sholapur, Photographer, watch-repairer’. © Institut fiir
Kultur und Geschichte Indiens und Tibets, Hamburg.
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