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ART HISTORY

) The Manuscripts Library of Qoma Fasitidis Monastry
sommunit

us :ﬁuite
the one ha

Anafs Wion*

The monastery of Qoma Fasiliddis is located in South Gonddr, in ‘[ste warada, in

‘fihe ancient region of Begimder, near the Abbay. Founded around 1630 A.D by Quee.n
'wild Sd’ala, wite of Susneyos (1607-1632) and mother of Fasiladis (1632-1667), it

~preserves its very rich collection of manuscripts'. .

'— The aim of this study is to paint the evolution of this monastic library, from the
foundation until the present. We will try to apprehend as a whole (internal coh(?sion of
this particular library) as in its components (history of some pieces or texts). First, the

- formation of this collection can be traced thanks to some donation’s lists, from Wald

Sd’ala’s time (mid-XVII™ ¢) and from As‘e Yohannes’ time (end -XVII™ ¢.), and
then two recent lists will offer some elements of comparisen. We will exami{le the

- significance of this library in its context, by putting some codex in perspective with the
cultural and religious background, and drawing special attention to contemporary
literature as Mdzgdba Haymanot, Haymanota “Abaw, Fithd Nagdst, Faws Mdnfdsawi,
as well as focusing on the most ancient codex of this collection: Sawiros and Gddla

bwostatewos. o :
' This study is a step in a global approach to Ethiopian classical literature which

" considers manuscripts as objects as well texts. \ T

1ich fell jig
16 AD

: + 1. Formation of Qoma Fasilidis Collection of Manuscripts .
We can find at least five lists of books in three codex of the monastery: two lists in Miracles of

Mary, 0°714%; two lists i?ﬁmdxary, n° 663; one list in Miracles of Mary. n" 701.
-They can be divided in three types:

- a first type reports a donation from Queen Wild S3’ala to Qoma Fisilidas. This list has

been copied three times, and comprises twenty-nine volumes.

other personalities, presumably during the reign of Yohannes. We have only one copy.
a third list consists of only nine volumes, given by Wild Sa‘ala but to another, church. It
will be an element of comparison.

Their study may enlighten the process of the manuscripts™ acquisition,

D. Candidate, University of Paris-! Sorbonne, History Department
Il th material used for this study was collected during two field-trips in Qoina Fasiladis in April,

ies, and French Ministry of Foreign Affairs (burcau des boursiers frencais ‘a

~asecond type of list adds twenty—four volumes, gathered by the mdmhir of that time and .

lture, Information and Tourism. Ethiopian Orthodox Tewahdo Church. French |
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(folios 17 and 94). This book contains. most of the notes giving inform
book of the ‘dgabe. -

Manuscript 701 is-also a 7a'Gmrg Maryam® dedicated to Fasilidis a

Sa'ala (fol. 235v°), and it encloses the same list of twenty-nine volumes,
- Manuscript 665 is the second part of Synaxary® (Magabit to Hamle) giy
Wald Sd'ala whose nllame appears after each daily commemoration. The list:ha
written after the main text”, and is incomplete (twenty—four volumes). i
According to :r'na'nuscript 714, folio 182, this first list, containing twenty=

master-

volumes, is the following: (e
8 ACOOE 03a ~ 2/Gospels /Four
g 7215+ Ao~ 2 Faith of the Fathers
& 0Fhac 1 Synaxary e
E0TAN 1 finodos 7S
& Aért 1 Octateuch
B 124 P50 40400 1 Gadals Fasitidgis | <CJ
R R T L 1 Lectionary for Passion Week
& Rdd HLeY - _ I Minor Prophets- -
& 120 hPCPT 1 Lives of Apostles
& 124 0“3 ' 1 Acts of Martyrs
& e it I Kibra Nagdst |
& PRML 0T 1 Book of Kings ‘archives™
& M Y LmIey- | Mézgiba Haymanot " least five ti
5 a0 1 Fith Nageist - Wiild Sa’al
& AOfod G hPCe PATON 0F 1 Pauline epistles — Acts of Apostles - seem to be
, —Apocalypse in one volume - way, we G
& +tagec 2 Miracles (of Mary) three mam
5 3 1 Digwa _shorter anc
: : - can be divi
J We hgve to notif:e that those lists are not qn]}f lists of books, but a-II of them are com_plct_e lists of the, . - Wéil d Siift
jproperties stored m the ‘dgaber: crosses, paintings, garments, liturgical clothes, and utensils.
24x22cm, 184 folios, 2 col., 16 Ig (fol .17, fol 94) - first volun
33x29,5¢m, 177 folios,3 col., 37 Ig, two malke

., 37.5x32.5cm'177 folios, 3 col., 37 Ig. . S
was not able to take some photos of this codex, so all my inforimation's has been copi_e_gi_l;y hand. It’s

8
why I can’t give any paleographic evidences. no 701 has

/

Copyright 2002, Institute of Ethiopian Studies, Addis Ababa University




an Studies, vol. 1

oceedings, XTV" International Conference of Ethiopi

1 Major Prophets

. ' _ 1 Missal

wchd. THIT & TORDL ncots 1 Ritual for Death and Baptism
' 1 'Arganon

1 Psalter

1 Hawl

1 Book of Philosophers

| Reclesiasticus 7 %"

which are twenty—nine b

ooks.

ynaxary, n° 66, is slightly different, as we will

The version of this list inthe S

gter on. ;
The three manusct
| have dedications to quecn

ipts containing these lists are themselves included in this {ist,
Wild S#’ala inside the text. It proves only that the
ia on which they have been copied date from the foundation period ‘We will see

t slavish copies. For ihe best understanding of how they

hose three lists are no
= been copied, we have to observe the construction of the marginalia’s cOTpus,

i de each manuscript.

Comparison between the Three Lists
How can we explain the presence
opies been done at the same moment? Let’s no
opies of a same text is usual, and even necessary
“to an official act. Liber axumac is a famous example of it, ‘although
“the whole codex,.composed of different types of texs, which has

- official act (see Conti-Rossini, 1954). |
Here we would like t0 give an example of how, inside a monastery, the
* <archives” are organized. The gult of Qoma Fasiladas for instance has been copied at
1oast five times, twice in 714 (fol. 180v°-181), in 701 (fol254), in 685 (Hawi given by
wild Sa’ala) and 678 (Octateuch also given by Wwald Sa'ala). But those copies do not
<eem to belong to the same period, as we will see further in the 714’s case. In the same
way, we can find an Arabian waqf, equivalent of gull, signed by Abuna Marqos, in
.nree manuscripts of Qoma Fasiladas: 714, (fol 180), 1n 2 long version, then two
shorter and similar ver d 666.(Minor Prophets). Again, they

sions in 701, fol. 253v° an

~an be divided into two “generations”. o
Another kind of text is the commemoration of the life an

Wwiald Sd’ala (1577-1661), copied in both volumes of the Synaxary, at the end of the

yer, followed by

“rst volume, and at the beginning of the other. As this text is a pra
-.vo malke or salam 10 Wild Sa'ala it findsy its place in the Synaxary. It fg/rpembe[s 1)

of those thrée very similar lists? Have the
tice first that the process of multiple
because this is what givé legitimacy | \s
in this case this is
the validity of an

TR A B

T o

d death of Queen

e :
w

o T0Lhas: “PRMG, THIT o708 oo5chd. RCOTS
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how Wild S#’ala founded Qoma Fasiladads, and as for the other official texts quot
below, functions of commemoration and legitimisation are closely linked.

1.2.1 The whole of the 714 list: first recording of the royal provision of the church
equipment at foundation .

It is obvious in 714, fol.180-182v°. that listing possessions of the dabr
essential: books are not the only possessions of the church to have beén listed, but a
properties (regalia) are listed”. After the text of the Miracles (fol. 179v°), we hav
indeed a very interesting succession of texts. First, the wagf, an Arabic text signed b
Abuna Marqos (1635-36/1647-48) (see Coptic Encyclopedia, vol. 4:1022-1025
Basset, 1881:287) and testifying to the foundation of the monastery (fol. 180), then
first “short version" of the gulf (fol. 180v°-181), ending; -

AN, PAT HANE 018 Wi PRAT: OAFh A 3PeT
Hhihs Wt 2ol Houn Tt @AL ARA  7I0F:  A%SQ
4NALN HATZ0P ham hG Aame-Ye4 160 op o

“Therefore, this gult has been written in e page of this codex, and /a
all the objects (of the monastery) are inscribed in this document,
which have been given by the queen Wild Sé'ala to (the monastery
of) saint Fasilidis of 'Ans’okiya'® for hel;;ﬁing the salvation of her

soul and body'!”

- § e i .
O T TR SR SR R L ;rwm-v%
° At %

_ Then, after the whole list of objects and books (fol. 181'-182); comes a second
version of the gult, which can be considered as the “final version”, enclosing all
protection formulas (fol. 182v°).

RPUL AT HRNF MR WE ORA§ = OX9°hae IPet
s 0¥ Jeh bemi3A 0 0hsea ok Q93
CRIST  OAFen Rad AL i R LERF  Remy e
DARYE RO R, RPOAA I AA LTk QFPAM

*Tobe compared with the latter (and richer) list of donation to Qwesqwam by queen Mentewwab, in
Guidi, 1910-12.28:95-99 and 29:102-108.

'” Qoma Fasilidis monastery is very often called ‘Ans’okiya, referencing to the city of Antioch, where
Saint Fasilidis is supposed to have been buried. And its tabot is said to have come from Antioch. As
Lalibela represents the land of Jerusalem in Ethiopia. Qoma Fasilidsis participates to this re-creation of
the Christian world, imago mundi of early Christianity in post- medieval Ethiopia. In the context of re-
affirmation of Orthodox faith of the 1630s, this bridge with old oriental church was welcome and was -
may be participating to the credibility of the name of Fasilidds. The homonymy between the Saint and
the King is of course not casual. oo : .

"' T would like to thank here Pr. Dr, M. Kropp for his precious help while translan/ng most of the Ge’ez
texts presented here, "

Copyright 2002, Institute of Ethiopian Studies, Addis Ababa University
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AN 1 RO ATy RROGE AY aphiha 220 PN el R
L&k kil MG A “ICHN ad jiat HAONIECE

“Therefore, this gult has been written irt the page of this codex,
and all the objects (of .the monastery) are inscribed in this
document, for them not 1o be taken by force nor in any way. Itis
why this fexdt is written in this Jocument, because it shall not be
erased neither by a king nor 2 prince, nor any body of this world
who will come in the forthcoming times. 1 excommunicate
(them) by the power of my charge of patriarch, 1 Mikael, pappas
of Ethiopia, servant of the glorious father Abba Markos, ligd

papasat of Alexandria.”

The list is enclosed between WO texts, one signed by Abuna Margos, the
scond by Abuna Mikael, Patriarch of Ethiopia (1648/49 or 1650—5'1/16633-64)12, the
ubordinate of Marqos V1, Patriarch of Alexandra (1650-60). Our list has therefore a
ate post quemn. 1635/36 AD and a date ante quein. 1660 AD"

: ‘ﬂiead_lvines,14 of this list are’ '

Fol.181:28 +70 =albs; 28 qrap vt =stoles; and numerous additions: First
hand-writing; from abba Gialawdewos _(one kapa), abba Sina_Siyon 3

arments), As’e Yohannes (On€ burnu), Abeto Waldé Giyorgis (clothes); later
handwriting: from Tmeto ‘{sade, mother of dadjatch « Abagaz, from lig mdkwas
Kidana Maryam, grazmaich Wildi Maryam, and qoma gdze Hiyly, and in the
upper margin, from 75 Ali

Fol.181v": 4 HA A Adl=altar veils; 24 ov 7.8 =curtains; i4 nGY oL
H. > P=white inside-alb; 2 04l QahS vae Ok (v} £.%'6 = processional -

-

12 According to the Chronicles, which are quite abstruse about the investiture of Abuna Mikael, he
arrived during the 160 year of Fasilidds, 1648/49 AD. In Basset, 1881:283, n. 291; Coptic
Encvelopedia, 4:1022-1025. But according to Ludolf: «circa annum 1651 Marcus, ob flagitia, ut quidem
Tellezius scribit, deposits, SUCCESSOTem habuit Mikaelem» Ludolf, Historia, L.1I, ¢.725, in Van Donzel,
1979:288. There is no mention of abuna Mikael’s leaving or death, but Abuna Krestodolu arrived in
1663/64. Lo }

3 We might even think that ail those folios (180v°-=182) were written before the ratification of Abuna
Mikael, which eventually would give us 1630 AD ante quem. ' T

14 They are not really headlines, but objects are listed by category, inthe following way: ~1h 4. followed
by the type of object, then the list, then @la. &ao-C and total mmber of items. A thin black line

separates each list.

 15Kane 1990(1):953: calico; Guidi, 1940:108: cotonata bianca della qualita migliore (nota appunto sui

mercati dell'Arabia meridionale e dell'Africa Orientale -col nome di bofta, entrata anche nel gergod

coloniale inglese, italiano e francese.)
16 Kane, 1990(1):552: stick with ferrule or hole. It could also have the meaning of *hanner".

Copyright 2002, Institute of Ethiopian Studies, Addis Ababa University
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4mbrella5; 7 RRALA = crowns, and; 7 ¢ AT= hats; 3 AhA = chalices;
APH= patens and 1 ACA “PQdA = cross-spoon, and 20 crosses in metal
(silver, gold, copper);with two additions: one from Bild Kisos (one ”“?(.ﬁ),‘
one anonymous (three pieces of cloth}. ' .
Fol.182:8 objects (s°#Lg°=?, 4®-£= paten for serving the host, A&7
1C1= basin with foot supports, @@rari= fly whisk); 24 objects (07 =basin,

oA =small bell, a2£Pt=bell, 2L 1=candelabra, 4 AT 1 - @3

vaneed noeRaet=lectern, e ¥C=chairs), then ((3“13}3 twenty-nine books;
minor objects; with three additions: one silver #7920 from As’e Yohannes,

6 objects anonymous, 9 objects from balabaras'.

The numerous additions on this list show that it is a "living list". But it is not -
an exhaustive count, and if some donations have been added later on this very first {ist, -
some -have also been treated separately, in this manuscript (fol.183 to 185: from
Tewoflos, Bakaffa and Ras Mikael'®) and in some others. :

1.2.2. The 701's copy: a second register of the igabet collection

The 701, fol. 254°-v°, is the second copy of this first whole list. It Aincludes
indeed some of those additions but only the most ancient ones, concerning As'e
Yohannes' period (see above, undertined'®). In the 714ms additions are clearly visible.
A problem for the reader of this second version is that the marginal notes are now part
of the list. Punctuation and demarcations should then be very strictly observed.

‘This means that this copy was done during or after the reign of As'e Yohannes
(1667-1681), during -or after the life of the following characters: Abba Siéni Siyon,
Abba Gilawdewos, Abeto Wildd Giyorgis and Bela Kristos.

We have some information about the first two: Abba Sand Siyon, like Abba
Gilawdewos, seems to have been mdmhlr of Qoma, although it is quite strange that
their title is not mentioned here. This office can be held by only one cleric at the same
time, as mimhir is the head of the monastery, but a list of the 318 ligawdint who were
settled by Wild Si'ala reveals that both of them were present at the early beginning.

Abba Galawdewos is mentioned in at least four of Qoma ‘Fasiladas'
manuscripts. In Orit zdHenok n°659, colophon reports that Galawdewos™ asked for
this book to be copied in the third year of As'e Yohannes reign, and have it finished in
the fourth year (1670-1671). Then Haymanotd ‘Abéow, n°667, has been purchased in
Gonj by Gilawdewos, mdmhir of Qoma, with amongst the witnesses, Abba Libawi of

' With no proper name.

'8 Manuscript 714 seems to contain more royal donations than other volumes.

12 All of them seem clearly from the same handwriting, an at least have been written with the same ink,
now brownish and dull. ‘ ' — :

* Without title, which might indicate that he was not yet manhir at this time.

Copyright 2002, Institute of Ethiopian Studies, Addis Ababa University
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1 As S'adda was rebuilt in 1679-80 by As'e Yohannes (see Guidi, 19@%};40) 2,
assume that the purchase of this codex is posterior tO this date. Then Synaxary
_has a whele list of manuscripts given by Gilawdewos, AL
g yevcH AnF2n.#, which could be either 2 periphrastic way of

ssing mdmhir Of that he received his education here in Qoma (see below).
We can potice that even if the 701 ms. offered more place 10 add the new gifts
he:‘dqabet, until the XIXth centufy (Ras ‘Ali), 714’s pages have been chosen for
ulating  those donations under 2 marginalia form, which means' in 1its
slogical sense: addition of text in the margin. There is no marginalia on the
Zeopy, but the following blank pages have also received some later notes, land

ers, donations, regulations, etc.

3 The 665’8 version. the third invento
The third copy of this list is in the second part of the Synaxary, 665, fol174v°-
nt first in its order” . Also it is shorter, only twenty-four of the
been registered and five important codex are missing: &
. Book of Kings; &1 sy oo, Fithd Nagast;
» i, Major Prophets; 'k, Hawi. Those omissions are quite surprising, as all
se volumes still exist in the library today, except maybe M y . Ma
e out of the vigabet for peing copied ~ Or maybe just forgotten during
At least, having seeing it, we are sure that the Hawi which is present
jow in the library is the one given by wald Sa'ala. '
£ The last difference, is that the end of the list adds: HhCT A A LduC b Lt
pae gonn WTE nTNac:: Meishaifci Arke is a short hymn collection,'usually jocated
ot the end of Saints’ lives of Synaxary. The name comes from its author, ~ Arka Sillus,
‘ 25 (see Kinefe-Righ Zekele, 1977: 65: Leslau, 1987
0). But the real title, in the incipit, is KM AAAC «qu». This 18 the
ncomium described by . Ludolf (see 4’ Abbadie, 1859:149-50). It could even have
een written during 7ara Ya iqob’s time, but introduced in the Synaxary only during

-« that the owner is Galawdewos, mamhir of Qoma who obtained it from waida
1bba Agnatyos from Gonj, Abb4a Wildi Haymanot from

$’adda, in front (he smamhir and all the people of Gon. :
it 2 Sadda ety demeura 7 jours, qux magons ei aux

z

ontrant de quelle facon jeter les fondements €t p dépenses (revenus)de
is A’laf Sagad avaitélevée et transportée en haut, d’un endroit bas & un endroit
§levé, lal e.»

23 1 was not able 10 {ake some photos of this codex, §0 all my information has beent copied by hand. It's

why 1 cannot give any palacographic evidences. Furthermore, 1 did not copy the whote list, but only the

" book's one.

‘4 1,3,4,57 10, 8,6, 11,9, 22,2, 12, 13, 14, 15, 17,18.21, 20.
25 Manuscript B. N Abaddie 133, in Paris. i very interesting because it is this collection of hymns, with
at the beginning, folio 8, a picture of Arki Sillus. See Conti Rossim, 1914: 127-129. This manuscript

might be from the late X VTV century OF the early XY™ century-

Copyright 2002, Institute of Ethiopian studies, Addis Ababa University
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exist in Synaxary, but in a special codex.

recording of the library’s collection.

~

'}.3 The Second Donation of Books (after 1680):

MRAOTT ATt PEN $NALN: HOXfao:

I gave those books to the fabot of saint F asilad@. There are:

& Fta YT | Fithd Négdst
& LS Ahlo- 1 Zena ‘Abdw (patristic)
& LCAT ¢Ch0 1 Dersand Qerlos
\ 8 “)SG\‘E an @i ' 1 Getsawi Mdgars
& 40N av3agp 1 Faws Manfasawi
; & £7C%F L+ NCat e 1 Sir‘atd Betd Kristyan
& ) 1 Mdzgdib
addition
8 &Teh HeaC 1 Petros ziiMisr
& "IC BT, | Mar Yishaq
5 124 Ao 1 Gadlea Abaw
5 91 hOo. | Neigdra Abdw
& 104 058 00?*) | Gadld Sinoda (and Pakos?)

OHOU( OAL +3Th and Wild Tinsa’e gave

& b A4 OCH 1 Saint John Chrysostom _
& ABAN APCP PAAN PG | Pauline Epistles-Acts-Apocalypse
& ¥80 HAO Axh “IC PP I Qidase from Abba La ks Maryam

** This word has been added by a latter hand, andlwas not sure of the spelling while copying it.

\ T

Copyright 2002, Institute of Ethiopian Studies, Addis Ababa University

We may think that 714 is the first inventory, from one unique donation o
‘Sd’ala.701’s version is 2 copy of this inventory, written during the periods of 5
Yohannes and Mdmhir Galawdewos, and at this moment, some objects had alread
been added to Qoma Fasilidds’ ‘dqaber, but no books, at least not with the officj:
recogpition or “note of hand”. Then comes 665°s list, which is not a direct copy.fro
714 nor 701, but an inventory made out at a different moment (because of the diff; ent
order and missing books). Moreover, just after this third version of the first, [ist:

- follows a second list of new books, which may indicate that 665 presents a SECot)

OXYL MOLPN Y5L OFANT OAL TIUCH ARTALLE OUAh Ads

"\ And for me, Galawdewos, poor and miserable, son by education of “ Ans’okiy:

XVIth century (Ricci, 1969:842). It seems here that those hymns are the ones iyhje

1
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eorgt KO- AL TAL
L oo G HRTLLP

U A PhHD

et A0k Db 440
R L
heOB oOILAR

5@ NN FAFCT RCOTD
2% A% N DAL ATTh

: AS AN HAGE ATER
T | L R A
96 Foo £7 Hoode ACCH A5 L

This second list 18 a new donation of books,
1& most important being Gilawdewos, as he gave ©

1 Faith of the Fathers from Abeto Kisade™
10ctateuch with Henok which he Purchased”

and Abba Yohannes gave

1 Qidase - - - -

| Dawit with Mezmurd Dingll

1 Aragawi Manfasawi

1 ‘Mi‘iraf given by Ti"arortd Kristos

| Gadia § adugan from Walda Tinsa’e
(again) '

1 Sinodos from Abeto Petros

1 Mazgebi from gan geta Pawlos

\ Zéemare S'oma Digwd Zemare Sawiros

- zdSimunay

coming from ten different persons,'
leven volumes from the twenty-

three. Moreover, the introductory sentence explains clearly his predominant role in this

donation.

This second donation of books looks like a gift of the whole
presumably at the end of his life. We can imagine that he gave them to
he names of the persons from whom he

Galawdewos,

the monastery for own collection, with t
acquired those volumes throughout his life.
be a copy of his own list of purchase. We h

was copied in 1670-71, and Haymanold

alter 1680, this might give & date post-quem

However, the preceding example of 701’s copy mu

As we have seen pefore, this
ave no exact date, but as the O
ibaw was purchased in Gonj

collection of

{ist could also
rit ziHenoch
presumably
of 1680.

st invite us to great

circumspection while reading this document. All we can say is that it is an nventory

of the library, but we should be very careful not to come.t0 a con

exact time it was made.

e ——
27 This is manuscript n’ 667, which belong to Galawdewos, who bought it after 1

clusion :about the

is not amongst the witness of this exchange (sce before).
8 Manuscript n° 659, which belong also 10 Gilawdewos, and has been copied in 1670-71.

Copyright 2002, Institute of Fithiopian Studies, Addis Ababa Gniversity
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1.4. Two Recent Lists of the Collection

The Ministry of Culture conducted a large campaign of inventory of religiou
heritages at the end of the 70s’ and t*> first part of the 80s’. In the region of Dibr,
Tabor (Farta, Fogera, ‘Iste and Dira‘§ kebeles), twenty- -four churches were ‘covere
including Qoma Fasilddds. With seventy manuscripts, it is the third monastic llbraljy i
this area after Tana Qirqos (91) and Madhird Maryam (74). Coming after Mﬁkari
Iyasus are ‘Iste, with 62 volumes then ‘Atkina Giyorgis (59). Manuscripts the
received reference numbers, from H2 IV 657 to H2 IV 727, and those serial number.
are written on the wooden back-covers of the manuscripts. The inventory gives fo
each manuscript: serial-number, brief title, age, size, number of folios, brief
explanation of what the text is for, and one photo (or more for some 1llustrated'
manuscripts).

Then, in 1988 E.C., the church itself made its own inventory, which listed 7
manuscripts, with the brief titles only. R

CAll those inventories are summed up in the table below. For more simplicity, we will*
call them WS: list of donation from Queen Wild S4’ala; G: from Géalawdewos; MC:
from Ministry of Culture; A: from the ‘aqaber.

2. Content of Qoma Fasilddis’ Library
2.1 Evolution of the Book Collection

If we classify those volumes according to the traditional occidental way, we
have, in list WS: 9 biblical codex, which enclosed 57 of the canonical books; 3
apocryphal books, which are 2 volumes of Ta'imra Maryam (701 and 714) and the
Lives of Apostles; 5 liturgical books, amongst which is a Synaxary, and one digwa"f‘
only one theological book, but one of the most recent at this time: Mazgaba'
Haymanot, 2 ascetic writings (Hawi, from Lebna Dingil time, and two volumes of
Haymanotd ‘Abaw), 3 canons and law (Sinodos, Fithd Negdst, and Kibrd Nagastzg), 2
hagiographies (Gddld Fasilddis and Acts of the Martyrs, with Fasiladis at the-
beginning of the volume, which is not common), 1 Secular. work (Falasfa, edited by
Dillman, 1866:40-45 and Cornill, 1875).

Also in manuscript 714, fol. 90v°, we have a short donation of books from
Wild Sd’ala to the fabot zaKidand Mihrat. We can guess it is also a first donation,

- ¥ Usually classified under «Profang literature». But as it is a text used for justifying the legmmacy of
the Solomonic dynasty, it might also find its place here
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e of the quite large amount of objects which are present in this case, which

3ito indicate that Kidand Mihrat 1s @ NEW church, or a rebuilding. This list of

is: 2 Four Gospels; Acts of the Apostles Epistles and Apocalypse; Psalter,
1, ‘Arganomn, Lives of the Apostles; Synaxary, Sir atci Betd Kristyan.

)

Those two donations aré quite different as this one offers only a minimum for
h service, and must have been completed by other donators Of by Kidand
rat’s priests themselves, while Qoma Fasiladas’ one coversa good range texis. We
1d like here to point out the fact that a good collection of books, with a good
figree, 18 used as a reference collection for the scribes. A cOpY would be made out
good version, depending oD the reputation of the monastery and its library.
[ﬁhermore, this area of south Begimder is still famous for its scribes (as well as for
=ro‘duction of hides). monasteries of Shime Giyorgis, Gashanna Tikla Haymanot,
{kane Iyasus and Qoma Fasiladis, as well as numercus churches around, provided
ies on brannd (parchment) for churches all over Ethiopia until recently. HOWeVeT

ple say, the production has been decreasing “since the end of Hayle Seliasie’s
‘gn”30-

List G added sixteen new books to this first inventory. For biblical literature,
hére is only one new book: Henok, copied by Gilawdewos in 1671 For liturgy: there
i the Lectionary for the Year, and Zemare S'oma Digwa and Mi iraf for hymans. Then,

here is Sir‘ald Betd Kristyat. Theological and ascetic writings are the main type of

jtjooks added at this time. W¢ have indeed homilies: Darsina Qirlos, Yohannes ‘Afa
Wiirq, Sawiros. Then there is what was already, at ‘the end of the XVII® century,
the traditional corpus for higher education: Mar ¥ ishag and ‘Aragawi Manfasawi,

d with £ i]ki;syz.ts“. Then there are some Church Fathers writings: Ndagard

Zena ‘Abaw, Petros zc‘iMi‘srn, and last but not least Fows

'A.s far as hagiography is concerned, twQ rare books came 10 complete this
collection: Gadld Sinoda and Gadla S 'adugan. Gadld Sinoda could be the Life of
Shenudi of Atrib (edited and translated by Colin, 1982) which is known only in three

e

*1n 1997 and 1998, two field-trips in these areas were dedicated to the study of book-making,

traditional painiing and religious education.

3 1n manuscript B.N. Abbadie 19, Aragawi Manfasawi, 15 @ genealogy of famous teachers of this text.

{folio 3v"), see Conti-Rossini, 1914:147. See also, Ricei, 1969:839: "Di origine siriaca, passato 2

costituire, cOn i suoi numerosi sermoni, epistole edificanti, apoﬂegmi. una della tre opere del

weyrriculum di studi superiori delle scuole etiopiche tradizionali (...) L€ altre due sono il Filksyos. (..)

¢ il terzo-libro deght scritti asceticl di Isacco di Ninive (..) Mar vishag." . ,

2 [y Guidi, 1912:107: list of Qwesqwaim books contains Mdshdfa Birhan, from Petros the Egyptian,
aofkhg ACH? ATCh HoeHC . PRANODL goivt
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manuscripts; B.N. Abbadie 126 (d' Abbadie, 1859:145-146 - Conti-Rossini, 1914:185-
86), EMML 1834 from Hayq™> (Getachew Haile and Macomber, 1981 :307-310) and
Tanasee 44 from Kebran (Hammerschmidt. 1973:186). But he could be also Abba .
Sinoda, the founder of Dibri Simuna, whose gdd/, stored in Dima, has been studied
by Tadesse Tamrat (1972:202), This hypothesis is based on the influence of the gebar
filiation of Qoma Fasilddds' monastery upon the formation of its library. Dabra
Samuna has been an important centre in the Ewostatian and gebat network, and we
will see later on that Qoma and Samuna were closely linked.

Then, eight copies have been added by this second donation: Dawit, Pawlos,
two Missals, one Haymanoti Abaw, Sinodos, all of them being quite common books.

From'the end of XVII™ century until the present, the library kept on growing;
with ten new books and a few .more copies. There are no new biblical books to
mention, but one apocryphal book: Miracles of Jesus, famous during the XVIII™
century. Then there were five liturgical books (see table). Also, there were added to
the library: Atnatewos, Didascalia of the Apostles, Mdilk'd Fasilddds, Mdshdfd Faws,
and Qal' Temhert (which is really surprising to find mentioned here, as this book is
dedicated to children’s education, and stayed usually in the house of the teachers: Even
the sawasiw is not mentioned in those lists). Then comes another book which did not
appear in list WS or G, Gddld Ewostatewos, but we will see that the situation of this
book is quite uncommon, ‘ -

Some denominations are sometimes ambiguous,. for. instance Amatewos. It
comes certainly from the name of its author, presumably Athanasius, patriarch of
Alexandria. He composed some anaphoras, which are always found together with
others anaphoras from the holy Fathers. He composed (or is said to have done a
theological book answering questions in a dialogue with Antiochus. This book has a
first fucipit, for the first part: oz A& HATTAN OHATIPM, then a second incipit, for
the second part: #exh& HATGOTN, then the explicit gives a third title: b #£0F
~(see Conti-Rossini, 1914:155). Also, Athanasius is the author of a panegyric of
Abraham, Isaac and Jacob, for 28 Tahsas, and this text is found in EMML. 5 under the
title of Amatewos (Macomber, 1975:8).

For the copies, we notice that the same books come again: for biblical books,

~only the most “used” or read: Four Gospels. Dawit (donated by King Bakaffa), Orit,
Pawlos. We can say the same for one Miracles of Mary, even if the collections of

miracles very often differ from each others. Then there are repeated ‘A'rga'no’nfi

33 Shenudy's life is enclosed in a volume of Gadla ‘Abaw Qtddusan.
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: '1'_rd' time, and one Geidla Fasiladas. T{lis beautiful illuminated manuscript,
VIII™ century, was presented by 0. Jager (19603 80-81) o

ost Relevant Volumes in Tflis Collection

Welve homilies of Severius of Ashmunain:

Let us begin with the pleasure of sharing a discovery, as the Tibrary
tury COpY of the Sawiros or The twelve homilies of Severius of Ashmunain.

uscripts known until now are posterior to the XVII" century, the most ancient

be: B.N. Abbadie 76, VI century; BN, Abbadie 129 (Conti-Rossini,
57.153), XVIII" century; B.L. Or 738 (Wright, 1877:204-205), XVII® century,

¢ 65 = Dibra Maryam 7, XV century? (Hammerschmidt, 1977:61).

ofore, scholars date the translation of this text from the XVIIm century (see Guidi,

6, 77-78; Ricci, 1969:843). Nevertheless, the palaeography of our manuscript

]y indicates that this codex is much more ancient than the XVII™ century and 1:1'1(:1
A

1c features of the letters point out that this volume dates at least from the XV

ntury (iph@te-n“-]-)?—
This ancient codex of Sawiros was offered to Qoma Fasilﬁdas’ library during
second donation of books, and at the end of list G, we have this quite strange title:

& “ech NheG . This Sawiros is the Kibrd Haymanot of list MH, 712>

This discovery is not s0 astonishing, and we already have some indications that
s text was translated earlier. First, manuscript EMML 1195 (Getatchew Haile,
979:152) indicates that it was translated in 1395-96 AD, even if the manuscript itself
“< from the XX century. We have to notice that this dating could be more “mythical”
than historical, as it is also the date attributed for the translation from Arabias of the _ ¢
yhaxary and Gadla Simaetat. Then manuscript Tanasee 65 has this addition: 24
aqcege AREh NaT 0L TTCET oo T as Ba’edd Maryam was reigning from 1467
0 1478 AD, and that cod 1% century, it might indicate

ex seems to be from the XVI
hat the translation was also attri

enclosed a

ibuted to this period.

. Furthermore, another interesting point is that this manuscript is & O
‘of three texts. Our manuscript contains, first, the twelve theological treatises of
Severius of Ashmouna’iny5 then it finishes (fol. 115) with some prayers for Mary

mpilation

[
3 parchment, 37x27. 5 cm, 116 folios, 2 col., 29-31 1g

35 gt oo A QOAL Oo3e 240 2 sotns 1@FY DALt WILAADC ot
t nChAFT Crot oaona't oo1e adh 6K

Nichd T%as 128051 axrt il 18%S
Jeeqe s HALO AAL #5N K aeen hRN FAD HU1s ANeo 187 wefichs MK NLNE

+ude FPHAT ATREE
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composed ’oy the monk Yishaq, which must be read on 29 Magabit. And two volume
from d Abbadie’s collection, 76 and 125, are composed of the twelve homilies, th
John Chrysostom’s homily on the Annunciation, then this- little text from mohk
Yishag. Abbadie 76 contains only those three texts, and ends with the following;
words (fol. 129 v°), which have been added +&aeav avzhd APCH HNeD-GL7%:: -+
"4 Tt could indicate that this was the “canonical” composition of the Sawiros. We:
'co'risider that our Sawiros is structured in the same way and that the copies from Xvi™
century reproduce an already well-known compilation. ‘

Severius is also the writer of Mishdfa Hedar, a history of the councﬂ of
Nicaea. The translation of this text is also attributed to the XVII™ century, for the same |
reasons. We may -wonder why this “Severan literature” has been preserved only in late -
manuscripts. Those texts might have known a revival during the XVII™ century. L
Ricei notes that Mashiafd Hedar has strong similarities with the first part of the
Mezgibd Haymanot, or shall we say that the first part of the Mazgdbd Haymanot,
which is also a story about the four councils, which seems translated from Arabic, has
some common points with Mashdfa Hedar... Furthermore, he adds that the wrmngs of
‘Severus may have been translated during the theological controversies with Catholics
(Ricci, 1969:843). We can suggest this intuition, just saying that the controversies with
the Jesuits' might have made up to date the old texts of Severus and that they
mﬂuenced the new Ixterary production.

: Indeed, we have also in this collection twd main texis of Orthodox theology,
partly produced in Ethiopia.

Mizgiba Haymanot

~ List WS mentioned one Mdzgdbd Haymanot. This book is composed first as a
history of the four synods (Nicaea, Constantinople, Ephesus, Chalcedon), according to
the church of Alexandria. Then comes a second part of five chapters, which is an
answer from the Ethiopian Church to the Jesuit controversies. This text refers
sometimes to As’e Galawdewos time. According to E. Cerulli (1960), the first part
. might be a translation from Arabic but the second part seems an‘Ethiopian text. None

of the manuscripts we know’’ have a colophon which could indicate the date of ‘
oreation of this text. The most ancient one (used by E. Cerulli in his edition) could be
B.L. Or. 565, which seems to date from the end of the XVI" century (Wright,

36 | have no idea what is tic meaning of those three letters, which look like an abbreviation.
37 The most ancient or complete ones are: B.L. Or 565, B.L. Or 745, B.L. Or 797, B.N. Etlr 323, EMML
1202, EMML 2082, from Hayq's library, EMML 4003, EMML 4875,
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11). Only this codex has Mcizgdbd Haymanol as its main text, and as in the case

ers is bound with some other’® material. This text was also very well known to

suits, who attributed to Ras Atnatewos. They tried to fight against its ideas with
book, @edH% st or «flagelium mendicorum» composed by father
io Fernandez. This book is said to have been written and printed in the Ethiopian
uage, which seems to be Ambharic rather than Ge'ez, and printed in Goa. We don’t
L7 {f this book ever reached Ethiopia as no volume is known of this text, or if it was

oyed at the end of Fasiladas’ reign. (see &’ Almeida’s Historid Aethiopiae 10
zgab(i). The hypothesis that it

P cari, 61126, 7:476). |
_ Heré we can mention that list G includes two Ma

uld be an abbreviation for Méizgc‘ib'c"i Haymanot seems weak, as we can observe that
scribes -of our lists took care to write entire titles. Moreover, the list of donation
m Lyasus Moa to Hayq monastery contains one (or two) Mizgab o» 0 ni%k
anslated as ‘register” (Sergew Hable-Selassie, 1992:253-54). It .could be “registers’
eed, but as they are donated by private persons, it seems rather that they are
ollections” Of compilations of various texts. It might be very interesting to examine
d by this title...

ose volumes, but we notice that both recent lists are not mentione

Two volumes are given in list WS, and on¢ is added with list G. This text is

ndamental for the Ethiopian Church. It is a compilation of quotations of the Fathers
Nicaean and post—Nicaean) and the Patriachs of Alexandria and Antioch, concerning
he “Monophysite” doctrine. 1t supports the non—Chalcedénian doctrine, 1€, the
ncarnat «Christ as only one hellawe, ot hypostasis (Cowley, 1988:285; Ayele

" TekieHaymanot, 1986:39). It was translated from the Jacobite Arabic tirdf al-Abd,
but no Manuscripts give internal evidences of the date of rranslation. The oldest ones
seem to be B.N. Eth 111, from the end of the XVI® century of early XVI™ century

(Zotenberg, 1877:106-125), BL. Or 784, dated from 7187 AM, 1695 AD (Wright,
1877:232-234), or BL. Ad 16, 219 (Diliman, 1847:13—'19)39. It is often said that the
translator was Maba S’iyon, son of ras *Andu, during the reign of Galawdewos (1540-
59), but this assertion comes only from an oral information quoted in Isenberg’s
dictionary (Isenberg. 1841:198, 1n Cerully, 1954:188). According to L. Ricci anyway,

ains also A remada Mestir and wy tawaho comiuent on the
tains a letter from abuna Marqos

-
8 EvivIL 4003, from the X1t century cont.
tchew Haile, (1993:4); EMML 4875, con

Union of Christ", se¢ Geta
(1796-1809‘?) against the saggd heresy, (idem:345).
3 This volume has the peculianty of having the Afash

have it at the end of it.

5 it is nsual to

afa Tomar before the main text, &

Addis Ababa University
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it was translated before 1577, because Havmanotid Abaw is quoted in the Mc’izmﬂrg}
Kristos (Ricei, 1969:839). -

As for the Mzgabd Haymanto, it had been an important text for th
controversics with the Jesuits, and they refer to as the most important book for
Ethiopian creed at this time. In controversy the Jesuits did not attack directly t
Fathers’ writings, and P. Paez even used them for defending the Catholic 'd_octrin'é
(Beccari, 3:430, 11:328, 6:235), while Father Antonio Fernandez said that h_e‘nﬁ.'cide
some corrections in it, erasing the “blasphemies” against Pope Leo and t_h'é
Chalcedonian council, between 1622 and 1624 (Beccari, 11:510; 12:55). '

Fitha Negiist:

It Is quite surprising to see a [irhd Négdst in this list, as until now the most
ancient manuscripts known are B.N. Abbadie 220 (Conti-Rossini, 1914:167,; -
d"Abbadie, 1859:184-85), which is a copy of a text copied in 7159 of the era of the -
creation of the World, 1659 of the incarnation, (1666-67 AD), and EMMIL. 2955 .
(Getachew Haile and Macomber, 1983:268), which was copied in 7160 AM, or
September 1667 AD. No colophon gives any date for translation, but -we can now -

- assume that it occurred during Fasiladds’ reign™

It has been translated from the Arabic Nomocamon of Ibn al’ Assal, which was
known by the Coptic Church. The Ge’ez version has a preface which does not exist in
the Arabic version, which says that this text was ordered by Eemperor Constantine to
the 318 Fathers of Nicaea, because he did not want to dispose of any human lives
without the authorization of the Church (see the very documented catalogue’s notices
in Zotenberg, 1877144 ; Conti-Rossini, 1914:167 , d"Abbadie, 1859:184-185). This
specific Ethiopian introduction strengthens the link with the first Fathers’ orthodoxy,
and also the submission of political power to religious authority.

Fithd Neagdst is offéred together with Sinodos, which laws, attributed to the
Apostles, were supposed to have been reinvested by the coming of the Fithd Ndgdst,
but those two written and canonical corpus of laws co-existed, and we have seen that
Qoma Fasiladas™ library possesses three volumes of Sinodos. We can guess anyway
that Fithd Neagst appearance during the XVII™ centaury was answering to the need for
establishing more strongly a common law to the whole country, and that the old

" The dating of Fithd Nagast is controversial. if most occidental scholars consider that it was
introduced in Ethiopia at the tum of the XII" and XVIU" centuries+, Ethiopian tradition dates its
translation from Zara Ya'eqob's reign. See Ricci, 1969:835. See also Basset, 1881:373-374, for a rich
example of those controversies! ‘

Copyright 2002, Institute of Ethioptan Studies, Addis Ahaba Uniiversity




Proceedings, XIV™ Internatienal Conference of Ethiopian Studies, Vol. 1

o (translated by Abuna Salama), with all its different recensions and glosses,
‘ot concrete enough to serve practical justice. A comparison between those two
554 together with traditional and oral administration of justice would be very
“Sting, and might reveal some regional differences. In the mid XIX™ centaury, A.

2die noticed that:

‘pai fait de vains efforts pour acquérir un ancien exemplaire, mais j’en ai
né un 4 Quarata. A force de questions, j'ai obtenu A cet égard le renseignement
'Aqab sa'a Kabte, mambir ¢élébre, qui florissait au
e Pauteur du Mi-ilad (n°151),

t sur lequel on peut compter.
mencement de ce siécle, et qu’on regarde comm
nda le Fetha Nagast au moyen de la coutume traditionnelle; malgré ses soins,
14:ci ne s’accorde pas encore toujours avec fa loi écrite, qui acquiert tous les jours
% d'importance en Ethiopie, & tel point qu’un professeur de droit est sir aujourd’hui

yagner son pain, tandis que les manhiran de pure théologie sont souvent eXposes au
_t-on assuré, en langue arabe, chez les

105t

67, us pressant besoin. (...) Cet ouvrage existe, m'a

the opte; on trouverait sans doute que c’est I’ancien Fetha Nagast qui, chose étrange, est

)55 . )I‘rfﬁé en désuétude méme-au Gojjam, ol lea legons de 'Aqab sa'a Kabte ne sont guere
or honneur, & cause du petit schisme qui divise les professeurs de ce pays de ceux de

ow dndar.”(d'Abbadie, 1859:184-85).

. We have to notice also that the Fithd Nagdist is also present in list G, in the first
vas sition. This codex might be the same as the Fithd Négdst enclosed in the list WS,
tin which is not repeated in the previous copy of 665. Today, the library possesses
: to only one Fithd Nagdst (n° 697), which I was not able to see. How can we explain this
ves gap, In manuscript 665, from list WS to list G ? Maybe the copy was not finished
es ‘during the first donation, and (Gilawdewos considered that he was the one who
his deserved honor of being in charge of this copy? This would be at least coherent with
XY, the dating from the late 1660's.

| Then, another remark: [ithd Nagdst, very often, is followed by Fdws
‘he Menfdsawi. They are complementary, both of them tréating canons and laws, but Fdws
ist, Menfasawi, dealing with the judgment of human ‘behavior in a much more spiritual
1at and theological way. This compilation is found, for instance, in the following
ay manuscripts: B.N. Eth 122 from early VT century (1064 Era of Martyrs). -
or (Zotenberg, 1877:145-147. This notice gives bibliography for the Maronite and
id Melkite versions of this-text), B.L. Or. 808 from 1769 AD (Wright, 1877:282). EMML
1935, XVII™ century. ' ' ,
‘as
its # gome Sinodos have notes inside the text indicating which canons are also found in the Fithda Nagadst,
ch see EMML 1189, copied in 1965 for the Holy Trinity Cathedral in Addis Ababa. See Getaichew Hailc.

1979:136-138.
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Faws Mdnfdsawi:

The oldest Manuscript seems to be EMML 1941 copied on the 32 yé
Fasilidas’, (1664AD) (Getachew Haile and Macomber, 1981:437). I. Guidi (19327
said that the translation was made in 1667, referring to C.Conti-Rossini (19QO:§:‘3'2"3,_
1914:149) and his observation on manuscript B.N. Abbadie 155. But this manus
has no colophon, and no internal evidence which could lead us to give any date (C
Rossini, 1914:149-150; d' Abbadie, 1859:167-68. The relationship between Fifp
Négdist and Faws Mcdnfasawi could lead us anyway to the hypothesis that those 1
volumes were translated at the same period.

This text has been translated from Arabic to Ge’ez, and its translation, 1
attributed to bishop Mikael of Atrib and Mahg, as it is mentioned in the incipit. Th
complete version of Fiws Minfisawi is made up of thirty-four chapters, bu'
Getachew Hayle notices: "There are apparently different recensions of this worl
which is an epitome of canons extracted from different sources that include the Fz
Manfasawi that is commonly ascribed to Bishop Michael of Atrib. According t
EMML. 1601, there are two works known by this name, one ascribed to the Apostle
and the other to the 318 Orthodox Fathers." (Getatchew Haile and Macombe
. 1981:81-87, 138).

S. Wright, in his catalogue, made a difference between one “Fehws Min fasaw' :
attributed to Michael of 'Atrib”, which is the text usually following, szha Neigcist and 5
one “Spiritual medicine, compendium of Canon Law”, of shorter size*

If we now have lot of evidence that during the reign of Fasilidas, some -
important texts from the same origin (Arabic, XJII™ century known by the Coptic
Church) and related to the early time of Orthodoxy, existed, we cannot however say
that they were all translated at this time. We have seen that Severan literature existed
in Ethiopia long before, that Haymanotd Abaw- dated at least from 1577 and that
Mazgaba Hdaymanot was known by the Jesuits. This process of remewal of the
Ethiopian Orthodox literature (and faith) is commonly explained as a reaction to -
Catholic presence. Of course the strong affirmation of Orthodoxy, the coming back to
Coptic and Arabic texts, are one expression of the affirmation of identity. But amongst
this general movement, some divergences appeared, and we know that the XVII"
century saw the emergence of theological debates and schisms. Referring to old texts
. might also have been a.way to express theological and political choices.

** For new information about the origin of those two versions of Faws Afdnfasawi, the reference is now '_ B
PhD thesis of M. Kleiner, who shared his discoveries during this conference.
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ostatewos and Qibat.

adas was following the gibat doctrine, as 1
s foundation, 1. may have been one of the first churches founded
this new theological school, even if most ancient churches, especially in Gojjam,

aturally their place in this network. This is actually the casé of Dabra Samuna,
- which Qoma Fasiladas’ depends according 1o the Arabic wadf enclosed int
uscripts 701 and 666 : “She (Wald Si'ala) gave all her land (including Qoma) 10

s and priest of Adramit which is Dabra Samuna”. Oral tradition eports also that
onfessor of wald Sa'ala, Abuna < Arsanyos, whose relics are preserved jnside the
irch and cclebrated once 2 year, on the 14" of Hamlé, came from Waramit
Maryam. It seems that * dramit/Waramit is Of 3 monastery
¢ another name of Samu

onnist or gibat movement 18 Ewostatian’s
their main common point, it is Very often

his heritage was also transmitted by

ccially in Enfraz and

%Parallel petween Ew
?Qoma Fasil was told there. Due t0

ty ‘date of it

gsqwam, near Martula
2g anding upon Sémuna, ©

na itsetf.

that thednct ) 1
Libanos being
to this affirmation. T

It is commonly said

6" Opposition 10 Dibré

to - e only justification given
€5 i onasteries, which from Ewostatian became latter on gibal, esp
A5 far as Ewostatian Tigrean monasteries are concerned, their

I/t of Qoma Fasiladas™ 2
s early as the
L avhda

ave all this

Gojjam areas.
fheological choices are
indication concerning

tign * time: Hovnt Wit

We have in the g¥
he monastery, 2
ATEDD ONDAR: F
S’aala and Fasiladas) g

not well known.
the affiliation of t
et AT A

cond

nd unda
- mAav'L, UHl7 AOAS KCATeN: “And we (wald
e land ;m_d properties) 10 Abuna Ewostatewos, and his son Fire Masqal, and jalso _we
fic 1gave[it_]to his son < Arsanyos.” ‘Arsanyos and Fire Masqal are both historical
. characters, but if the memory of the first one is still vivid, the second -one seems

&y forgotten although the mural paintings inside the church depict him on the southern
]:: wall, together with Abba Sinoda, who might be Abba Sinoda from Dibra Samuna. Wte
he can therefore consider that Abund Ewostatewos is the great saint from the XIV
0 century not a later person, and that he is the spiritual father of Qoma Fasilad@
o monastery.
25t Some texts have already been identified as specific gibat literature, (se€
Hth Cerulli, 1960; Getatchew Haile, 1980) and none of them seem 1O belong to our library,
ots although we have only 2 general title for most of them, so we cannot identify some

other texts which might be bound together. The most striking example of this

relationship amongst Qoma Fasiladas’ manuscripts is Gadla Ewostalewos, n° 674",

bound together with Ddrsdna Marvai. This codex is not in the seventeenth cenmtury
ow # A priest even told me in Qoma that St. Ewostatewos was professing the gbat creed. fj

5 cm, 108 folios, 9 ¢ol., 23 1g

# parchment, 30x20-
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lists, so it may have been a later gift or purchase. Another possibility is that this codex-
was not listed to keep it secret. It is a very precious and ancient volume indeed, and I
was not allowed to examine the text, but priests let me photograph the first pages,
which .are composed of three paintings and the first page of text ﬁ—phete—n‘*%"). The
palaeography indicates, as well as the paintings, that this codex is from the XV
century, maybe from the second part of the X1V™" century, and could be one of t'héj
pieces of evidence to place this text. .

On folio 1v° is a painting® of Abuna ‘Absadi and Abuna Mirqgorewos, who = -
were the first disciples of Ewastatewos (Tadesse Tamrat, 1972:207-210). They . :
founded Débra Maiyam of Qohayin. The bottom of the page has this sentence written:
OhLDKRD APLNC OHAGRE OFH Ok Qhd. Al OOAS @avtin PA&H
QNP MASEY Hher NAa-th:: “And must not be removed from the monastery (of
Diébrd Maryam), and who does remove it will be cursed by the mouth of Son, Father
and Holy Spirit, my fathers and brothers, remembered in your prayers”. This warning
may be one reason why. this codex did not appear in our list. Scattered elements are
known about Dibrd Maryam story, and it is for the moment difficult to explain how
this codex came to Qoma Fasiladis’.

In folio 3v° is a painting, without legend, of an angel and holy father, which is
similar to the painting of Ewostatewos, on the next folio. On folio 4 v*, facing the
beginning * of the text, is depicted Abuna Ewostatewos, figured between two
archangels. He has black hair and beard, holds a censer in his right hand and raises left

“hand to his chest, with index up. The legend is: £76A Akt APOMEDN Hhoo 0bNL
CLhAN OMICAA ALY aARRT: ONwOpA-ao- Lhh® +20 MH HEANL nceT
Th7LS ORhA=-Fao-:: “Image of Abuna Ewostatewos, guarded by the archangels Mikael
and Gabriel. They have been painted by Yishaq, Qdysd Gebdz of Dibri Maryam, to
rely on their prayers.”

Then comes the text, which the incipir is: hoe AMANAC ANl $8o9P::
HATNA @7ThhAR HATA “Thl:: HETEE HAMA Ahh Sal:: AN AANA opASA+
AT FhLC MRCET:: DAL Rhirt::

According to G. Lusini (1994), the Gidl Absadi but also Giadl Ewostatewos
could have been written in Débrad Maryam, the late one maybe in reaction against the
rise of Dibrd Bizan. As manuscript Vatican 46, from the XV™ century the Qoma

- Fasiladds® volume might represent one of the oldest versions of the Dabri Maryam’s
version. For the story of Eustathian literature in Gondar and Gojjam areas, it might be
Interesting to compare the different manuscripts of the gadl stored in Gojjani and
Gondar areas™

** This opening illomination is damaged. the pirk colour for flesh turned dark brown. which may
indicate that lead enters in the composition of the painting,

A project from the Ministry of Culture and UNESCO in 1969-70 EC revealed two Crdicllc
Ewostatewos in Gojjam, one in Dima Giyorgis and one in Wovna Kidani Mirhat Dima. Kinefe-Righ

R i)
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f acquisition of manuscnpts of one pamcular
e spec1ﬁc1ty of

§ in t’nelr cultural context. Th
ard to the so-ca fled “Gondarine .

location . between Gojjam and Begam der)

s texts and margmal notes that it contains.

ads still require further studies. The )
sk, which gtill reserves exciting

libraries should be pursued.

-, Fasiladas’ (its eaﬂy

* its gibat, afﬁhatxon its strategiC
s throughout its library and
re_search is very incomplete, and many 10
ical edition: of Ethiopian texts is an endless ta
vcovenes Also, a more global approach £0 religious

-

be
nd
Zeleke (1975 :70) pomted out six Gadla FEwostatewos. ‘one in Dabra Séraé Tigre, whxch is the
v . mgonastery founded by Ewostatewos, 01¢ jn Kibdsa Twa, in Hamasert, - one in Ziwa cl, Sagade,
) Wagsd, Begamdu and threg in- London, BL.-Or 702, 704 and 703. EMME collection of nucroﬁlms
wlla - reveals some others EMML 529, xVi® ce (Macomber 1976:262); E EMML 1636, B century
igh with a genealogy of the spiritual sonS of Ewostatemtos ( Getatchew Haile and Macomber, 1981:130-
131). ,
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English Titles

MC

Ethiepian titles (with variations)

‘BIBLE

20

Octateuch

2(664,678Y0

HiT

Octateuch with Henok

1(65%)

hér ovhin A Th

Kings

1(663)

an P

Major prophets

| Mk e

Isaiah, Daniel™ |

1(696) _

AQPHT G1Ad

Miner Prophets  °

1(666)

Ldd MELT A:ov MLET D LA

Ecclesiasticus

fL&h

Psalter

4 (668, 669, 672,
689)

ATr

Four Géspels

-6 (670, 680, 707,
661, 677, 679)

BRI

Epistles, Acts, Apocalypse™

| 4675, 686, 708,

7))

ADAD MC WPCE AN G ADAT

hPCE PhaoLi MIC

~ APOCRYPHA

4

1-£704)
T

Lives of Aposiles

LAl

TN hPCFF

Miracles of Mary

3 (691, 701, 714)

Jravl, TICET ws Franl

Miracles of Jesus

1 (709)

Fovl heirh.

LITURGY, RITUALS,
PRAYERS

10

Syntaxary

2 (657, 665)

03nHC

Missal

1(683)

*20 G0 HNk Dfldvt €T
AL 40 A AT, with musical signs

Lectionary for passion week

1 (676)

b (TP T T

Funeral ritual, baptismal ritual

1(682)

‘v Tt ev ACHAYS

may be the same codex.

*" The volumes which were not mentioned in the 665 are in italics.
* We have here two different names, but as Isaiah and Daniel are

“ With two §4:07LA NAWIMETr: with concordances. '
* 1t is the second part of New Testament: Acts of the Apostles, 14 epistles of St. Paul, 7 epistles from other
. apostles, Apocalypse of John. it is very frequent compilation, '

g

* One mention for the two volumes.

part of the four books of the Major Prophets, it
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asus Mo'a.
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It might be Gebsawi, Egyptian Horologium, which is
1e Selassie, 1992: 243-258.
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Addis Ababa University

Copyright 2002, Institute of Ethiopian Studies,

296




* Proceedings, XIV™ Tnternational Conference of Ethiopian Studies, Vol. 1

Araigawi Manfisawi

- 1(703)

ALIE oo NP

Neigdird ' Abaw

74 Alm-

Gadla ‘dbaw

1(699)

'I.é'n Ao~

-Patristic ™

S hfim-

Petros zid-Misr

%TCh RENIG

Spiritual Medicine

L0 v AP

CANONS, LAW

5

Fitha Neaglist

1{697)

ST 15T

Kibrs Nagdst

L TR

Synedicon

3(693, 706, 710)

aTah

Ordering of the Church

OCHt+ A+ BCHTe7

Didascalia of Apostles

1(724)

ae G HALNPAL

HAGIOGRAPHY

5

Gadld Fasiladis]

(662, 719)

124 40080

Acts of Martyris

1(650)

TE0 oI T ]

Gadlad S’ adugan

&0 A%FF

Giadla Sinoda

720 LTR

Gadlad B wostatewos

1(674)

1£0 hPBOEEN

Malka Fasiladis -

1(726)

aad\ith 4-(LALD

PROFANE

Philesophers

Lah4.

Qual timhirt

20 TUCT

M. Faws

o5 L@

Mdzgab

aHHT oo,

* According to Ricci, 1969: 839, this book was written during the XVI" Century and offers a possibility . of
salvation or reconversion for the lost ships. It was supposed to relieve the Christian from all the anxious
questions of that troubled time. '

W IMANAC 1T
s Also untitled: Zena ‘abaw giddusan, or génnata mankosat, according to Guidi. 1932:36.

7A@t av AP (sic). Maybe a confusion for Faws Manféisawi occurred during dictating!
* The acts of Martyrs may have been listed under the name Gadli Fasilddis, as it is the first text in this
volume. ‘

Copyright 2002, Institute of Ethiopian Studies, Addis Ababa University

298




. Proceedings, X" International Conference of I_tlthiopian Studies, Vol. 1

raphy
Encyclopedia.l 991, < Ethioptan
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uscrits éthiopiens. Paris: Bibliothéque
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