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BURYING A SAGE: THE HEROON OF THALES  
IN THE AGORA OF MILETOS

for JoseƤne Schmitz ȋ19.3.1919 - 9.4.2003)

Abstract

This article adresses the heroon of Thales in the agora of Miletos, so far 

only literarily attested (§§ IV, VII). The sage was worshiped as secondary 

founder, having the status of a ‘cultural hero’, an age-old Indo-European 

concept. Graves of founders are typically placed on the agora (§ V), but 

not those of the mythical founders of Miletos, Asterios, Miletos and 

Kelados or Ionian Neileos (§ VI). Of the intramural heroa excavated in 

Miletos none can claim to be that of Thales: Neither ‘Heroon I (the grave 

of the Macedonian general Dokimos?), II and III’ (§ I), nor the ‘Ehrengrab’ 

in the courtyard of the Hellenistic bouleuterion, which is most likely an 

altar (§ II). Instead, a thesauros in the assembly hall may have served 

as a heroon (§ III), and the philosopher Anaximander may also have 

recieved cult in the bouleuterion (§ VIII). Finally, a chamber tomb slightly 

west of the bouleuterion is discussed (§ IX). At the end some general 

remarks on Greek hero cults are added, stressing the common concept 

of the immortal divine soul, again an Indo-European heritage, manifest 

for example in the apotheosis of the Hittite kings as well as that of the 

Roman emperors (§ X).

*  Countless thanks go to Olivier Henry for having organized the conference, giving me many advices, being 
a perfect host and staying so patient with authors who need more time to Ƥnish their articlesǨ
This piece is devoted to the memory of my grandaunt JoseƤne Schmitzǡ teacher and friendǡ who always 
encouraged me to study archaeology and history and ask what’s behind human beliefs and knowledge. It 
was written in the inspiring atmosphere of the library of the German Archaeological Institute at Athens to 
whose always helpful staơǡ Soi Agelidisǡ Christina Zoiga and Katharina Brandtǡ are adressed my warmest 
thanks. The English was corrected by Robert Hahn, of whose keen insight into early Ionian philosophy I 
proƤt a lotǤ The Ƥgures were improved with the ingenious skills of Stefan GräbenerǤ
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Summary
The ancient Greek city of Miletos on the 
western coast of Asia Minor was famous for her 
philosophersǤ The Ƥrst and most famous of them 
was Thales, who – according to the common 
tradition starting in the 6th century BC Ȃ even won 
the Panhellenic contest of the Seven SagesǤ His 
grave is only known from literary sources, describing 
its location, appearance and inscriptions (§§ IV, VII). 
Nevertheless, recent research has revealed new 
data on the geoarchaeology and townplanning 
of Miletos that provokes a Ƥrst attempt to locate 
and reconstruct the grave. The myth goes that 
Thales, who died in the mid 6th century BCǡ himself 
choose the place. Later on, it happened that his 
grave became located in the agora (Plutarch, 
Solon 12). In ancient times, this prominent place was 
reserved for the heros ktistes, the heroic founder 
of a city, as Pindar (Pythian 5.93) has pointed it 
out for Battos in KyreneǤ It is argued that Thales 
was indeed venerated as a kind of secondary 
founder in the sense that he achieved the status of 
a ‘cultural hero’, a concept long-established in the 
Indo-European tradition. His heroon is expected to 
be found somewhere in the area of the so-called 
North Market, the political agora of Miletos, which 
was included in the 6th century BC public building 
programme. The whole northern city-half around 
the Lion Harbour and the sanctuary of Apollo 
Delphinios was re-organized in an orthogonal street-
insula-grid. It is tempting to suppose that Thales 
himself took part in its planning. After all is he the 
archetype for the geometer Meton in Aristophanes 
Birds of ͕͘͘ BCǡ who creates ǮCloudcuckouvilleǯǡ 
the phantastic new town of the birds in the sky, 
round in shape with an inscribed square and an 
agora in the centre, reachable via radiating streets; 
Aristophanes lampoons Meton as taking the set 
square and squaring the circleǨ The response is that 
this man is a veritable ThalesǨ Later in the ͘th century 
BC an honorary statue may have been added to the 
heroon of Thales, of which a copy of the head may 
have survived on the famous double herm with Bias 
in the Vatican. The inscription, cited by Diogenes 
Laertius (1.34), stresses Miletos’ claim for being the 
ǲornament of Ioniaǳ ȋHerodotus ͙Ǥ͖͜Ȍǡ oơering its 
‘crown jewel’, Thales, to the goddess of wisdom, 
Sophia.

An extra chapter is devoted to the graves of 
founders (heroes ktistai) on Greek agorai (§ V). 

The examples of Battos in Kyreneǡ Pammilos and 
Euthydamos in Selinousǡ and Aratus in Sikyon show 
that the grave of a city founder, as well as that of 
other kinds of heroes, was exempted from the 
idea of ritual pollution (mysos, miasma). Instead it 
counted for being katharos, “pure”, or an asebema, 
an “impious”, “profane” location and equally the 
festivities for founders are designated as hosia, 
“profane”, meaning that they where not forbidden 
by divine, and in consequence, by human law. Also 
evident from these examples is the connection of 
ancestor cult to hero cult: in Kyrene as well as in 
Selinous and perhaps also in Athensǡ the cult of 
the founders is tied to the cult of the anonymous, 
collective ancestors of the polis, the Tritopatores.

Looking aside, the intra-mural heroa excavated 
so far in Miletosǡ ǮHeroon Iǡ II and IIIǯǡ are brieƪy 
analysed (§ I). A special focus lies also on the 
Hellenistic bouleuterion. It included the ‘Ehrengrab’ 
in its courtyard (§ II), an underground chamber 
in its assembly hall (§ III), and an Archaic votive 
statue of one Anaximander, presumably the pupil 
of Thales (§ VIII). Finally, a subterranean chamber 
tomb slightly west of the bouleuterion is discussed 
(§ IX). None of these can claim to be the heroon 
of Thales, which has yet to be found. ‘Heroon I’ is 
a Macedonian chamber tomb in its earliest phase 
and likely the grave of the Antigonid general 
Dokimos and his family, who had reinstated Miletos’ 
autonomy and democracy in ͕͖͗ BCǡ and after whom 
the close by Lion Harbour got the name ‘Harbour 
of Dokimos’. The Hellenistic-Roman ‘Heroon II’ is 
situated close to the largest gymnasium of Miletos, 
where a famous Milesian athlete may be the 
owner. We know for example of a certain Antenor, 
Olympic champion of ͔͗͜ BC in pankration, who 
got a heroon in the middle of the gymnasium of the 
neoi. 2nd/3rd century AD ‘Heroon III’ also lacks clear 
epigraphical evidence of an owner. Its Classical-
Hellenistic forerunner seems to have been the 
club-house of a religious association for Apollo 
Didymeus.

A critical amendment of the Augustan so-called 
Ehrengrab in the courtyard of the bouleuterion 
reveals the Ƥrst interpretation by excavator ThǤ 
Wiegand as an altar of Artemis Boulaia the most 
likely. Artemis will have been joined by Apollo 
Didymeus and Zeus BoulaiosǤ The typological 
proximity to the Ara Pacis Augusti in Rome as well 
as the presence of two Imperial priests in the 
honorary inscriptions on the bouleuterion walls 
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indicate that the altar also served the Imperial cult. 
According to the situation in Athens, Augustus 
will have been paired with Zeus Boulaiosǡ while 
Livia equated Artemis BoulaiaǤ The priestsǡ Gaius 
Iulius Apollonios and his son, Gaius Iulius Epikrates, 
stemming from one of the Ƥrst families of Miletos 
with close contacts to the Iulii since Caesar’s times, 
are honored as heroes in the wall inscriptions. It 
is proposed that an underground chamber in the 
eastern corridor of the assembly hall, originally a 
thesauros, served as their heroon. The situation 
is compared with the former city thesauros in the 
agora of Messene, which was transformed in a 
heroon of Philopoimen, after he had been locked 
and died within it. 

Another Ƥnd in the bouleuterion is an Archaic 
female statue, dedicated by one Anaximander. 
Having in mind the importance of bouleuteria for the 
self-conception of Greek cities and the fact that they 
often serve as location of hero cults, as well as the 
role Anaximander played as Thale’s closest pupil and 
Ƥgurehead of the Milesian school of philosophersǡ 
we may assume a hero cult of Anaximander in 
the Hellenistic bouleuterion. Comparable to this 
situation is the location of the heroon of the sage 
Bias in the prytaneion of Priene. 

The subterranean chamber, recently suggested 
to be the Archaic grave of some Milesian founder 
and located in the assumed agora of that time, 
is neither Archaic, nor located in the agora (§ IX). 
Instead, the chamber is dated Hellenistic and 
overbuilt by a house complex, presumably the local 
of a burialǦ and cultǦassociationǤ Such associations 
are attested in several Hellenistic inscriptions from 
the necropoleis of Miletos as well as from the city 
itself. They are called temenitai or temenizontes and 
were, at least partly, non-citizens, metoikoi.

The graves of the mythical founders of Miletos 
are also discussed (§ VI). Only that of Minoan 
Miletos was located within the city, though its 
exact place is unknown. In contrast is the grave of 
indigenous giant Asterios to be found on an island 
called ‘Asteria’ north of Miletos, while Kelados, 
the son of Miletos, is most likely an immortal river 
god without a grave, having his sanctuary at the 
processional road to Didyma. The grave of Ionian 
Neileos was shown outside the city walls, close to 
the ǮSacred GateǯǤ Its position in the necropolis can 
best be explained by assuming an old family grave 
of the Neleidai, the descendants of Neileos. A late 
Hellenistic monumental marble cuirass may be 

ascribed to this heroon, while a statue of Neileos 
stood in the agora in front of the bouleuterion.

At the end of this paper, some general remarks 
on Greek hero cults are added (§ X). To my mind 
essential is the origin in the Indo-European believe 
of the immortal, divine soul, connecting the humans 
with their godsǤ By means of the separating and 
purifying ritual of cremation, the soul of the heroes 
could get in direct contact with the gods after 
apotheosis, and join them on Olympus like Herakles 
did, or being visited in the Elysion resp. ‘island of 
the Blessedǯ like Achilles or the Pythagorean or 
BacchicǦOrphic MystaiǤ The reǦuniƤcation with the 
gods, reconstructing the very beginning of the 
cosmic order, when gods and humankind lived 
together in the ‘Golden Age’, can be seen as main 
aim of this eschatological believe. We therefore 
Ƥnd impressive correlations with the apotheosis 
of Imperial Hittite and Roman funeral rituals. In 
both latter cases the aspect of the divine souls as 
‘minor gods’, interacting with the living people by 
protecting them and garanty their reproduction, 
becomes clearer. Therefore the cult of the dead 
ancestors cannot be separated from the cult of the 
heroes, both are apects of the same phænomenon. 
This becomes most evident, when something new is 
created: the cult of the founder, the heros ktistes of 
a Greek polis state, is commonly combined with the 
cult of the Tritopatores, the anonymous, collective 
ancestors of the polis.

Of course the belief in the immortal divine soul 
was always doubted by clever people. Aristophanes 
in his comedy Birds was one of themǡ Seneca in his 
satire Apocolocyntosis another.

I. The heroa in the city, other 
than that of Thales
The extramural necropoleis of Miletos have been 
the subject of diơerent recent studiesǡ including theǡ 
so far, unpublished PhD-thesis of Elke Forbeck, the 
edition of the grave inscriptions within the corpus 
of the Milesian inscriptions by Peter Herrmann, 
Wolfgang Günther and Norbert Ehrhardt, and an 
upcoming article of Kaja Harter-Uibopuu and Karin 
Wiedergut on the measures to protect the graves 
in Roman Imperial times1. However, it was never 

1  Forbeck 2001/2002; Forbeck 2002 and forthcoming; Forbeck/Heres 
1997; grave inscriptions: Herrmann 1980; Herrmann 1995; Herrmann 
1998, 159 no. 29, 145 f., 217 nos. 398 f.; Herrmann 1998, 1-88  
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Fig. 1 :  
City map with location 
of Milesian heroaǣ 
Heroon I (1), Heroon 
II (2), Heroon III 
(3), ‘Ehrengrab’ (4), 
chamber in assembly 
hall of the bouleuterion 
(5), subterranean 
chamber west of the 
bouleuterion (6), statue 
basis of Neileos in 
front of nymphaeum 
(7), grave of Neileos at 
Sacred Gate ȋ͜ǡ exact 
location unknown), 
heroon of Thales 
(9, exact location 
unknown), heroon 
of Miletos (10, exact 
location unknown) 
(drawing author after 
Weber ͖͔͔͛ǡ Beilage ͗ȌǤ

Fig. 2 :
City center of Miletos 
with location of 
Heroon I (1), Heroon 
III (3), ‘Ehrengrab’ (4), 
chamber in assembly 
hall of the bouleuterion 
(5), subterraneran 
chamber west of the 
bouleuterion (6), statue 
basis of Neileos in 
front of nymphaeum 
(7), heroon of Thales 
(9, exact location 
unknown) (drawing 
author after Weber 
͖͔͔͛ǡ ͙͖͗ ƤgǤ ͕͛ȌǤ
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attempted to give a complete overview over the 
many intramural heroa2, the excavations and studies 
in Miletos have revealed in the last 113 years of 
research3.

Before I deal with the intramural grave of 
Thales in Miletos, let me therefore start with some 
other graves within this city which are much better 
known and which have the great advantage that 
we know at least how they looked like. I refer to the 
so-called Heroa I, II and III, as well as to the so-called 
‘Ehrengrab’ in the Hellenistic bouleuterion (see § II), 
and the underground chamber in the assembly hall 
of the bouleuterion (see § III). They are all located 
around the city center ȋƤgsǤ ͕Ǧ͖ȌǤ 

Heroon I (ƥgs. 3-5, 11)
Heroon I is located on the slope east of the theatre 
and covers a whole insula of the street-insula-grid4. 
This insula is not as long as the other insulae: in 
the North and South it measures ͗͗Ǥ͔͝ m instead 
of c. 52 m, while the West-East width of 28.20 m 
is regular ȋƤgǤ ͖ǡ ͕Ȍ5. Perhaps the stripe of shorter 
insulae was originally left free from buildings, 
connecting the northern agora and the Delphinion 
with the area of the prominent Theatre Hill top, 
where we have to assume a fortress (phrourion) 
since at least Classical times (see below). This open 
space also helped to mediate between the street-
insula-grid systems west of the agora, possibly 
determined by the position of the sanctuary of 

nos. 407-786; Herrmann et alǤ 2006, 247-250 nos. 1404-1418; Ehrhardt/
Günther 2010; Harter-Uibopuu/Wiedergut forthcoming. On the 
basileionȀarcheionȀgrammatophylakion as archive of Miletos, where 
the common and individual grave regulations as well as the grave 
register were kept (the archive was not located in the Delphinion): 
Herda 2006a, 233 f., 434 and 2011, 67.
2  The most recent and complete is Schörner ͖͔͔͛ on Heroa Iǡ II 
and III (see § I) and the Ehrengrab in the court of the Hellenistic 
bouleuterion ȋsee Ț IIȌǤ But missing are the heroa of Thales (see §§ IV, 
VII), the underground chamber in the assembly hall of the Hellenistic 
bouleuterion (see § III), Anaximander in the bouleuterion (see § 
VIII), and the subterranean chamber tomb west of the bouleuterion 
(see § IX).
3  German excavations in Miletos started in 1899. Let us hope that 
they can be continued in an intelligent collaboration with our Turkish 
hosts and international colleaguesǨ
4  Kleiner ͕͚͜͝ǡ ͕͖͝Ǧ͕͕͗ ƤgsǤ ͚͝Ǧ͜͝Ǣ Schörner ͖͔͔͛ǡ ͖͗͛ fǤ A͕͚  
ƤgsǤ ͚͜Ǧ͘͝Ǥ The reconstructions of Kleiner ͕͚͜͝ǡ ͕͔͗ ƤgǤ ͛͝Ǣ MüllerǦ
Wienerǡ MDAIȋIȌ ͙͗ǡ ͕͙͜͝ǡ ͕͝ ƤgǤ ͕ ȋί here ƤgǤ ͗ȌǢ Kader ͕͙͝͝ǡ ͖͖͛ 
ƤgsǤ ͗ǡ ͚ and Schörner ͖͔͔͛ǡ ƤgsǤ ͛͜Ǧ͜͜ are incorrect as the row 
of chambers in the west is not part of the Heroon I-insula but part 
of the next insula to the West and devided from it by a 4 m broad 
NorthǦSouthǦstreetǣ see Weber ͖͔͔͛ǡ ͙͖͗ fǤ ƤgǤ ͕͛Ǥ 
5  Weber ͖͔͔͛ǡ ͙͖͗ fǤ ƤgǤ ͕͛Ǥ

Fig. 3 : Heroon I, ground plan; black: phase I (Early Hellenistic), 
cross-hatched: phase II (Hellenistic), hatched: phase III (Roman 
ImperialȌǡ emptyǣ phase IV ȋEarly ByzantineȌǤ Note that the streetǡ 
separating the western row of rooms and the Heroon-insulaǡ is not 
designated (from W. Müller-Wiener, MDAIȋIȌ ͙͗ǡ ͕͙͜͝ǡ ͕͝ ƤgǤ ͕ȌǤ

FigǤ ͘ ǣ Heroon IǤ View from SEǤ Current state of preservation
(photo author 10/2011).

Fig. 5 : Heroon I. Chamber with central cavern (now sealed) in 
paving and loculi in western wall. Current state of preservation  
(photo author 10/2011).
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Heroon II (ƥgs. 6-8)

Heroon II was situated in the extrem Northwest of 
the city, north of the so-called West Market, on a 
small hill above the sea. It lies close to the city-wall, 
which surrounds it on three sides. The vaulted grave 
chamber was originally approachable from the 
south and may date to the Hellenistic period. In the 
time of Trajan or Hadrian, this entrance was closed 
and a templum in antis in Ionic order was built on 
top, this time oriented to the north. This podium 
temple, decorated with a frieze of Erotes, had a 
staircase in the northeast corner of the cella, leading 
down into the grave chamber9.

when this publication will appear. The loculi were already robbed 
when excavatedǡ but in the central cavern in the ƪoor were found 
several bones, a well preserved skull, a silver ring, a golden sheet, 
glas paste and a bone plaque with an Ionic capital scratched in (part 
of a furnitureǡ eǤgǤ a kline ǫȌǣ Schörner ͖͔͔͛ǡ ͖͗͛ fǤ These Ƥnds may 
belong to the original burial of Heroon I and were put here when the 
chamber was additionally furnished with the loculi.
9  Kleiner ͕͚͜͝ǡ ͕͕͗ fǤ ƤgǤ ͕͝Ǣ Cormack ͖͔͔͘ǡ ͗͝ǡ ͖͗͘ fǤ ƤgsǤ ͕͕͛Ǧ͕͕͝Ǣ 
Köster ͖͔͔͘ǡ ͙͜Ǧ͜͝ Ƥgs ͕͗ fǤǡ plsǤ ͘͝Ǧ͙͜ǡ ͙͝Ǥ͕Ǧ͘ǡ ͕͗͘ǡ ͕͘͘Ǥ͕Ǣ Weber 
͖͔͔͘aǡ ͗Ǧ͕͔͔ǡ ͕͙͗Ǧ͕͙͚ ƤgsǤ ͙͚Ǧ͛͗ǡ plsǤ ͕Ǧ͖͙Ǣ Schörner ͖͔͔͛ǡ ͖͙͗ fǤ A͖͚ 

Dionysos6, and that of the city districts north of 
Dionysos, on the Kale Tepe (Theatre Hill) and the 
Humei Tepeǡ deƤned by the DelphinionǦinsula7.

Heroon I consists of a tumulus of pebble stones, 
c. 15 m in diameter, covering a vaulted dromos 
and chamber, made of marble ashlar blocks. The 
chamber has a central sunken cavern of square 
form, covered by a slab. Five additional loculi are 
integrated into its back wall, signalling a multiple 
burial. The tumulus is surrounded by an open-court 
with a row of chambers to the lower eastern street, 
where the entrance was also located. The masonry 
as well as few Ƥnds speak for a Hellenistic date of 
the grave, which still awaits a proper investigation8.

6  Weber 2007, 353. The strip of shorter insulae continues also east 
of the agora, directly south of the Delphinion. There the baths and 
the palaestra of Capito cover the smaller insula plus the street in 
the Southǡ extending ͔͘ m from North to Southǣ Kleiner ͕͚͜͝ǡ ͕͝Ǧ͛͝ 
ƤgsǤ ͚͗ǡ ͚͙Ǧ͚͜Ǣ Weber ͖͔͔͘aǡ ͕͘͜Ǥ
7  Weber ͖͔͔͘aǡ ͕͙͘Ǧ͕͙͔ ƤgǤ ͛͜Ǣ Herda ͖͔͔͙ǡ ͖͖͛Ǧ͖͙͜ ƤgsǤ ͖͙ǡ ͖͝Ǧ͔͗Ǥ
8  BǤFǤ Weber announced the Ƥnal publication of his researches 
on Heroon I, conducted from the 1980’s until his death in 2005, as 
volume I.11 of the Milet-series in his posthumously published article 
on the city map (Weber 2007, 353, n. 107). It remains open, if and 

Fig. 6 :
Heroon II. Roman 
phase with podium 
temple on top of the 
Hellenistic chamber 
tomb. Reconstruction 
of longitudinal section, 
view to E (from Weber 
͖͔͔͘ǡ ͚͝ ƤgǤ ͙͝ȌǤ
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beginning 3rd century AD. Fragments of a second 
sarcophagus speak for a secondary burial in the 
central cella11.

There are commonalities with all three Heroa: We 
do not know for whom they were built as there 
are missing signiƤcant inscriptions found in themǡ 
except from the grave stele of Antigona in Heroon I 
ȋƤgǤ ͕͕ǡ see belowȌǤ The grave epigram of a certain 
Aristeas, son of Aristeas, who was honoured by the 
Milesian demos in the late 1st century BC with the 
manufacture of golden kolossoi (cult statuettes/ 
‘Voodoo Dolls’/magic images)12 and a grave within 
his hometown, was found reused in the Late Roman 
city-wall and cannot be attributed to any of the 
known intramural graves in Miletos13.

At least the dating and type give some clue for 
Heroon I, which is, according to Hans von Mangoldt, 
a typical Macedonian chamber tomb of the late 
4th or early 3rd century BC14. Gerhard Kleiner was 
right when he supposed in 1968, that the grave 
was related to the Macedonian occupation after 
the conquest of Miletus by Alexander the Great 
in ͗͗͘Ȁ͗͗ BCǣ Convincinglyǡ he located the fortress 
ȋɔɏɍɠɏɇɍɋȌǡ the Persian satrap Tissaphernes had 

11  Kleiner ͕͚͜͝ǡ ͕͖͗Ǧ͕͗͘ǡ ƤgsǤ ͕͔͔Ǧ͕͔͖Ǣ Weber ͖͔͔͘aǡ ͕͔͕Ǧ͕͙͔ǡ ͕͙͗Ǧ͕͙͚ 
ƤgsǤ ͛͝Ǧ͕͜ǡ plsǤ ͖͚Ǧ͘͜Ǣ Schörner ͖͔͔͛ǡ ͖͙͜ fǤ A͖͝ ƤgsǤ ͕͚͜Ǧ͕͛͗Ǥ 
12  Herrmann 1998, 68 f. no. 735.3 f. ҄ ƵƯƳƱƤрƮƨƱƨ ƩƮƪƮƱƱƮԃư | 

ƲƨƫƠƧƤрư, πнƲƯƠư ƣϝ їƬƲҳư ћƵƷƬ ƩƲоƯƤƠ. The term kolossoi does not 
mean ‘colossi’, ‘large statues’ here (so Herrmann 1998, 68 f., who 
translates: “der durch goldene Kolosse geehrt wurde”), but small 
Ƥgurinesǡ used as cult statues or ǮVoodoo Dollsǯǡ where the soul of 
the dead hero (or an evil daemon) could settle during the rituals, e.g. 
a theoxenia or a puriƤcatory magicǤ CfǤ the famous sacred law from 
Kyreneǣ Burkert ͕͘͜͝ǡ ͚͝ with nǤ ͚͝Ǣ Faraone ͕͖͝͝ǡ ͖͜Ǧ͘͜Ǣ RhodesȀ
Osborne ͖͔͔͗ǡ ͘͘͝Ǧ͙͔͙ǡ noǤ ͛͝ llǤ B ͕͕͕Ǧ͕͖͕ǣ two small Ƥgurinesǡ a 
male and a female, made of wood or clay and named kolososǡ Ƥrst 
recieve “hospitality and a portion from everthing” (ҐπƮƣƤƭнƫƤƬƮƬ 

πƠƯƲiƧ[о]ƫƤƬ Ʋҳ ƫоƯƮư πƠƬƲԙƬ) and are afterwards deposited 
in an ǲunworked woodǳǡ together with the oơerings ȋƴоƯƮƬƲƠ 

їư ќƪƠƬ чƤƯƢфƬ їƯƤ[ԃ]ƱƠƨ Ʋҫư ƩƮƪƮưҳư ƩƠұ Ʋҫ ƫоƯƦ). This magic 
serves to heal a house from a “hostile visitant” (ѴƩоƱƨƮư їπƠƩƲфư), 
the bad spirit of a dead person; cf. Ogden 2002, 163 f. no. 124; 
Rhodes/Osborne 2003, 505 on § 18. Also, in the oath of the founders 
of Kyreneǡ a Ƥgurineǡ labeled kolosos and made of wax, is burnt: 
MeiggsȀLewis ͕͚͝͝ǡ ͙͝ǡ noǤ ͙ llǤ ͘͘ fǤǢ Burkert ͕͘͜͝ǡ ͚͜ with nǤ ͖͝Ǥ On 
kolossoi as Voodoo Dolls/magic images see: Ogden 2002, 245-260.
13  CfǤ Herrmann ͕͜͝͝ǡ ͚͜ fǤ in his commentaryǣ ǲaber die Zuweisung 
einer der drei aufgedeckten derartigen Anlagen (...) an ihn wird 
kaum möglich seinǳǢ see also Herrmann ͕͙͝͝ǡ ͕͘͝Ǥ
14  von Mangoldt ͖͔͕͖ǡ ͙͗͛Ǧ͙͗͝ ȋǲB ͕͔͝Ǥ Milet IǳȌǡ plsǤ ͕͗͜Ǥ͚Ǧ͜Ǥ The 
original location of the 3rd/2nd century BC amphiglyphic grave stele 
of Antigonaǡ daughter of Pamphilos ȋƤgǤ ͕͕Ȍǡ which was found in the 
area of Heroon I (Herrmann 1998, 5 no. 421), is uncertain: Graeve 
͕͚͜͝ǡ ͜ fǤǢ Schörner ͖͔͔͛ǡ ͖͗͛ ƤgsǤ ͗͝ fǤǢ but to me its aƥliation to 
Heroon I seems highly reasonable. I will refer to this matter in a 
separate publication; see also below.

Heroon III (ƥgs. 9-10)
Heroon III is, like Heroon I, integrated in the street-
insulaǦgridǤ The peristylǦbuilding Ƥlls exactly one 
insula of 28.60 by 50.27 m10. In the court stands a 
square-shaped central building with an entrance 
to the North and West, including a girland-
sarcophagus on a high altar-like podium. The style 
of the architectural ornamentation as well as the 
stratigraphy date the building complex to the 

ƤgsǤ ͕͘͝Ǧ͕͙͘Ǥ For the ErotesǦfrieze see now BolȀWeber ͖͔͕͕Ǣ von 
Mangoldt ͖͔͕͖ǡ ͚͔͗Ǧ͚͗͗ ȋǲB ͕͖͝Ǥ Milet IIIǳȌ plsǤ ͕͗͝ fǤ
10  Weber ͖͔͔͘aǡ ͕͙͘Ǧ͕͙͔ ƤgǤ ͛͜Ǣ Weber ͖͔͔͘bǡ ͖͕͗Ǧ͖͗͘ǡ ƤgǤ ͖Ǣ HerdaȀ
Sauter ͖͔͔͝ǡ ͘͜ fǤǡ ƤgǤ ͝Ǥ

FigǤ ͛ ǣ Heroon IIǤ View from NE with marble foot proƤle of 
Roman podium front overbuilt by a medieval tower. Current state 
of preservation (photo author 10/2011).

FigǤ ͜ ǣ Heroon IIǤ View from S with entrance to Hellenistic 
chamber tomb. Current state of preservation  
(photo author 10/2011).
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Looking for a candidate16, Asandros is hardly 
a hot one: He had ruled Karia autocratically 
and when in 312 he was disposed by Antigonos 
Monophthalmos, Miletos celebrated the Antigonid 
as ‘liberator’, who re-installed democracy17. Actually 
it was not Antigonos, but his two generals, Medios 
and Dokimos, who freed the city. While Medios 
attacked Asandros and his forces by sea, Dokimos 
did so by land. He invaded the city, “summoned 
the citizens to freedom and after taking by storm 
the fortiƤed hill ȋƴƯƮƳƯƮƳƫоƬƦ ыƩƯƠ), restored 
the constitution to autonomy”18. In the eyes of 
the Milesians this deed was deƤnitely worth an 
intramural hero cult, and more exactly: a founder 
cultǤ One only has to think of Spartan general 

1997; Descat 2010, 139 f., 141 f. Diodorus 19.75 (ƴƯƮƳƯƮƳƫоƬƦ ыƩƯƠ 

of Asandros); cf. Kleiner 1968, 17 f., 27, 129. 
16  Another (less probable) candidate could be Philoxenos, who 
was the Ƥrst Macedonian satrap of Karia after the death of the last 
Hecatomnid, Ada, daughter of Maussollos. Philoxenos immediately 
preceeded Asandros, but the existing sources do not mention his 
presence in Miletos: Aristotle, Oikonomia 2.31; for Philoxenos see 
now Descat 2010, 139 f., 143. The strategically important harbour 
town changed its owner more oftenǣ In ͔͖͗ BC it came under 
the control of Lysimachos, in 295/94 Demetrios Poliorketes was 
eponymousǤ Antigonidsǡ Seleukids and Ptolemiesǡ all struggled for 
Karia in the Ƥrst quarter of the ͗rd century BCǡ a lot of opportunities 
for a Macedonian to die in Miletos; cf. Kleiner 1968, 17-19; Marcellesi 
2004, 72-88.
17  See the prescript of the second preserved eponymic list of 
Miletos, starting with the year of liberation by Antigonos, A. Rehm 
in: Kawerau/Rehm 1914, 241 f., 259 f., no. 123.1-4 їπұ ƲƮхƲƮƳ Ѥ 

πфƪƨư їƪƤƳƧоƯƠ ƩƠұ ƠҏƲфƬƮƫƮư їƢоƬƤƲƮ Ґπҳ яƬƲƨƢфƬƮƳ ƩƠұ Ѥ 

ƣƦƫƮƩƯƠƲрƠ чπƤƣфƧƦ.
18  Diodorus 19.75.3-4: ƲƮхư ƲƤ πƮƪрƲƠư їƩнƪƮƳƬ їπұ ƲүƬ їƪƤƳƧƤƯрƠƬ 

ƩƠұ ƴƯƮƳƯƮƳƫоƬƦƬ ыƩƯƠƬ їƩπƮƪƨƮƯƩпƱƠƬƲƤư Ƥѳư ƠҏƲƮƬƮƫрƠƬ 

чπƮƩƠƲоƱƲƦƱƠƬ Ʋҳ πƮƪрƲƤƳƫƠ.

built in Miletos in 412, on the Theatre Hill, protecting 
the Lion and Theatre Harbours, seat of the Persian 
ƪeetǤ In consequenceǡ Kleiner equated this fortress 
with the ǲfortiƤed hillǳ ȋƴƯƮƳƯƮƳƫоƬƦ ыƩƯƠ), 
Asandros, installed by Alexander as satrap of Karia c. 
͖͗͘Ȁ͖͗ BC, held when he was eponymous aisymnetes 
of the city in ͕͗͗Ȁ͕͖ BCǤ The strategical importance of 
the site is still manifest in todays ByzantineǦTurkish 
castle, which also supplied the name PalatiaǦBalat 
for medieval and modern Miletos. Taking into 
consideration the alledged proximity between 
fortress and Heroon Iǡ Kleiner Ƥnally attributed the 
grave to one of the Macedonian phrourarchs15.

15  Thucydides 8.84–85 (Tissaphernes’ ƴƯƮхƯƨƮƬ); Diodorus 
18.3.1 (Asandros as satrap); cf. Marcellesi 2004, 76-81. Asandros as 
eponymous: cf. A. Rehm in Kawerau/Rehm 1914, 258, no. 122.II 101 
ѓƱƠƬƣƯƮư яƢнƧ[Ʒ]ƬƮưǢ for the corrected dating in ͕͗͗Ȁ͖ BC see 
Herrmann 1997, 166 on nos. 122 and 123; for Asandros see also Badian 

FigǤ ͝ ǣ Heroon IIIǤ Reconstruction of EǦW crossǦsection with sarcophagus in the central vaulted chamber ȋfrom Weber ͖͔͔͘ǡ ƤgǤ ͔͜ȌǤ

Fig. 10 : Heroon III. View from NE. Current state of preservation
(photo author 10/2011).
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Another detail supports our reconstruction: 
if we assume Heroon I to be erected for the 
Macedonian general Dokimosǡ why do we Ƥnd not 
only a central burial in the ƪoor of the chamberǡ 
but also Ƥve loculi in its back wall ȋƤgǤ ͙Ȍǫ This 
clearly hints at a multiple burial, typical for a family 
grave21. Either Heroon I was from the beginning 
planned as family grave, or there was a single grave 
in the tumulus chamber, later transformed into a 
multiple burial by adding the loculi in the chamber 
and the rooms around the tumulus. In regard to 
the archaeological and prosopographical evidence, 
the latter solution seems the most likely to me. 
The existence of descendants of Dokimos, using 
Heroon I as their family grave, can be backed by 
the observation that several persons of this name 
held the oƥce of eponymous aisymnetes in 69/68, 
͙͙Ȁ͙͘ and ͙͘Ȁ͙͗ BCǡ suggesting the high social rank 
of his family still in Late Hellenistic Miletos, when 
the grave saw substantial rebuilding. Another, 
3rd /2nd century BC family member will have been 
Antigona, whose exceptional amphiglyphic grave 
stele was found in Heroon I ȋƤgǤ ͕͕ȌǤ Her nameǡ new 
in Miletos, is clearly a Macedonian dynastic name 
and refers to Antigonos, the lord of her assumed 

21  Kader ͕͙͝͝ǡ ͖͔͝Ǧ͖͕͕Ǣ Berns ͖͔͔͗ǡ ͕͚ fǤ

Brasidasǡ who had conquered Athenian AmphipolisǤ 
When he in ͖͖͘ BC died in a battle where he 
successfully repelled the counter attack, he got a 
founder cult in the agora19. The alledged founder 
cult of Dokimos in Heroon I, close to the castle he 
had conqueredǡ Ƥnds another strong argument 
in the fact that the ancient name of the Lion 
Harbour, which is commanded by castle and grave, 
is ‘Harbour of Dokimos’. Mid-1st century AD love 
novelist Chariton of Aphrodisias has his heroine 
Kallirhoë in late 5th century BC ȋanachronisticallyȌ 
landing in ҄ ƪƨƫүƬ ҄ ƋƮƩҲƫƮƳ ƪƤƢҴƫƤƬƮư, “the 
harbour called that of Dokimos”. The whole Milesian 
people is at present, cheering. No other harbour 
than the Lion Harbour comes into consideration for 
such a representative event. The circle of arguments 
is closed by the observation that Kallirhoë’s father, 
the famous Syracusan general Hermokratesǡ who 
had repelled Athens’ attack on his hometown 
in ͕͗͘ BCǡ in ͕͕͘ conquered the very castle of 
Tissaphernes above the Lion Harbour, Dokimos one 
hundred years later should also take20.

19  Thucydides 5.11; see below § V.
20  Thucydides 8.84.5; Chariton, Chaireas and Kallirhoë 3.2.10–17; 
cf. Jones 1992, 101 (Lion Harbour is Harbour of Dokimos); on the 
Lion Harbour and Heroon I as heroon of Dokimos see A. Herda in: 
Brückner et al. forthcoming, § 3.1.

Fig. 11 : Amphiglyphic grave stele of Antigona, daughter of Pamphilos, from Heroon I (heroon of Dokimos?), 3rd /2nd century BC 
ȋsketch WǤ MüllerǦWienerǡ in Graeve ͕͚͜͝ǡ ͝ ƤgǤ ͕ȌǤ
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closeness, the owner of Heroon II is likely to be 
somehow connected to the gymnasium of the neoi. 
Soǡ Antenorǡ son of Xenaresǡ a Milesian pankration 
victor at the 108th Olympic Games of ͔͗͜ BCǡ who 
died caǤ ͖͙͔ BCǡ was honoured by the polis with an 
intramural grave for him and his progenies “in the 
middle of the gymnasium of the neoi”. The position 
of his heroon is mentioned in an inscription of one 
of his descendants of the early 1st century AD, a 
certain Eudemos, son of Leon. He proudly lists his 
ancestors, leading back to Antenor26. May Heroon 
II be the grave of Antenor and his family, or of 
another famous Milesian sportsman?

Heroon III is clearly a Roman intramural 
heroonǤ But the name of its owner is unknownǤ 
The only inscription found is the dedication of an 
altar to the “Goddesses of Good Hope” (ѝƪπрƣƤư 

яƢƠƧƠр), dating to around 200 AD27. They also 
had a cult in Didyma at the same time. Perhaps 
their Milesian cult was practised in one of the 
rooms in the northern or southern part of the 
insula-size building28. The preserved structures of 
Hellenistic and Classical times under Heroon III, 
including marble architecture and wall paintings 
with griơons and a tripodǡ as well as high amounts 
of tableware, suggests a cultic function, perhaps 
as a club-house of a religious association for Apollo 
as well as some other gods. This club-house had 
then been tranformed into a heroon in the second 
century AD29.

to Pergamenian architectureǢ Gerkan ͕͖͙͝ǡ ͕͔͗ ƤgǤ ͙͖ǡ pǤ ͕͔͙Ǣ see 
Brückner et al. forthcoming, § 4.4 with n. 219. 
At least in the 1st century BCǡ Miletos had three Gymnasiaǡ one for the 
paides, one for the epheboi and the neoi, and one for the citizens: 
Herrmann 1994, 218; Herda 2006a, 92 f. As the status/age-class of the 
neoi was introduced in the Archaic period (cf. Herda 2006a, 92-96 
and 2011, 63 n. 37), we have to assume a gymnasium of the neoi from 
at least late Archaic times on. Therefore Eumenes II did not built 
the gymnasium from the start, but expanded its building facilities. 
The Eumenes-gymnasium is to be located west of the stadium, 
because the Milesian honorary decree for Eumenes (Herrmann 1997, 
98 f., 210 no. 307, pl. 22.2) was written on the anta of the so-called 
Stadiontorǡ which stood west of the stadiumǣ Günther ibid. 22. On 
the gymnasium of the Neoi as being the “Great Gymnasium”: see 
below n. 60.
26  Inscription from Didyma: Rehm/Harder 1958, 183-185 no. 
259.25-30 їƬƲƤ[ƧƠƫ-] | ƫоƬƷƬ ƣҭ ƲԙƬ πƯƮƢфƬƷƬ ƫƮƳ їƫ ƫо[ƱƷƨ ƲԚ] 
| [πƯ]-фƲƤƯƮƬ ƲԙƬ ƬоƷƬ ƢƳƫƬƠƱрƷƨ я[ƬƲпƬƮƯƮư] | [ƲƮԏ] ƕƤƬнƯƮƳ 

ƩƠұ ƕƤƬнƯƮƳ ƲƮԏ [яƬƲпƬƮƯƮư ƩƠұ] | [яƪ]ƩƨƫнƵƮƳ ƲƮԏ яƬƲпƬƮƯƮư 

ƩƠ[ұ яƬƲпƬƮƯƮư] | [ƲƮ]ԏ ƌҏƠƬƣƯрƣƮƳ; cf. Herrmann 1995, 195 with 
nǤ ͖͗Ǣ Habicht ͕͙͝͝ǡ ͕͝ with nǤ ͕͝Ǣ Schörner ͖͔͔͛ǡ ͙͛ǡ ͕͕͘ǡ ͖͕͛ fǤ B ͕͙Ǥ 
Antenor won the pankration in Ol. 118: Eusebios, Chronical I 205-207; 
cfǤ Sextus Iulius Africanusǡ ҉ƪƳƫπƨƠƣԙƬ чƬƠƢƯнƴƦ, ol. 118.
27  Weber ͖͔͔͘aǡ ͕͖͔ fǤ ƤgǤ ͛͜Ǥ
28  HerdaȀSauter ͖͔͔͝ǡ ͖͝Ǥ On their cult in Didyma see Weber ͖͔͔͜ 
(foundation-oracle on an altar of ca. 200 AD, wrongly attributed to 
the Horaiǡ see HerdaȀSauter ͖͔͔͝ǡ ͖͝ nǤ ͖͚͗ȌǤ
29  HerdaȀSauter ͖͔͔͝ǡ ͚͜ with nǤ ͕͝͝ǡ ppǤ ͗͝Ǧ͘͝Ǣ see below Ț IXǤ

ancestor DokimosǤ Similarly does the special type of 
her grave stele hint at Macedonia22.

Heroon II may have been another intramural 
ǮMacedonianǯ chamber tomb in its Ƥrst phase23. The 
Roman temple on top can signal a transformation 
into a sanctuary, but again we have no clear clue 
for its function. It may also have been still an 
intramural heroon in its second usage24. At least 
its location on top of a small hill only 10 m north 
of the Hellenistic ‘West Market’ may give a hint at 
its designation: the West Market is actually not a 
market but a double xystos (roofed race course of 
one stadium length) and as such part of the largest 
gymnasium complex in Miletos, most probably the 
gymnasium of the neoi, the ‘new’ citizens. Located 
west of the late Classical stadium, it was enlarged by 
Eumenes II of Pergamon before ͕͚͛ BCǡ presumably 
by donating the xystos25Ǥ Because of this spatial 

22  On the stele see above n. 14. R. Posamentir points me to the 
fact that the ƪoral decoration of the pediment resembles that of 
Macedonian grave reliefs, e.g. in the large tumulus of Vergina. He 
prefers to date the stele rather to the 3rd than to the 2nd century BC 
(personal communication, 30.12.2012). For Antigona’s family see 
Kawerau/Rehm 1914, 267-269 no. 125.28 (ƋфƩƨƫƮư яƬƲƨƴԙƬƲƮư, 
͚͝Ȁ͚͜ BCȌǡ ͚͘ ȋяƬƲƨƴԙƬ ƋƮƩҲƫƮƳ ƲƮԏ яƬƲƨƴԙƬƲƮưǡ ͙͙Ȁ͙͘ BCȌǡ ͛͘ 
(ƓƮƪπƠƢöƯƠư ƋƮƩҲƫƮƳ ƲƮԏ яƬƲƨƴԙƬƲƮưǡ ͙͘Ȁ͙͗ BCȌǢ cfǤ Jones ͕͖͝͝ǡ 
95 f. The rooms grouped around the tumulus, one of them a dining 
room with a ƪoor mosaiqueǡ date to the late ͖nd or early 1st century 
BCǣ Kader ͕͝͝͝ǡ ͖͕͔Ǥ They could have been part of a reǦarrangement 
of the older burial place in the time of Dokimos or his father 
AntiphonǤ For Antigonaǯs stele see above nǤ ͕͘Ǥ For the diơusion of 
the names Antigonos, Antigona, Antigone especially in Macedonia 
compare the occurances in the diơerent volumes of LGPNǣ they are 
most frequent in vol. IV (Macedonia, Thrace, Northern Regions of 
the Black SeaȌǤ
23  See now on the construction and dating of the vaulted grave 
chamberǣ von Mangoldt ͖͔͕͖ǡ ͚͔͗Ǧ͚͗͗ ȋǲB ͕͖͝Ǥ Milet IIIǳȌ plsǤ ͕͗͝ fǤ
24  Weber 2004a, 154 misses an altar as well as a cult statue 
wherefore he favours a function as graveǤ But graves often have 
altars, too, where heroic honours could be payed to the deceased, 
besides the regular libations into the ground (choai). They included 
dining at the graveǣ Burkert ͖͔͕͕aǡ ͖͚͝ fǤ For that one only has to 
think of the countless round altars and trapezai in the Hellenistic 
necropoleis of Kos, Rhodes, the Rhodian peraia and the Knidia, 
sometimes combined with exedrai with benches for seatingǣ Berges 
1986 and 1996; for Miletos see for example the round altar and 
exedra in the necropolis south of the Sacred Gateǣ Forbeck ͖͔͔͖ǡ 
͝͝Ǧ͕͔͗ ƤgsǤ ͚Ǧ͕͗ ȋshe assumes the exedra to be originally a honorary 
monument and only secondarily used as grave monument by adding 
a round altar, reworked into an urn).
25  On the Eumenes II-gymnasium: Kleiner ͕͚͜͝ǡ ͜͝Ǧ͕͝Ǣ Schaaf ͕͖͝͝ǡ 
͚͖Ǧ͖͛Ǣ BringmannȀvon Steuben ͕͙͝͝ǡ ͚͗͘Ǧ͗͘͝ noǤ ͖͘͜ ƤgsǤ ͕͔͘Ǧ͕͙͘Ǥ It 
is mentioned in the honorary decree for the Milesian citizen Eirenias 
of cǤ ͕͚͛Ȁ͚Ǧ͕͚͘ BCǣ WǤ Günther inǣ Herrmann et alǤ 2006, 2022 no. 
1039.6-8, where Eumenes II donated 160.000 medimnoi of grain 
ȋcǤ ͚Ǥ͔͔͔Ǧ͛Ǥ͔͔͔ tȌ as well as ǲtimber in a suƥcient amountǳ for the 
construction work. The timber was especially important when we 
understand the double xystos of the ‘West Market’ as part of the 
building program of Eumenes II: the two stadium-long halls required 
a large amount of timber for the roof construction. Additionally, 
its architectural details, especially the Doric columns which are 
facetted in their lower part were already recognized as being close 
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of Miletos as “heroes”32. Following this line, the 
‘Ehrengrab’ has in recent years been interpreted as 
grave of a Milesian citizen who had been venerated 
as a kind of ƬоƮư ƩƲрƱƲƦư, “new founder”33.

But already in ͕͙͛͝ǡ Klaus Tuchelt stressed that 
the fragments of sarcophagi, found in the peristyle, 

32  L. Robert, Hellenica ͛ǡ ͕͘͝͝ǡ ͚͝ ȋί OMS IV ͕͔͗ȌǢ Günther ͕͜͝͝ǡ ͕͛͘ 
f.; Herrmann 1994, 229-234 and 1995, 197 with n. 39; Herrmann 1997, 
͕͙͚ nosǤ ͚Ǧ͛ ȋnoǤ ͛ dated to ͚Ȁ͙ BCȌǡ ͕͙͝ noǤ ͕͙Ǣ Herda ͖͔͔͚aǡ ͖͚͝ nǤ 
͖͕͕͕Ǥ See also the honorary decrees for CǤ Iulius Epikratesǡ Herrmann 
et alǤ 2006, 82-85 nos. 1130-1131.
33  Cormack ͖͔͔͘ǡ ͕͙͔ fǤǢ Schörner ͖͔͔͛ǡ ͕͕͜Ǣ Schollmeyer ͖͔͕͕ǡ ͕͔Ǣ RǤ 
Bol inǣ Bol ͖͔͕͕ǡ ͕͔ with nǤ ͕͖͔Ǥ

II. The ‘Ehrengrab’ in the 
courtyard of the Hellenistic 
bouleuterion: an altar for Apollo 
Didymeus, Artemis Boulaia and 
Zeus Boulaios, as well as for 
Livia and Augustus?
Before I Ƥnally move to Thalesǡ I should also 
mention a structure in the inner court (peristyle) of 
the Hellenistic bouleuterion. It is a square shaped 
structure of 7 to 9 m decorated with a girland-frieze 
with bull skulls and lion heads as well as a second 
frieze with mythological scenes, most probably of 
Apollo, Leto and Artemis as well as some other local 
gods ȋƤgsǤ ͕͖Ǧ͕͘ȌǤ The style of the sculptures as well 
as the architectural ornaments suggest a dating 
in the early 1st century AD30Ǥ Because of fragments 
of sarcophagi found close by, the monument was 
interpreted as ‘Ehrengrab’, heroon31. Louis Robert 
and Peter Herrmann additionally took into account 
decrees of Augustean times on the walls of the 
bouleuterion peristyle, mentioning the Milesian 
citizens Gaius Iulius Apollonios and his son Gaius 
Iulius EpikratesǤ Both were honoured by the people 

30  On the dating of the reliefs see most recently Schollmeyer ͖͔͕͕ǡ 
19 f. On the dating of the architectural ornaments in Augustan times 
see Köster ͖͔͔͘ǡ ͕͙ nǤ ͕͔͜Ǣ pǤ ͖͝ ȋƤrst third of ͕st century BCȌǤ
31  Knackfuß ͕͔͜͝ǡ ͘͝Ǧ͙͙ǡ ͚͗Ǧ͚͚ ƤgsǤ ͛͝Ǧ͜͜ǡ plsǤ ͕͗Ǧ͕͘ǡ ͕͚Ǧ͕͜Ǣ Cormack 
͖͔͔͘ǡ ͕͙͔ fǤǡ ͖͙͘ fǤǢ Köster ͖͔͔͘ǡ ͕͙Ǧ͕͗ ƤgsǤ ͖Ǧ͙ǡ plsǤ ͜Ǧ͕͗ǡ ͕͘Ǥ͕Ǧ͘ǡ ͕͗͜Ǥ͚Ǧ
͜Ǣ Schörner ͖͔͔͛ǡ ͕͛͛Ǧ͕͕͜ ƤgsǤ ͕͜͝Ǧ͕͝͝Ǣ Schollmeyer ͖͔͕͕Ǥ

FigǤ ͕͖ ǣ Reconstruction of the early Imperial altar for Artemis Boulaiaǡ Apollo Didymeusǡ Zeus Boulaiosǡ and Augustus and LiviaȋǫȌ  
(so-called Ehrengrab) in the courtyard of the Hellenistic bouleuterionǤ View from W ȋsketch WǤ Kunz in Tuchelt ͕͙͛͝ǡ ͕͗͜ ƤgǤ ͕͙ȌǤ

Fig. 13 : Altar in the courtyard of the Hellenistic bouleuterion. 
Relief with Leto (left, seated on throne), two nymphs (of the 
Mykale Mountain?), and Artemis and Apollo standing to right. 
Early 1st century AD. Istanbul, Archaeological Museum Inv. 2019
(photo Knackfuß 1908 pl. 17, 1).
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to modify his attribution. In 1981 he proposed 
the altar to be not for Augustus alone, but also 
for the other gods venerated in the bouleuterion, 
Ƥrst of all Apollo Didymeus and Hestia Boulaiaǡ 
who are mentioned in addition to the Milesian 
Demos in the dedicatory inscriptions on the 
propylon and the assembly hall39. This assumption 
makes perfect sense at least in the case of Apollo 
Didymeus and leads us back to a proposal Theodor 
Wiegand had already made in 1901, when the 
ǮEhrengrabǯ had just been discoveredǤ Before the 
heroon-theory succeeded and was promoted by 
the inƪuential publication of Hubert Knackfuß 
in 190840, he came up with the idea of an altar 
for Artemis Boulaia as a typical ǲRathsgöttinǳ41. 
Wiegand backed up this idea with the observation 
that Artemis was, besides Apollo, also depicted 
three times in the relief frieze of the altar42. 
Strangelyǡ he ommitted the strongest argument 
of all: the attestation of a “lifelong” (ƣƨҫ ơрƮƳ) 
priestess of Artemis Boulaia in a contemporary 
early Imperial inscription from Miletos43. According 

101) instead originates from the scenae frons of the Milesian theatre 
and is a dedicatory inscription for emperor Nero: Herrmann 1998, 
156 no. 5. C. Fredrich in: Knackfuß 1908, 103-106 no. 4 (“Liste von 
Schenkungen und VermächtnissenǳȌǡ written on the outer antae of 
the propylonǡ was attributed by Fredrich to the Imperial cult, too. 
Again, this is only a hypothesis: Herrmann 1994, 230 n. 126; Herrmann 
1998, 156 on no. 5. A small round altar of Augustus was found in the 
peristyle of the Baths of Capitoǣ AǤ Rehm inǣ Herrmann ͕͛͝͝ǡ ͕͕͔ǡ noǤ 
͙͗͗ ȋwrongly identiƤed as basis of an AugustusǦstatueȌǢ cfǤ Herrmann 
1997, 212 no. 335, pl. 23.3. It may have been originating from there, or 
more probably from the adjacent Delphinion.
39  Tuchelt 1981, 180 Anm. 75; cf. Herrmann 1994, 229 n. 120; 
Schollmeyer ͖͔͕͕ǡ ͖͔ nǤ ͕͜͝Ǥ The dedicatory inscription of c. 175-163 
BC is placed on the bouleuterion twice (on the epistyle of the 
assembly hall and the architrave of the propylon): Th. Wiegand in: 
Knackfuß 1908, 95-99; C. Fredrich in: Knackfuß 1908, 100 nos. 1-2; 
Herrmann ͕͛͝͝ǡ ͕͙͙ nosǤ ͕Ǧ͖Ǣ Schollmeyer ͖͔͕͕ǡ ͕͜ fǤ
40  Besides the Ƥnds of sarcophagusǦfragmentsǡ Knackfuß ͕͔͜͝ǡ 
78 aduced for his refusal of the altar theory that the ‘Ehrengrab’ is 
only of early Roman times, wherefore the altar of the Hellenistic 
bouleuterion would lackǤ See also Schörner ͖͔͔͛ǡ ͕͛͜Ǥ But the original 
altar of the bouleuterionǡ the Hestia Boulaiaǡ is to be expected within 
the assembly hall, see already Tuchelt 1975, 129 with n. 163. The altar 
in the courtyard of the peristyle is therefore a secondary altar.
41  Kekule ͕͔͔͝ǡ ͕͔͝ fǤ ƤgǤ ͖Ǣ Wiegand ͕͔͕͝aǡ ͔͚͝Ǣ Wiegand ͕͔͕͝bǡ 
͕͙͝Ǣ Wiegand ͕͔͖͝ǡ ͕͙͕ ƤgǤ ͝ǡ ͕͙͘ ƤgǤ ͕͔ ȋboth reconstructions as 
hypæthral altar are made by KnackfußǨȌǢ mentioned by Schörner 
2007, 177 with n. 1537, 178 with n. 1544.
42  Th. Wiegand in: Knackfuß 1908, 87-90, pls. 16.1, 17.1-2, 18.2; 
Schollmeyer ͖͔͕͕ǡ ͖͕ǡ ͖͗ fǤ IIǤ͕ǡ ͗Ǧ͘ǡ plsǤ ͖aǡ ͗aǦbǤ
43  Honorary inscription for Iulia Artemo, daughter of Antipatros, 
erected by the boule and the demos of Miletos in the early Roman 
period: Rehm/Harder 1958, 214 no. 330 (found in Miletos “prope 
theatrum ad marmoream basim” and copied by Cyriacus of Ancona 
during his visit in Miletos in 1412, now lost). Rehm commented 
ibid.: “Vom Kulte der ƉƮƳƪƠрƠ ѓƯƲƤƫƨư wissen wir nichts (die 
ƉƮƳƪƦƴфƯƮư ƙƩƨƯрư SIG2 660, braucht mit ihr nichts zu tun zu 

should not be attributed to the ‘Ehrengrab’. It 
is even uncertain if they formed an original part 
of the bouleuterion’s inventory. Instead it is 
reasonable that they were brought there from 
outside at a later date, probably in the early 
Byzantine period34. Tuchelt has also convincingly 
argued for a rooƪessǡ hypæthral construction of 
the ‘Ehrengrab’. According to him, this strongly 
speaks for the interpretation as a monumental altar 
of a type, common in Ionia since the late Archaic 
period35. Taking into account inscriptions from the 
bouleuterion, honouring a priest of the Milesian 
cult of emperor Augustus, the very Gaius Iulius 
Epikrates, he proposed to identify the ‘Ehrengrab’ 
as an Ara Augusti, an altar for the living Augustus, 
comparing it to the famous predecessor, the Ara 
Pacis Augusti, in Rome, dedicated not to the living 
Augustus but to the peace he brought, on 1st of 
September ͝ BC36. 

While Tuchelt’s hypæthral reconstruction 
of the building and its interpretation as an altar 
is absolutely convincing37, his attribution to the 
cult of Augustus is not so compelling: There are 
no inscriptions from the bouleuterion, which 
directly testify to the cult of Augustus within the 
bouleuterion38. This lack of evidence led Tuchelt 

34  Cf. Tuchelt 1975, 97, 129 hints at 3rd century AD grave inscriptions 
found in the courtyard, which were brought there “erst in 
nachantiker Zeitǳǣ CǤ Fredrich inǣ Knackfuß ͕͔͜͝ǡ ͕͖͖ nosǤ ͖͜Ǧ͔͗Ǥ
35  Tuchelt ͕͙͛͝ǡ ͕͖͜Ǧ͕͔͘ ƤgsǤ ͕͖Ǧ͕͗ǡ ͕͙ Beilage ͕Ǧ͖ǡ plsǤ ͖͕Ǧ͔͗Ǣ cfǤ 
Köster ͖͔͔͘ǡ ͕͙ nǤ ͕͔͜Ǥ Against a hypæthral reconstructionǣ Schörner 
͖͔͔͛ǡ ͕͛͝ fǤ The two fragmentsǡ Schörner ͖͔͔͛ǡ ͕͔͜ nǤ ͕͙͚͖ is 
claiming for being part of the roof, are too small and were therefore 
more convincingly attributed to a sarcophagus lid by Knackfuß 
͕͔͜͝ǡ ͛͜ fǤ ƤgǤ ͜͜Ǥ Schollmeyer ͖͔͕͕ǡ ͖͔ seems to follow Tuchelt 
but reprints the wrong reconstruction of Knackfuß (ibidǤ ͖͕ ƤgǤ ͘Ȍǡ 
showing the ǮEhrengrabǯ with a ƪat roofǤ
36  So Tuchelt ͕͙͛͝ǡ ͛͝ fǤǡ ͕͚͗Ǥ who deduces from the installation of 
Herrmann 1997, 156 nos. 4, 6-7 (list of donations inter alia of Gaius 
Iulius Epikrates for the temple of Augusts) on the inner side of the 
northern wall of the bouleuterion peristyle (no. 6) that the altar 
in the peristyle was for Augustus. He argued against C. Fredrich 
in: Knackfuß 1908, 111 f., who instead located the two inscriptions 
on the outer northern side of the wall. Fredrich suspected the 
Sebasteionǡ mentioned in noǤ ͛ǤB ͕͜Ǧ͖͔ǡ in the area north of the 
bouleuterion. On the whole argumentation and its critics see 
Herrmann 1994, 229-234 who at least seems to follow Tuchelt in his 
conclusion that the Ehrengrab is an Ara AugustiǤ See also Hermann 
1998, 156 on no. 4. The Milesian Sebasteion for Augustus was most 
probably located in the temple of Apollo in Didyma, where Augustus 
was synnaos theosǡ “a god sharing the temple” (with Apollo): Tuchelt 
1975, 97 with n. 33; Günther 1989, 175 f.; sceptical: Herrmann 1989, 
͕͙͝ nǤ ͖͘Ǣ indiơerentǣ Herrmann ͕͜͝͝ǡ ͕͙͚Ǥ
37  See already Wiegand ͕͔͖͝ǡ ͕͙͕ ƤgǤ ͝ǡ and the reconstruction of HǤ 
Knackfuß ibidǤ ͕͙͘ ƤgǤ ͕͔Ǩ
38  The “Ehreninschrift für Kaiser Augustus”, said to have come 
from the bouleuterion ȋCǤ Fredrich inǣ Knackfuß ͕͔͜͝ǡ ͕͔͛ noǤ ͙ ƤgǤ 
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within the assembly hall, not outside47Ǥ Zeus 
Boulaios is mentioned in two inscriptions of the 
later 3rd century BCǡ predating the construction date 
of the bouleuterion of Timarchos and Herakleides. 
They therefore refer to an older Classical or early 
Hellenistic bouleuterion, otherwise unknown48. The 
honorary statue for a certain Lichas was according 
to its secondary inscription re-erected “at the 
propylon of Boulaiosǳ of the new bouleuterion49. 

47  See above nǤ ͔͘ for Hestia BoulaiaǤ The lower part of a clothed 
female statue, found in the assembly hall by the excavators, was 
interpreted as cult statue of Hestia: Kleiner 1968, 79; Nawotka 
1999, 156. Unfortunately, the torso is not preserved, at least is it not 
mentioned in Bol ͖͔͕͕Ǥ Cult statues of Hestia are rather rareǤ In the 
prytaneion at the old agora of Athens (for the location NE of the 
Acropolis see Herda ͖͔͔͙ǡ ͖͛͘ fǤ ƤgǤ ͖͚Ȍǡ an agalma of Hestia was 
shown: Pausanias 1.18.2-4; cf. Miller 1978, 15, 17, 173 f. no. 221. Other 
statues are mentioned for Paros and Delos: Miller 1978, 15 with n. 25.
48  Nawotka 1999, 152 f. In the mid-6th century BCǡ Thales advised 
the Ionians to build a common bouleuterion in Teos: Herodotus 1.170; 
cf. § VII. If this can serve as an indication for a bouleuterion in Miletos 
already in the mid-6th century BC is an open questionǤ
49  C. Fredrich in: Knackfuß 1908, 115-117 no. 12a, l. 12: ћƩƲƨƱƤ 

ƉƮƳƪƠрƮƳ ƲԙƨƣƤ πƠƯҫ πƯƮπхƪƷƨ; cf. Herrmann 1998, 158 n. 12. Line 
͕Ǧ͘ are the original inscription of before cǤ ͖͖͔ BCǡ completed in the 
Ƥrst half of the ͖nd century BC by the epigramm llǤ ͙Ǧ͕͚ belowǤ AǤ 
Rehm in: Kawerau/Rehm 1914, 246 n. 1 dated the epigram shortly 
after ͖͔͔ BCǡ before the construction of the bouleuterionǤ But this 
makes no sense, as the propylon mentioned in l. 12 is supposedly 
that of the new, not the old bouleuterion. The area directly east 
of the former propylon is at least the place, where the basis was 
found during excavationsǤ The building inscriptions of cǤ ͕͙͛Ǧ͕͚͗ BC 
therefore deliver a terminus post quem for the Lichas-epigram.
For the the paleography: Herrmann 1997, pl. 2.1-2. In the late 
1st century BC the basis was reǦdedicated for LǤ Domitius CnǤ fǤ 
Ahenobarbusǡ consul in ͕͚ BCǡ this time the inscription was written 

to the priestess’ name, Iulia Artemo, she was a 
member of the Gaii Iulii, the very family, which 
had close ties to the Roman gens Iulii from the 
time Epikrates, son of Apollonios, had freed 
young Cesar in ͙͛ BC from the Cilician pirates44. 
This Epikrates was the father resp. grandfather of 
Gaius Iulius Apollonios and Gaius Iulius Epikrates, 
who were honored and designated as “heroes” in 
the bouleuterion inscriptions mentioned above45. 
Iulia (Artemo) is known from another inscription, 
the dedication of a small round altar, perhaps 
erected by her and her husband Sextus ȋCaeliusǫȌ 
for Artemis Boulaia in the bouleuterion. In this 
dedication Sextus boasts to stem from Timarchosǡ 
one of the builders of the bouleuterion more than 
250 years ago46.

As a third deity honoured at the monumental 
altar we have to expect Zeus Boulaiosǡ while the 
hearthǦaltar of Hestia Boulaia has to be located 

haben), er muß aber doch lange vor der Kaiserzeit bestanden 
haben”. The inscription was Ƥrst published in BCH 1, 1877, 287 f. 
no. 64 and is also cited by Wernicke 1896, 1381. Wiegand may have 
refered to it in the preliminary report, though he gave no citation. In 
the Ƥnal publication ȋKnackfuß ͕͔͜͝Ȍ it is not mentioned at allǤ
44  Polyaenus 8.23.1; Plutarchus, Caesar 1-2; cf. Günther 1989, 174.
45  On the family see Günther 1989; Herrmann 1994 and 1998, 
156; W. Günther in: Herrmann et alǤ 2006, 82-85. For Iulia Artemo’s 
stemma see: Hommel 1976, 327.
46  Hommel 1976; N. Ehrhardt, in: Herrmann et alǤ 2006, 154 no. 
1242, pl. 25 (dated to the early 2nd century AD, found reused in a 
Turkish house in BalatǦMiletosȌǤ

Fig. 14 : Altar in the courtyard of the Hellenistic bouleuterion. View from NE. Current state of preservation (photo author 10/2011).
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situation in Miletos: Augustus could have been 
equated with Zeus Boulaiosǡ and Livia AugustaȀ
Sebaste with Artemis Boulaia56. The Milesian altar 
was then dedicated to the divine tripple (Artemis 
Boulaiaǡ Zeus Boulaiosǡ Apollo DidymeusȌ as well as 
to the Imperial couple.

It has become quite clear now that the 
‘Ehrengrab’ cannot be the heroon of Gaius 
Iulius Apollonios and/or Gaius Iulius Epikrates. 
Where do we have to look for it instead? Peter 
Herrmann proposed the area directly north of 
the bouleuterion, which had previously – but 
without any clear evidence Ȃ been identiƤed as 
Sebasteion for the cult of the Roman Emperors57. 
Also possible is one of the Milesian gymnasia. At 
least was a honorary statue of the heros C. Iulius 
Epikrates mentioning his merits as “gymnasiarch 
of all gymnasia”, “restored in the gymnasium” 
in the mid-1st century AD58. Which of the three 
Milesian gymnasia it was, remains open59. Maybe 
we can identify it with the one of the Neoi, which 
was deƤnitely the most importantǡ and where the 
heroon of Olympic victor Antenor and his family 
was already situated, as mentioned above60. 
The placing of heroa in gymnasia is signiƤcantly 
frequent61.

Butǡ we should not leave aside the bouleuterion 
as a potential place of hero cults too hastely. I want 
to point out an important Ƥnding that has escaped 
the attention of scholars so far:

56  Compare also Theraǡ where Germanicus was equaled with Zeus 
Boulaios and Agrippina with Hestia Boulaiaǣ Hahn ͕͘͝͝ǡ ͕͙ǡ ͘͝ǡ ͕͗͜ǡ 
340 no. 134.
57  Herrmann 1994, 233 f.; idem in: Herrmann et alǤ 2006, 85. A 
small architrave with an inscription, naming Iulius Apollonios in 
the genetive, may have been part of the heroon architecture. 
Unfortunately its Ƥndspot is unknownǣ Herrmann ͕͘͝͝ǡ ͖͗͘ fǤ ƤgǤ ͗Ǥ
58  The statue basis was found SW of the theatreǡ reǦused in the 
foundation of a Turkish caravansary: Herrmann 1996; P. Herrmann in: 
Herrmann et alǤ 2006, 82-85 no. 1131. In ll. 17-20 it says: ƊнтƮư ѻƮхƪƨƮư 

ƋƨƠƣƮхƫƤƬƮư ƲҳƬ чƬƣƯƨнƬƲƠ їƫπƯƦƱƫԚ ƣƨƠƴƮƯƦƧоƬƲƠ їƬ ƲԚ 

ƢƳƫƬƠƱрԗ їπƨƱƩƤƳнƱƠư чπƮƩƠƲоƱƲƦƱƤ (“Gaius Iulius Diadumenos 
restored the statue which had been destroyed by Ƥre in the 
gymnasium”). C. Iulius Diadumenos is most probably a descendent 
of C. Iulius Epikrates.
59  Cf. Herrmann 1994, 28.
60  The ɊɚɀȽ ɀɓɊɋəɐɇɍɋ, mentioned in an inscription from 
Didyma (A. Rehm in: Rehm/Harder 1958, 114 f. no. 84), besides 
the Faustineion and the Capitoneion (see Herrmann 1994, 218) is 
most probably the gymnasium of the Neoi. As the latter two are 
identifyable (Kleiner 1968, 89-109), the “Great Gymnasion” or 
gymnasion of the Neoi respectively is the one including the ‘West 
Marketǯ ȋί xystos?) and the stadium; see above with n. 25.
61  Schörner ͖͔͔͛ǡ ͕͗͘ fǤ with other examples in nǤ ͕͕͖͜ǡ see also 
ibid. 200.

This Boulaios is not to be identiƤed with Apollo50, 
but with Zeus51 as becomes clear from another 
inscription, a psephisma regulating the integration 
of new citizens from Crete, inscribed in the walls 
of the sanctuary of Apollo Delphinios in ͖͖͝Ȁ͜ BCǤ 
It orders sacriƤces of the priestǡ the prytanes and 
the ones in charge of the protection of the city, to 
Hestia Boulaia and Zeus Boulaios52.

In summary, then: the altar in the bouleuterion 
court is likely a joined altar of Apollo Didymeus, 
Artemis Boulaia and Zeus BoulaiosǤ This would 
Ƥt with the theme of the altarǦfrieze ȋƤgǤ ͕͗Ȍ andǡ 
independently, the situation in Athens where, 
from the mid-3rd century BC onǡ the prytaneis had 
to sacriƤce to Apollo Prostateriosǡ Artemis Boulaia 
and the other ancestral gods “for the health and 
safety of the boule, the Demos, and the children 
and women”. The altar stood in the agora, close 
to the Tholos and the bouleuterion53. In this area 
was also found the basis of an honorary statue for 
Augustus’ wife Livia, put up by the Athenian Demos 
and the boule. In the inscription, which dates to the 
time of Tiberius (14-19 AD), Livia Augusta/Sebaste 
is assimilated with a goddess whose name is not 
preserved but who is bearing the epithet BoulaiaǤ 
It makes most sense, then, to suppose Artemis 
Boulaiaǡ since her altar stood close by54. Taking into 
account that Augustus was venerated in Eleusis 
as Zeus Boulaios alsoǡ we detect the assimilation 
of the Ƥrst IulioǦClaudians to the political deities 
of Athens55. We may therefore assume a similar 

on the opposite side: C. Fredrich in: Knackfuß 1908, 115-117 no. 12b; 
Tuchelt 1979, 190 (L 79), pl. 4.2-3.
50  Th. Wiegand in: Knackfuß 1908, 96.
51  Herrmann ͕͜͝͝ǡ ͕͙͜ in his translationǣ ǲȋZeusȌ Boulaiosǳǡ refering 
to A. Rehm in: Kawerau/Rehm 1914, 246 n. 1; cf. also Wiegand 1901b, 
196; Knackfuß 1908, 124, index III: “ƉƮƳƪƠԃƮư ȋZeusȌǳǤ
52  A. Rehm in: Kawerau/Rehm 1914, 183 no. 37c, ll. 42-44: ƲҳƬ 

ƣ[ҭ] ѴƤƯоƠ ƩƠұ ƲƮҵư | πƯƳƲнƬƤƨư ƩƠұ ƲƮҵư ѤƨƯƦƫоƬƮƳư їπұ Ʋ[Ӹƨ 
ƴƳƪ]-ƠƩӸƨ ƲӸƨ ƲƤ ўƱƲрƠƨ ƲӸƨ | ƉƮƳƪƠрƠƨ ƩƠұ Ʋԙƨ Ƌƨұ Ʋԙƨ ƉƮƳƪƠрƷƨ 
їπƤƳƵƮ[ƫоƬƮƳ]ư; cf. Herrmann 1997, 162 f. no. 37.
53  Altarǣ Wycherley ͕͙͛͝ǡ ͙͙ noǤ ͕͕͜ ȋcǤ ͖͖͔ BCȌǢ sacriƤcesǣ Wycherley 
͕͙͛͝ǡ ͙͚ fǤ nosǤ ͕͕͝Ǧ͕͖͕Ǣ MerittȀTraill ͕͛͘͝ǡ ͛͝Ǧ͝͝ noǤ ͜͝Ǥ͛Ǧ͕͕ ȋ͖͙͘Ȁ͗ BCȌǡ 
͕͔͜ noǤ ͕͕͕Ǥ͖Ǧ͛ ȋcǤ ͖͔͘ BCȌǡ ͕͔͝Ǧ͕͕͕ noǤ ͕͕͙Ǥ͝Ǧ͕͛ ȋ͖͙͗Ȁ͘ BCȌǢ and more 
often; cf. Mikalson 1998, 112 f., 115 f., 181, 194 f., 255, 268, 295. For the 
Tholos being the prytanikon, where the council of the 50 prytanes 
hold their oƥce after the reforms of Ephialtes in ͚͖͘ BCǣ Herda ͖͔͕͕ǡ 
71 f. n. 92.
54  SEG ͖͖ǡ ͕͚͛͝ǡ ͕͙͖ǣ ѻƮƳƪрƠƬ ƙƤơƠƱƲүƬ [---] | ƉƮƳƪƠ[р]ƠƬ 

ƚƨơƤƯрƮƳ [ƑƠрƱƠƯƮư] | ƙƤơƠƱƲƮԏ ƫƦƲоƯƠ [҄ ƣӸƫƮư ƩƠұ] | Ѥ ơƮƳƪү Ѥ 

їƭ яƯƤрƮ[Ƴ π]н[ƢƮƳ] (dated to 14-29 AD); cf. Hahn 1994, 49, 327 no. 
56; Kantiréa 2007, 113 f.; Camia 2011, 198 f.; Geagan 2011, 144, 148 no. 
H254, p. 294.
55  SEG ͛͘ǡ ͕͛͝͝ǡ ͖͕͜ǣ [ƙƤơƠƱƲҳƬ ƑƠрƱ]ƠƯƠ ƋрƠ ƉƮƳƪƠԃ[ƮƬ, --- | ---] 
(...); cf. Kantiréa 2007, 114.
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we known from Plutarch66. It seems as if this 
subterranean chamber had later served as a heroon 
of Philopoimen in Messene, since two curse tablets 
were found in the Ƥlling67; they are typical indicators 
of magic at graves, especially at graves of persons 
who died a violent death68.

66  Plutarch, Philopoimen 19-20 explicitly speaks of a “so-called 
Thesauros” (ɈȽɉɍɠɊɂɋɍɋ ȣɄɐȽɓɏɟɋ) and describes it as “a 
subterranean chamber which admitted neither air nor light from 
outside and had no door, but was closed by dragging a huge 
stone in front of it. Here they placed him, and after planting the 
stone against it, set a guard of armed men round about” (ƮѷƩƦƫƠ 

ƩƠƲнƢƤƨƮƬ ƮғƲƤ πƬƤԏƫƠ ƪƠƫơнƬƮƬ ƮғƲƤ ƴԙư ћƭƷƧƤƬ ƮғƲƤ ƧхƯƠư 

ћƵƮƬ, чƪƪҫ ƫƤƢнƪԗ ƪрƧԗ πƯƮƱƠƢƮƫоƬԗ ƩƠƲƠƩƪƤƨфƫƤƬƮƬ, їƬƲƠԏƧƠ 

ƩƠƲоƧƤƬƲƮ, ƩƠұ ƲҳƬ ƪрƧƮƬ їπƨƯƯнƭƠƬƲƤư ыƬƣƯƠư їƬфπƪƮƳư ƩхƩƪԗ 

πƤƯƨоƱƲƦƱƠƬ).
67  Cf. Themelis 2006, 51 f. and 2010, 122 f. Themelis assumes 
that the thesauros was left in ruin immediately after the death of 
Philopoimen, kept as a ‘place of superstition and magic’ by the 
Messenians. As the place is located in the middle of the agora, it 
seems more likely to me that the Messenians installed a kind of hero 
shrine at the historical spot. It would have been abandoned only 
when the cult had been of no interest any more or had fallen victim 
to Christianity. A hint at the point in time of abandonment will give 
the disturbed Ƥlling of the structureǡ whose Ƥnds and dating is not 
published so far. From Diodorus 29.18, Livy 39.50.9 and Plutarch, 
Philopoimen 21.3-9 we know that Philopoimen was cremated in 
Messene (we may assume that this took place close to his place of 
death, in the agora) and that the urn with the burnt remains was 
immediately translated by the Achaean League in a procession from 
Messene to his hometown Megalopolis. There, a mnema and an altar 
were erected in the agora where he received a hero cult with games: 
cfǤ also IG V ͖ǡ ͖͗͘Ǣ cfǤ Schörner ͖͔͔͛ǡ ͚͛ǡ ͖͛͘ fǤ ƤgǤ ͕͙͛ ȋǲB ͕͛ǳȌǤ
68  KurtzȀBoardman ͕͙͜͝ǡ ͖͙͝ fǤ In the caseǡ where a heroǯs grave 
does not include his bones or ashes, Rohde 1925, I 163 with n. 2 
thought of a magic calling and binding (чƬнƩƪƦƱƨư) of the hero’s 

III. The chamber in the eastern 
corridor of the assembly hall of 
the bouleuterion: a thesauros 
or/and a heroon of the builders 
Timarchos and Herakleides or/
and the heroes Gaius Iulius 
Apollonios and Gaius Iulius 
Epikrates?
At the southern end of the eastern corridor in the 
assembly hall of the bouleuterion of Miletos is a 
subterranean chamber ȋƤgsǤ ͕͙Ǧ͕͚ȌǤ Its dimensions 
are 1.80 m in length, 1.68 m in width and 1.59 m 
in depth and it is accurately made of large marble 
slabs. It was closed with 2.00 m long and 0,35 m 
thick slabs, the northern one of which has a hole for 
lifting it up62Ǥ The slabs were originally Ƥxed with 
melted lead and integrated into the pavement of 
the corridor. Within the chamber were found 10 
to 13 skeletons, piled along the northern wall by 
medieval looters who had approached it from the 
south endǤ Some of the skulls were well preserved 
and showed ‘Mongolian’ features. The excavators 
believe the skeletons to be secondarily stored in the 
chamber by the medieval Turkish looters63. In the 
Ƥnal publication Hubert Knackfuß interpreted the 
chamber as thesauros, a built ‘treasure-chamber’ 
with a locking system to store large amounts of 
money and other worthy things, comparing it with 
such an istallation in Temple B of the Asklepieion of 
Kos64. One may also compare the so-called thesauros 
in the agora of Messene, found in 2006 only65. 
Inside this room, the Achaean general Philopoimen 
may have been locked and poisened ͕͗͜ BCǡ as 

62  Knackfuß 1908, 34, pls. 1 (stone plan) and 4 (reconstruction of 
assembly hall with position of chamber and its measures).
63  Knackfuß 1908, 34; Kleiner 1968, 78 f.; Wiegand 1902, 154 added: 
ǲEs ȏthe chamberǡ AǤHǤȐ hat im Mittelalter als Bestattungsort für ͕͗ 
Leichen gedientǡ deren Schädel mongolischen Typus zeigenǳǤ
64  Knackfuß ͕͔͜͝ǡ ͗͘ ƤgǤ ͛ ȋKosȌǢ cfǤ Kleiner ͕͚͜͝ǡ ͛͜ fǤ For 
Kos and comparable installations, which are no ‘pour-boxes’, as 
otherwise meant with the term thesauros, see: Kamiski 1991, 133-145; 
Riethmüller 2005, I 217.
For the spatial closeness of a public thesauros with a bouleuterion 
see Vitruve, de architectura 5.2.12: Aerarium, carcer, curia foro 
sunt coniugenda (“Threasure, prison, council hall shall be located 
together in the agora”); cf. Themelis 2006, 51 and 2010, 122.
65  Themelis 2006, 49-52, pls. 40-42a and 2010, 122 f., pls. 53.4 and 
54.2.

Fig. 15 : Underground chamber (thesauros, later on heroon?) 
in the eastern corridor of the assembly hall of the Hellenistic 
bouleuterionǤ Ground plan of the hall (N is to the right) 
with marked location of chamber in the SEǦcorner 
(from Knackfuß 1908, pl. 4).
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within exactly this building, at their possible grave in 
the ‘thesauros’.

Burials in bouleuteria and other public buildings 
are a rare honour, comparable to a grave in the 
agora, often reserved only for a heros ktistes, a 
heroic founder (see below § V, VIII). One of the 
best-known examples come from Megara, where 
we have plenty of information thanks to Pausanias. 
In Megara, the public buildings were erected in 
a former burial ground, incorporating the graves 
of local heroes: in the bouleuterion was buried 
Timalkos, the son of the eponymous hero Megareus, 
in the prytaneion lay his brother Euhippos, together 
with Ischepolis, son of Alkathoos. The heroon of 

a phaenomenon appearing since the 5th century BCǡ see below Ț X 
with n. 267.

Having Messene in mind, we may assume a 
similar re-dedication of the thesauros chamber in the 
Milesian bouleuterion, if it was not a grave from the 
very beginning; this had been assumed by Theodor 
Wiegand in the excavation report of 190269.

Who may have been buried there we do not 
know. At least is the chamber of the same date as 
the whole building that is between ͕͙͛ and ͕͚͗ BCǤ 
Was it therefore intended to hold the remains of the 
dedicators of the bouleuterion after their death, the 
brothers Timarchos and Herakleides70?

It is even possible that Gaius Iulius Apollonios 
and Gaius Iulius Epikrates came to rest here 
later on. This is suggested by two monumental 
votive inscriptions, ingeniously restored by Peter 
Herrmann in ͕͘͝͝ ȋƤgsǤ ͕͛aǦbȌǤ The dedicationsǡ 
delivered by the Milesian demos, adress the heroes 
Gaius Iulius Apollonios and his son Gaius Iulius 
Epikrates71. As both dedications were inscribed in 
the walls of the assembly hall, the assumption is 
compelling that the hero cult of Apollonios as well 
as the future(?) cult of Epikrates72 were incorporated 

soul and compared this with how the Messenians asked their heroes 
to returnǡ when founding the city in ͔͗͛Ȁ͚͝ BCǣ Pausanias ͘Ǥ͖͛Ǥ͚Ǣ see 
below.
69  Cf. Wiegand 1902, 151, 154. The large ‘lewis hole’ in the northern 
covering slabǡ mentioned by Knackfuß ͕͔͜͝ǡ ͗͘ ȋǲdie nördliche der 
beiden großen Deckplatten zeigt auf ihrer Oberƪäche ein großes 
Wolfslochǡ ein Beweisǡ dass diese Platte als Verschlußplatte von 
oben eingesenkt worden ist”) may be used for libations, depending 
on whether the hole goes through the slab or not. The whole matter 
deserves further investigation.
70  On both see Hommel ͕͚͛͝Ǣ Herrmann ͕͛͜͝Ǣ Schaaf ͕͖͝͝ǡ ͙͗ fǤǡ 
59 f.; Herrmann 1997, 155; Nawotka 1999, 153 f.; N. Ehrhardt in: 
Herrmann et alǤ ͖͔͔͚ǡ ͕͙͘Ǣ Schollmeyer ͖͔͕͕ǡ ͕͝Ǣ Bol ͖͔͕͕ǡ ͛Ǥ
71  C. Fredrich in: Knackfuß 1908, 107 f. no. 6, 118 no. 15; corrected 
readingǣ Herrmann ͕͘͝͝ǡ ͖͖͝Ǧ͖͗͘ ƤgsǤ ͕Ǧ͖ and ͕͛͝͝ǡ ͕͙͚ noǤ ͚ ȋCǤ Iulius 
Epikrates, son of heros Iulius Apollonios), 159 no. 15 (heros C. Iulius 
Apolloniosǡ father of EpikratesȌǤ See especially Herrmann ͕͘͝͝ǡ ͖͗͗ 
with n. 130 on the formulaton ɈȽɅɇɚɏɘɐɂɋ with dative, used in both 
inscriptions.
72  In no. 6 Epikrates is not adressed as heros but as son of a heros. 
This results in two assumptions: 1. Epikrates is not a heros yet, 2. he is 
still alive. Nevertheless, it is remarkable that he receives a dedicatory 
inscription by his fellow citizens. The heroization of living persons is 

Fig. 16 : 
Underground chamber 
(thesauros, later on 
heroon?) in the southern 
corridor of the assembly 
hall of the Hellenistic 
bouleuterionǤ
Section through the 
south end of the eastern 
corridor with chamber 
at left, view from E 
(from Knackfuß 1908,  
pl. 3, 6, detail).

Fig. 17a-b : Reconstructed monumental votive inscriptions from 
the inner wall of the assembly hall of the Hellenistic bouleuterionǤ 
Height of letters 9-12 cm.
a. for heros Gaius Iulius Apollonios (Herrmann 1997 no. 15), b. for 
Gaius Iulius Epikrates, son of heros Iulius Apollonios (Herrmann 
1997 no. 6), length c. 1.8 m ȋfrom Herrmann ͕͘͝͝ǡ ͖͕͗ fǤ ƤgsǤ ͕Ǧ͖ȌǤ

a

b



83

Burying a Sage: The Heroon of Thales in the Agora of Miletos

Alexander Herda

They stole the bones of Orestes from Tegea and 
brought them to Spartaǡ in preparation of their 
war against Tegea77. Another striking case, this 
time to the disadvantage of the Spartansǡ is the 
foundation of the city of Messene in ͔͗͛Ȁ͚͝ BCǤ One 
of the rituals performed by the Messenians was 
to “summon the heroes to return and dwell with 
them” in the new city78, building up a special class of 
‘patriotic heroes’79. The contemporaneous increase 
of the bringing of oơerings to Mycenaean graves 
in the region of Messenia again exempliƤes the 
socio-political function of hero cults as “focuses of 
Messenian nationalism”80.

A very special instance of bone-translation can 
be seen in the treatment of Solonǯs remainsǣ the 
Athenians scattered his ashes all around SalamisǤ 
With this symbolic act they made the heroized 
sage and statesman, who had gained the island for 
Athens and could not be removed from this land 
again, an eternal guarantor of the new possession81.

77  Herodotus ͕Ǥ͚͛Ǧ͚͜Ǣ cfǤ PƤster ͕͔͝͝ǡ ͚͛ fǤǡ ͕͚͝ fǤǢ McCauley ͕͝͝͝Ǣ 
Parker 2011, 117 f., 121.
78  Pausanias 4.27.6: їπƤƩƠƪƮԏƬƲƮ ƣҭ їƬ ƩƮƨƬԚ ƩƠұ ѨƯƷнư ƱƴƨƱƨƬ 

їπƠƬпƩƤƨƬ ƱƳƬƮрƩƮƳưǢ cfǤ Burkert ͖͔͕͕aǡ ͕͗͘ fǤ
79  For this term see Kron 1999.
80  Antonaccio ͕͙͝͝ǡ ͔͛Ǧ͕͔͖Ǣ Boehringer ͖͔͔͕ǡ ͖͗͘Ǧ͕͗͛Ǣ Parker ͖͔͕͕ǡ 
119. A critical revision of the evidence is now presented in Mangoldt 
forthcoming. Secure heroǦcults: Mangoldt forthcoming, catalogue 
nos. A5 (Antheia, Mycenaean tholos grave, cult: early 3rd century BCȌǡ 
A27 (Voidokolia, ‘grave of Thrasymedes’, Middel Helladic tumulus, 
cult: 4th/3rd century BCȌǢ supposableǣ B͕͕ ȋKopanakiǡ Mycenaean 
tholosǡ cultǣ ClassicalǦHellenisticǫȌǡ B͕͝ ȋKremmidiaǡ tholos grave 3, 
Mycenaeanǡ cultǣ Late ClassicalǦEarly HellenisticȌǡ B͖͖ ȋNichoriaǡ LH III 
AȀB tholos, cult: 5th/4th century BCȌǡ B͖͘ ȋPeristeriaǡ tholos grave 1, LH 
III AȀBǡ cultǣ ͘th/3rd century BCȌǡ B͖͛ ȋVolimidiaǡ grave Angelopoulos 
6, Mycenaean, cult: Geometric and Hellenistic-Roman); insecure: C 
͕͝ ȋSoulinariǡ Mycenaean tholos, cult: Archaic and Hellenistic?), C29 
(Tragana, tholos gave 2, LH I, cult: Hellenistic and Late Roman?), C 30 
(Vathirema, rock-cut chamber tomb, Mycenaean?, cult: Classical?).
81  Aristotle fr. 392 R; Diogenes Laertius 1.62; Plutarch, Solon 32.4; 
Farnell 1921, 361; Malkin 1987, 83, 218; see below § VII with nn. 174 
f. Against this stands the 2nd/3rd century AD tradition, preserved in 
Aelian, Varia historia ͜Ǥ͕͚ that Solon had a public grave encircled by 
a wall, close by the city gates of Athens, on the right side when one 
enters the city (чƪƪҫ ƩƠұ ћƧƠƶƠƬ ƠҏƲҳƬ ƣƦƫƮƱрӬ πƠƯҫ Ʋҫư πхƪƠư 

πƯҳư ƲԚ ƲƤрƵƤƨ їƬ ƣƤƭƨӯ їƱƨфƬƲƷƬ, ƩƠұ πƤƯƨԗƩƮƣфƫƦƲƮ ƠҏƲԚ ҄ 

ƲнƴƮưȌǤ But how did the Athenians later collect the ashes of Solon 
in Salamisǫ Ignoring the Aristotelian traditionǡ Kübler ͕͛͗͝ǡ ͕͔͝ 
tracked the Aelian-story down to 4th/3rd century BC Phaniasǡ a pupil 
of Aristotle, and subsequently wanted to identify a mid-6th century 
BC grave steleǡ depicting a young warrior and found near ǮTumulus 
Gǯ in the Kerameikosǡ with the grave of SolonǤ This was declined 
by Knigge 2006, 128-135, who instead proposed an early Classical 
tumulus north of the Dipylon Gate and close to the Demosion Sema 
(ibidǤ ͕͖͝ǡ ƤgǤ ͕ ǲTumulus am DromosǳǢ cfǤ Knigge ͕͜͜͝ǡ ͕͙͝ǡ noǤ ͙͝ 
ƤgsǤ ͕͙͘ǡ ͕͚͙Ȍ as Solonǯs graveǤ But as Knigge ͖͔͔͚ǡ ͕͗͘ nǤ ͖͔ herself 
stressesǡ this tumulus was hidden under an earth Ƥlling of some 
meters height already in the early 3rd century BCǡ ͙͔͔ years before 
Aelian wrote. Also a bronze urn including ashes was found in the 
tumulus ȋKnigge ͕͜͜͝ǡ ͕͚͔ ƤgǤ ͕͙͘ȌǤ Knigge ͖͔͔͚ǡ ͕͖͗ with nǤ ͕͘ 
believes the ashes to be that of Solonǡ collected by Themistocles in 

Alkathoos itself was used as archeion73. The reason 
for the Megarians to integrate the hero-graves into 
their buildings was not a mere matter of lacking 
space in the course of progressing urbanisation or 
out of pure respect for the dead. Instead Pausanias 
was told that the hero Aisymnios, the “judge”, 
obviously the eponym of the political oƥce of 
aisymnetia and later to be buried in his oƥce 
building, the Aisymnion, received an oracle in Delphi 
“that they would fare well if they took counsel with 
the majority. This utterance they took to refer to 
the dead, and built a council chamber (bouleuterion) 
in this place in order that the grave of their heroes 
might be within it”74. In this regard they were 
also able to protect the political assemblies of the 
Megarians – or that of the Milesians75.

An essential aspect of Greek hero cult 
consequently becomes clearer: heroes are 
presumed to be actively involved in the matters 
of the living, acting as supernatural powers ‘out 
of their graves’76. Another important aspect is the 
linking of the hero’s power to his grave and his dead 
body. Bones or ashes of heroesǡ taken to another 
place (translatio), can evoke the hero’s supernatural 
powers in the interest of its new owners, while 
the former owners are weakened. A famous case 
in point is delivered by the Spartans in the time of 
Lydian king Kroisos ȋƤrst half of ͚th century BCȌǤ 

73  Pausanias ͕Ǥ͖͘Ǥ͘ǡ ͕Ǥ͗͘Ǥ͖ fǤǡ ͕Ǥ͗͘Ǥ͘Ǣ cfǤ CurtiȀvan Bremen ͕͝͝͝ǡ ͖͙Ǣ 
Burkert ͖͔͕͕ǣ ͖͗͝ with nǤ ͜Ǥ Schörner ommits Megaraǡ ǲda die Gräber 
für mythische Heroen in dieser Untersuchung keine Rolle spielen” 
ȋSchörner ͖͔͔͛ǡ ͕͔͝ nǤ ͔͘͝ȌǤ
74  Pausanias ͕Ǥ͗͘Ǥ͗ ȋtranslǤ WǤHǤSǤ JonesȌǤ On the diƥculties with 
diơerenciating the prytaneion from the Aisymnion and bouleuterion 
see Highbarger 1927, 17 f.; Hanell 1934, 146 f. with n. 6. To me it 
seems likely to equate the Aisymnion with the prytaneion of Megara, 
as the oƥce of the aisymnetes is equal with that of the archprytanis, 
e.g. in Miletos, which delivers the closest resemblance to the 
political structure of Megara; see Herda forthcoming c. On the 
urbanization of Megara see now Mertens ͖͔͕͔ǡ ͙͚Ǧ͚͔ with ƤgǤ ͕Ǥ
75  Bohringer ͕͔͜͝Ǣ Hölscher ͕͜͝͝ǡ ͗͘ fǤǡ ͘͘ǡ ͕͖͔ ƤgǤ ͕͕Ǥ See the 
striking characterization by CurtiȀvan Bremen ͕͝͝͝ǡ ͖͙ǣ ǲBoth the 
city’s boundaries and the area inside the walls are physically – and 
ideologically – marked in an almost obsessive way by a series 
of funerary monuments, heroa; even political buildings like the 
bouleuterion and the civic archive are built over tombs known to 
Pausanias as those of mythical heroes. Literally underlying the 
archaic city is an early geometric necropolis, whose tombs obviously 
acquired their speciƤc heroic identity over timeǤ The result was a 
city where the funerary world was enlisted to deƤne the world of 
the living, and in particular that of politics. The various mythical and 
mythistorical heroes mark the civic space, providing a guarantee for 
the function and the validity of the main infrastructure of the polis”.
76  Cf. queen Atossa in the Persians ȋllǤ ͙͜͝ ơǤȌ of Aischylosǡ where 
she asks the soul of her dead husband Dareios to help the Persians 
against the Greeks: cf. Herda 1998, 43 f. During the Anthesteria the 
dead souls climb up to the surface and move around in the city: 
Burkert ͖͔͕͕aǡ ͖͚͝ǡ ͚͔͗Ǥ See below ȚȚ VI and XǤ
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of the city centre andǡ Ƥnallyǡ of the whole cityǤ 
It turned out that large parts of the late Archaic, 
Classical and Hellenistic city ground were originally 
marine and made dry by Ƥlling in a mixture of stoneǡ 
earth and artefacts. It can be detected for part of 
the Delphinion, of the southern Lion Harbour and of 
the North MarketǤ The Ƥnds in our corings hint at a 
date of the Ƥllings in the ͚th to early 5th century BC 
ȋƤgǤ ͕͜ȌǤ

These results were really exciting and called 
into my mind a passage in Plutarchǯs life of Solonǡ 
where he was talking about one of the other Seven 
Sagesǡ the famous Milesian Philosopher Thales 
(Plutarch, Solon 12.11.1-12.1):

҈ƫƮƨƮƬ ƣо Ʋƨ ƩƠұ ƏƠƪӸƬ ƤѳƩнƱƠƨ ƪоƢƮƳƱƨƸ 
ƩƤƪƤԏƱƠƨ ƢҫƯ ƠҐƲҳƬ ћƬ ƲƨƬƨ Ʋфπԗ ƲӸư ƓƨƪƦƱрƠư 

ƴƠхƪԗ ƩƠұ πƠƯƮƯƷƫоƬԗ ƲƤƪƤƳƲпƱƠƬƲƠ ƧƤԃƬƠƨ, 
πƯƮƤƨπҷƬ Ҝư чƢƮƯн πƮƲƤ ƲƮԏƲƮ ƓƨƪƦƱрƷƬ  

ћƱƲƠƨ Ʋҳ ƵƷƯрƮƬ.

“A similar insight into futurity is ascribed to 
Thales. They say that he gave directions for his 
burial in a cheap and disregarded place of the 
Milesian territory, predicting that it would one 
day be the agora of Miletos.”
ȏslightly changed transǤ by BǤ PerrinȐ

Certainly, this is a late anecdote about a 
sage, of whose sayings we have nearly no direct 
testimonium preserved, except inter alia perhaps 
πнƬƲƠ πƪпƯƦ ƧƤԙƬ, “All is full of gods”, repeated 
by Aristotle86Ǥ But as in most anecdotes there is 
a hidden historical core. And this core is two- if 
not three-fold in the case of Thales’ grave: During 
Thales’ livetime – he died in the mid-6th century 
BC Ȃ87 the city of Miletos was totally replanned in 

86  Aristotle, de anima ͕Ǥ͙Ǥ͕͕͘a ͜ ȋί ͕͕ A ͖͖ DielsȀKranzȌǢ cfǤ Betegh 
͖͔͔͖ǡ ͖͗͛Ǣ Burkert ͖͔͕͕ǡ ͚͖͘Ǥ Despite modern Ǯwishful thinkingǯ the 
Ionian ǮPresocraticsǯ ȋas also Socratesǡ the alleged asebesǨȌ never 
doubted the existence of the gods resp. a divine principle.
87  According to the Hellenistic chronographer Apollodorus 
(Apollodor FGrHist ͖͘͘ F ͖͜ ί Diogenes Laertius ͕Ǥ͗͛ ί DielsȀKranz 
11 A 1) was Thales born in the 35th Olympiad ȋ͚͔͘Ǧ͚͗͛ BCȌ and died 
at the age of ͛͜ǡ resulting in a date between ͙͚͖ and ͙͙͝ BCǤ This 
date is too highǡ as we known from Herodotus ȋ͕Ǥ͙͛ ί DielsȀKranz 
11 A 6) that Thales took part in the campaign of the Lydian king 
Kroisos against the Persian king Kyros in ͙͚͘ BCǤ DielsȀKranz ͕͛͘͝ǡ 
͖͛ in a note on ͕͕ A ͖Ǥ͖͛ on Suidas sǤvǤ ƏƠƪӸư, where the same high 
birth date in the 35th Olympiad is given, therefore remarked: “Ol. 
35 stammt aus der korrupten Quelle des Diog[enes, A.H.] (...), wie 
Euseb. A 7 (I 75, 17)”. They correct the birth date to Ol. 39 (624-621 
BCȌ assuming that Thales had his akme with 40 years in May 28 of 
͙͘͜ BCǡ when he predicted a solar eclipse to the Ionians during 
the war of Lydian king Alyattes against Median king Kyaxares 
ȋHerodotus ͕Ǥ͛͘ ί DielsȀKranz ͕͕ A ͙Ǣ seeǣ Hahn ͖͔͔͕ǡ ͖͙͗ fǤ nǤ ͙͘Ǣ 

A Ƥnal argument for searching the heroon of 
Gaius Iulius Apollonios and Gaius Iulius Epikrates 
within the bouleuterion of Miletos is given by the 
fact that the cult of heroic ancestors is closely 
associated with the sacred hearth of public buildings 
as well as private houses82. As already mentioned 
was the hearth of Hestia Boulaia located in the 
assembly hall of the Milesian bouleuterion83. The 
same spatial closeness has to be assumed for the 
graves of mythical heroes such as Timalkos in the 
bouleuterion of Megara or Euhippos, Ischepolis 
and Aisymnos in the Megarian prytaneion. Antinoe, 
the daughter of Kepheus, who had helped the 
Mantineans to found their city, delivers one of the 
rare cases of a heroine, being venerated as heroine 
ktiste. Her grave was located in the agora, had a 
round shape and was signiƤcantly called ƑƮƨƬү 

ўƱƲрƠ84.

IV. The heroon of Thales, act 1: 
Geoarchaeology meets Greek 
myth
My approach to the grave of Thales is the result 
of geoarchaeological research, conducted in 
Miletos together with Helmut Brückner and Marc 
Müllenhoơ since the last decade85. In the course of 
our investigations regarding the early history of the 
central sanctuary of Miletos, the Delphinion, we got 
more and more involved in the palaeogeography 

Salamis and reǦburied at the DipylonǤ This is highly speculativeǡ to put 
it mildly. When we at least accept the reliability of Aelian, we have to 
assume in the 2nd century AD a grave precinct, enclosed within a wall, 
perhaps including also a cenotaphǡ while the ashes of Solon stay in 
SalamisǤ
82  PƤster ͕͔͝͝ǡ ͚͔͘ ȋhe compares it with the cult of the Roman 
Lares); Farnell 1921, 356. Dionysius of Halicarnassus 4.2 in accordance 
equates the ҄ ƩƠƲ’ ƮѳƩрƠƬ ѨƯƷư with the lar familiaris, and in 4.14 
he speaks of ѨƯƷƱƨ πƯƮƬƷπрƮƨư when meaning the lares compitales. 
See also the cult of the Roman Penates at the hearth, or that of the 
Etruscan dii animales: below n. 263. For the purifying function of the 
Ƥre in hero cults see nǤ ͖͖͝Ǥ
83  See above Ț II with nnǤ ͔͘ and ͛͘Ǥ The most sacred hearth of the 
polis, that of Hestia Prytaneia, was to be found in the Molpon, the 
house of the cult association of Apollo Delphinios in the Delphinion, 
see below with n. 91; § VII with n. 172.
84  Pausanias ͜Ǥ͝Ǥ͙Ǣ cfǤ Fougères ͕͜͜͝ǡ ͕͚͗Ǣ PƤster ͕͔͝͝ǡ ͚͔͘Ǣ 
Farnell ͕͖͕͝ǡ ͙͚͗aǡ ͙͗͜ǡ ͕͘͘ nǤ ͕͖͛aǤ The grave is identiƤed with a 
free-standing circular stepped stone monument, 6,10 m in diameter, 
with a “mill-stone” (Fougères 1898, 194 “meule”) in the center. It is 
located west of the theater and directly in front of the northern stoa 
of the agoraǣ Fougères ͕͜͜͝ǡ ͕͔͜ ƤgǤ ͘͘ ȋǲFoyer communǫǳȌǡ ppǤ 
193 f. (because of the small diameter he reconstructs a round altar, 
surrounded by a balustrade, not a tholos with columns and a roof).
85  Herda ͖͔͔͙ǡ ͖͙͔Ǧ͖͙͜ ƤgsǤ ͙Ǧ͕͔Ǣ Brückner et alǤ ͖͔͔͚Ǣ Müllenhoơ 
et alǤ ͖͔͔͝a and ͖͔͔͝bǢ Brückner et alǤ forthcoming.
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traditional appearance of an irregular, ‘grown’ 
street-net, until the Persians destroyed the city in 
͘͘͝ BCǤ The only important exception was made 
with the late Archaic temple of Athena, whose 
construction necessitated the demolishing of a 
whole district in the oldest settlement core89. 

broad NorthǦSouthǦstreets of the grid was already excavated by 
Armin von Gerkan in ͕͔͜͝Ȁ͝ǣ Gerkan ͕͖͙͝ǡ ͗͝Ǧ͘͘ ƤgsǤ ͖͝Ǧ͔͗ Beilage ͕ 
(see in trenches IV–VI, but the position of the trenches is not 
exactly rendered, the street has the deviation of 24° clockwise from 
geographical North as also the Late Archaic temple of Athena).
89  Weber 2004a, 145 and 2004b, 235-237; Herda 2005, 282-284, 
291 f.; Weber 2007, 355-359.

a street-insulaǦgrid systemǤ This system was Ƥrst 
realized in newly developed districts, for example 
the areas south of the Lion Harbour and northeast 
of Kalabak Tepe88, while the old districts kept their 

GrahamȀHintz ͖͔͔͛ǡ ͕͗͗ȌǤ Sosikrates instead ȋfrǤ ͕͔ FGH IV ͙͔͕ ί 
Diogenes Laertius ͕Ǥ͗͜ ί DielsȀKranz ͕͕ A ͕Ȍ kept the ͙͗th Olympiad 
but prolonged the lifetime auf Thales from 78 to 90 years, because 
he knew of Thales dying in OlǤ ͙͜ ȋ͙͘͜Ǧ͙͙͘ BCȌǤ This seems less 
convincing as we know that Thales had his akme (in the age of c. 40) 
in the year of the Athenian archon Damasias ȋ͙͖͜Ȁ͕ BCȌǣ Diogenes 
Laertius IǤ͖͖ ȋί DielsȀKranz ͕͕ A ͕ȌǢ cfǤ Kirk et alǤ 2001, 84 n. 1.
88  Herda ͖͔͔͙ǡ ͖͕͜Ǧ͖͙͜ ƤgǤ ͔͗Ǣ Herda in preparationǤ For the 
Archaic districts NO of Kalabak Tepe with a grid system see Graeve 
͖͔͔͚ǡ ͖͙͜Ǧ͖͚͖ǡ ͖͙͛ ƤgǤ ͜Ǣ Grave ͖͔͔͝ǡ ͖͚ ƤgǤ ͕Ǥ It is detected via 
geophysics ȋStümpelȀErkul ͖͔͔͜ǡ ͖͜ fǤ ƤgǤ ͘Ȍǡ but one of the ͘Ǥ͔͗ m 

Fig. 18 : 
Palaeogeographic  
map of Miletos  
with building phases in 
relation to the shorelines 
ȋMarc Müllenhoơǡ 
author, and Helmut 
BrücknerȌǤ
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marshy southern extension of the Lion harbour. 
Is this also the area, where we have to search 
for the grave of Thales, the ƲфπƮư ƲӸư ƓƨƪƦƱрƠư, 
which is described as being originally ƴƠԏƪƮư ƩƠұ 
πƠƯƮƯƷƫоƬƮư, “cheap and disregarded”92, by 
Plutarch? This assumption has a high probability 
to me93.

92  For ƴƠԏƪƮư see LSc sǤvǤǣ ǲcheapǡ easyǡ slightǡ paltryǳǡ IǤ of 
things, 1.“easy, slight”, 2. “simple, ordinary”, 3. “mean, bad”. For 
πƠƯƮƯƷƫоƬƮư in the sense of ǲdisregardedǡ neglectedǳ see LSc 
s.v. πƠƯƮƯнƷ II.1. “look past, i.e. overlook a thing”, 2. “disregard”, 
3. “neglect”.
93  CfǤ Herda ͖͔͔͙ǡ ͖͛͜Ǧ͖͔͜Ǣ Müllenhoơ et alǤ 2009, 108.

The agora of this new Miletos can be located 
between the Archaic sanctuaries of Dionysos and 
Apollo Delphinios, serving as space for religious 
as well as political assemblies, with the hieros 
kyklos, the “sacred circle” in its center90. The 
Delphinion incorporated not only the main city cult, 
controlling citizenship, but also the prytaneion, the 
governmental seat of the polis state, usually to be 
expected close to the agora ȋƤgǤ ͕͝Ȍ91.

The deep drillings detected an extension of the 
agora to the north, made possible by draining the 

90  Herda ͖͔͔͙ǡ ͖͖͛Ǧ͖͛͝ ƤgsǤ ͖͙ǡ ͖͝ and ͖͔͕͕ǡ ͔͛Ǧ͛͘ǡ ͚͘ ƤgǤ ͖Ǥ
91  Herda 2005, 247-250 and 2011, 62-70. I hold the southern hall of 
the Delphinion for the Molpon-prytaneion.

Fig. 19 : 
City map of Archaic 
Miletos with detected 
Archaic street-insula-grid, 
maximum extension of 
sea in Early Archaic times 
(light grey), and assumed 
position of Thales’ 
grave in area of artiƤcial 
drainage (drawing 
author).
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Delphian” and the Tritopateres, makes clear that the 
grave of a city founder or hero was exempted from 
the idea of ritual pollution (mysosǡ miasma) and 
could therefore be placed within the city97. 

A striking other example is the grave of the 
Sikyonian general Aratosǡ who died in ͖͕͗ BCǤ The 
Sikyoniansǡ who wanted to bury him in their cityǡ 
most probably in the agora, could not do so because 
of an “ancient law”, forbidding to bury “within the 
city wallsǳ of SikyonǤ This law obviously protected 
the ritual purity of the city, as similar laws did in 
other cities98ǡ with the striking exception of Spartaǡ 
where Lykurgos allowed the Spartans to ǲbury 
their dead in the city, and to have memorials of 
them near the sacred places”99Ǥ The Sikyonians 
solved the problem by asking the oracle in Delphi 
for permission. Apollo, the divine authority of 
cleaning and purity, “the purest of gods”100, who 
was also prominent as protector from plagues in the 

Aristeides, Orationes 16.237; cf. Herda 2008, 28-30, 55 with n. 325, p. 
57, 59, 61, 62. Only attributed to gods seems to be the alternative 
title hegemon, “leader”: Herda 2008, 28 with n. 117.
97  SEG IX 72; Parker 1983, 336-339; Malkin 1987, 206-212; Rhodes/
Osborne 2003, 494-505 no. 97, esp. pp. 502 f. on § 5 of the law 
ȋllǤ ͖͕Ǧ͖͙Ȍǡ which is very diƥcult to understandǤ Besides Battos 
are mentioned the Akamant(i)es, “Onymastos the Delphian” 
and the Tritopateres. Jameson et alǤ 1993, 110 remark, to my mind 
convincingly, that “they alone among the dead carry no danger of 
pollution (literally, ‘there is ҄ƱрƠ for everyone’)”; cf. Parker 1983, 42 
n. 39, p. 338; Rhodes/Osborne 2003, 503. Compare also the “pure” 
Tritopateres in the lex sacra from Selinousǡ where they are supposed 
to get sacriƤces in the agoraǡ tooǡ see below nǤ ͕͕͔Ǥ
98  Plutarch, Aratus 53; cf. Leschhorn 1984, 326-331; Malkin 1987, 
͖͗͗Ǧ͖͗͛Ǣ Schörner ͖͔͔͛ǡ ͕͘ fǤǡ ͕͖͕ fǤ ͖͖͛Ǧ͖͛͘ ȋB ͕͚ȌǢ Parker ͖͔͕͕ǡ ͕͔͘  
n. 4. Death causes ritual impurity, a pollution (mysos, miasma), which 
calls for ritual cleaning. Therefore death-related things are regularly 
excluded from sanctuaries and the city: Parker 1983, 32-73, 338; 
Burkert ͖͔͕͕aǡ ͕͖͙ fǤǡ ͕͗͜ǡ ͖͗͝Ǥ See on related funeral lawsǣ Frisone 
2011, 184, 186, 190, 194. 
99  Plutarch, Lykurgos ͖͛Ǥ͕ ȋtranslǤ BǤ PerrinȌǢ cfǤ Schörner ͖͔͔͛ǡ ͚  
n. 38, 12 f., 202; Frisone 2011, 190 f. According to Plutarch, Lykurgos 
did so “thus making the youth familiar with such sights and 
accustomed to them, so that they were not confounded by them, 
and had no horror of death as polluting those who touched a corpse 
or walked among graves” (ƱƳƬƲƯфƴƮƳư πƮƨԙƬ ƲƠԃư ƲƮƨƠхƲƠƨư ҇ƶƤƱƨ 
ƩƠұ ƱƳƬпƧƤƨư ƲƮҵư ƬоƮƳư, ҠƱƲƤ ƫү ƲƠƯнƲƲƤƱƧƠƨ ƫƦƣ’ ҃ƯƯƷƣƤԃƬ 

ƲҳƬ ƧнƬƠƲƮƬ Ҝư ƫƨƠрƬƮƬƲƠ ƲƮҵư шƶƠƫоƬƮƳư ƬƤƩƯƮԏ ƱцƫƠƲƮư ѥ 

ƣƨҫ ƲнƴƷƬ ƣƨƤƪƧфƬƲƠư. ћπƤƨƲƠ ƱƳƬƧнπƲƤƨƬ ƮҏƣҭƬ ƤѷƠƱƤƬ, чƪƪҫ їƬ 

ƴƮƨƬƨƩрƣƨ ƩƠұ ƴхƪƪƮƨư їƪƠрƠư ƧоƬƲƤư Ʋҳ ƱԙƫƠ πƤƯƨоƱƲƤƪƪƮƬ.).
For graves within the city of Spartaǣ Schörner ͖͔͔͛ǡ ͖͜͝Ǧ͖͛͝ ȋA͕Ǧ͛ǡ  
B ͕Ǧ͜ȌǤ McCauley ͕͝͝͝ǡ ͚͜ nǤ remarksǡ that ǲthere is no indication 
that they ȏthe Spartansǡ AǤHǤȐ allowed burial of ordinary persons 
within the precincts of the agora itself”.
100  Parker ͕͗͜͝ǡ ͚͛Ǥ See ibid. 393 where Parker hints especially at 
Apollo’s role in the cathartic law of Kyrene. He explains Apollo’s 
and his sister Artemis’ role as cathartic gods with their “(...) role 
as senders and healers of plague. (...) The connection of thought 
becomes almost explicit when the Athenians purify Delos in 
response to plague.”

V. The cult of the founder in 
Greek agorai 
Locating a grave in an agora is very exceptional. 
Actually the agora is the most prominent place for a 
grave, restricted only to very few persons, to whom 
it is the highest honour, a polis can give.

Very typical recipients of this honour are the 
founders, the heroes ktistai, who “were buried in 
the middle of the cities by habbit”94. Probably the 
best-known example is that of Aristoteles in Kyrene, 
a 7th century BC colony of TheraǤ Aristotelesǡ son of 
Polymnestos from Thera, who had the nickname 
Battosǡ ǲthe stammererǳǡ got a grave as well as a 
hero-cult in the agora, while his royal successors 
were buried “far away in front of their houses”. 
This is described by Pindar in the Ƥfth Pythian Ode 
(ll. 93-98) for Arkesilas of Kyrene. The heroon of 
Battos was found by the Italian excavators on the 
eastern end of the agora, consisting of a tumulus 
grave and less probably also a separate sanctuary95. 
A sacred law from Kyrene, relating to taking part 
in sacriƤces ǲfor Battos the Ƥrst leaderǳ ȋƉнƲƲƷ 
Ʋԙ чƯƵƠƢоƲƠ)96, as well as for “Onymastos the 

94  Scholium Pindarǡ Olympic Ode 1.149b: ƖѴ ƢҫƯ ƮѳƩƨƱƲƠұ їƬ ƫоƱƠƨư 

ƲƠԃư πфƪƤƱƨƬ їƧнπƲƮƬƲƮ їƭ ћƧƮƳư; Leschhorn 1984, 67, 98-105; 
Malkin ͕͛͜͝ǡ ͖͔͔Ǧ͖͕͚ǡ ͖͗͛Ǧ͖͔͘Ǣ Schörner ͖͔͔͛ǡ ͕͕͜ fǤǡ͕͚͝ fǤǡ ͖͔͚ fǤǢ 
Cordano 2009.
95  Stucchi ͕͚͙͝ǡ ͗͗Ǧ͚͙ ƤgsǤ ͕͕ fǤǡ ͕͔͔ fǤ ƤgsǤ ͙͔ fǤǡ ͕͕͕Ǧ͕͕͙ ƤgsǤ ͙͜Ǧ͚͕ǡ 
͕͖͖ fǤ ƤgǤ ͚͘ǡ ͕͖͜ fǤ ƤgǤ ͚͚ǡ ͕͗͝Ǧ͕͖͘ ƤgsǤ ͛͘ fǤǡ ͕͗͘ ƤgǤ ͚͛ǡ plsǤ ͕͗Ǥ͖ǡ ͖͔Ǥ͙Ǧ
͚ǡ ͖͕Ǥ͕Ǧ͗ǡ ͖͘Ǥ͖Ǧ͘Ǣ Büsing ͕͛͜͝Ǣ Malkin ͕͛͜͝ǡ ͖͔͘Ǧ͖͕͚Ǣ Schörner ͖͔͔͛ǡ 
͖͕ fǤǡ ͖͘ fǤǡ ͙͜ fǤǡ ͕͙͔ǡ ͖͕͗Ǧ͖͕͚ A͗ ƤgsǤ ͕͙Ǧ͖͗Ǥ The connection between 
the tumulus grave and the adjacent sanctuary to the south (so e.g. 
Schörner ͖͔͔͛ǡ ͖͖ǡ ͗͘ǡ speaks of ǲKultstätte ȋOikos)”, but see ibidem 
͕͙͔ǡ where she treats it as separate sanctuary of a triasǨȌǡ seems 
not very convincing to meǤ First of allǡ the sanctuary has a diơerent 
orientation (at least from the second half of the 5th century BC 
toward the SouthȌǤ The temenos wall, which excludes the tumulus 
grave ȋSchörner ͖͔͔͛ǡ ƤgǤ ͕͜Ȍǡ includes three altars ȋSchörner ͖͔͔͛ǡ 
ƤgǤ ͖͕ fǤȌǡ hinting at the cult of three deities being practised within 
it. This corresponds with the three-partite structure of the oikos 
in the Ƥrst phase ȋSchörner ͖͔͔͛ǡ ƤgsǤ ͕͜ǡ ͖͔ȌǤ Stucchi ͕͚͙͝ǡ ͗͘Ǧ͙͜ 
thinks of a heroon for the daimon Ephialtes Opheles (because of a 
graƥtoǣ Stucchi ͕͚͙͝ǡ ͚͘Ǧ͘͜ǡ plǤ ͕͔ǡ ͕͔ǤaǦb ǦǦȐƪπƨф ҉ƴоƪƤƨȌǡ Schörner 
2007, 86 favours a sanctuary of Apollo. I wonder if the sanctuary was 
dedicated to the Tritopateres, “the fathers in the third generation”, 
who recieved cult together with Battos according to the famous 
4th century BC sacred law from Kyrene, referring to the foundation 
oracle of Delphian Apollo for Kyrene: Rhodes/Osborne 2003, 494-
505 no. 97.22 f.; see Leschhorn 1984, 68, 102, who adresses the 
Tritopateres as ǲalte Stammväter der KyrenerǳǢ see also RhodesȀ
Osborne 2003, 502 f.; see below n. 246.
96  The title archagetas, the ǲƤrst leaderǳǡ instead of oikistes, 
oikister, ktistesǡ ǲfounderǳǡ here given to Battosǡ was usually 
attributed to the oracle god Apollo Pythios, sanctioning the 
Greek colonial enterprisesǣ Malkin ͕͛͜͝ǡ ͖͕͘Ǧ͖͙͔Ǣ Schörner ͖͔͔͛ǡ 
135 f. The title is also an epitheton of Apollo Didymeus, the oracle 
god sanctioning the Milesian colonisation, e.g. of Kyzikos: Aelius 



88

Alexander Herda

Burying a Sage: The Heroon of Thales in the Agora of Miletos

Yearly sacriƤces ȋɅɓɐɜȽ) took place at the heroon, 
called Arateionǡ for Zeus Soter and Aratus at the 
date he had saved the city from tyranny. Another 
yearly sacriƤce was oơered to Aratos at his birthday 
by his own priest106.

Graves as well as cenotaphs, empty ‘symbolic’ 
graves, of other founders were discovered, as in the 
agora of PoseidoniaǦPaestumǡ a colony of Sybaris in 
southern Italy107. 

Most recently a cist grave of the 7th century BC 
within a small precinct, found in 2003 in the middle 
of the agora of SelinousǦSelinunte in Sicilyǡ a joint 
colony of Megara and its colony Megara Hyblea, has 
been identiƤed as heroon of the Megarian oikistes 
Pammilos108. To me, a connection with the hero 
Euthydamos, mentioned in the famous 5th century 
BC lex sacra from Selinous as being venerated by 
the Selinuntians together with Zeus Meilichios and 
the “pure” Tritopateres, the “fathers in the third 
generation”, or ‘collective ancestors’ of the polis109, 

heroes Adrastos and Melanippos were located: Herodotus 5.67; 
cf. Malkin 1987, 235, 237.
106  Cult of Aratos: Plutarch, Aratus 53; see Leschhorn 1984, 326-
331 who attributes the birthday festival to the cult of the founder 
Aratos, though he thinks that birthday festivals are not typical for 
a founder cult (ibid. 329; see also Malkin 1987, 236). The heroon of 
Aratos has not been found so far: Lolos 2011, 382.
107  Kron 1971 (interpreted as a sanctuary of a female chthonic 
deity); GrecoȀTheodorescu ͕͗͜͝ǡ ͖͜Ǧ͗͗ǡ ͛͘Ǧ͛͝ǡ ͕͗͝Ǧ͕͙͘ǡ ͕͚͛ fǤ ƤgsǤ 
͝Ǧ͖͔Ǣ Pedley ͕͔͝͝ǡ ͚͗Ǧ͗͝ ƤgsǤ ͕͕Ǧ͕͗Ǣ Rausch ͖͔͔͔ ȋinterpreted as 
TritopatreionȌǢ Mertens ͖͔͔͚ǡ ͕͚͚ fǤ ƤgsǤ ͖͜͜ fǤǢ Schörner ͖͔͔͛ǡ ͕͙͖Ǧ
͕͚͛ ƤgsǤ ͕͘͝Ǧ͕͛͝ ȋcenothaphȌǢ see below Ț IXǤ
108  Mertens ͖͔͔͚ǡ ͕͛͛ ƤgǤ ͔͗͜ǡ ͕͛͜ ƤgǤ ͕͔͗Ǣ Mertens ͖͔͕͔ǡ ͔͜Ǧ͘͜ 
ƤgǤ ͕͖ǡ espǤ ͗͜ fǤ on Pammilos of Megara ȋThucydides ͚Ǥ͘Ǥ͖ȌǤ A 
second, much more destroyed burial directly south of the grave is 
connected by Mertens to a second heros ktistes originating from 
Megara’s colony Megara Hyblaia. He is supposed to have joined 
Pammilos but was, according to Mertens, later on forgotten, his 
grave was left devastatedǣ Mertens ͖͔͕͔ǡ ͔͜ fǤ ƤgǤ ͕͖ǡ pǤ ͖͜Ǧ͘͜Ǥ
109  The most instructive ancient text on the Tritopatores 
is Harpokration, Lexikon sǤvǤ Tritopatores ȋKeaneyǡ pǤ ͖͙͗Ȍ ί 
Phanodemos FGrHist 325 F6 / Demon FGrHist 327 F2 / Philochoros 
FGrHist 328 F182; cf. Jameson et alǤ 1993, 107-116; Georgoudi 2001, 
155 f.; Gagné 2007 (critical on all sources, incl. Orpheus, Physika F 
͔͗͜ Bernabé ί ͕͗͜ KernȌǢ Higgins 2008, 17 f. On the Tritopatores 
as collective ancestors of smaller kinship groups (gene, phratries, 
demes) as well as of the whole polis see Clinton 1996; Iles-Johnston 
1999, 51 f.; Rausch 2000, 111-116; Georgoudi 2001; Gagné 2007, 2 
with n. 5, p. 16; Higgins 2008, 18. On the etymology (composite of 
ƲƯрƲƮư, “three”, and πƠƲпƯǡǲfatherǳȌǣ Farnell ͕͖͕͝ǡ ͙͙͗Ǣ Schweitzer 
1922, 75 f.; Wüst 1939, 324 f.; Georgoudi 2001, 156; see next note 
and n. 238.
The Tritopatores are probably depicted in one of the pediments 
of the soǦcalled UrǦParthenon on the Akropolisǣ AǤ Furtwänglerǡ 
BǤ Schweitzer and others have identiƤed them with the soǦcalled 
Typhon or Bluebeardǡ a Ƥgure with three upper parts of humans and 
a snake-like lower part, three times interwineded. The Ƥguresǡ dated 
cǤ ͙͔͛Ȁ͚͔ BCǡ hold a birdǡ and wavy things ȋwater and Ƥre or windsǫȌǣ 
Furtwängler ͕͔͙͝ǡ ͙͖͘Ǧ͙͘͜ ƤgsǤ ppǤ ͚͘͘Ǧ͛͘͘Ǣ Schweitzer ͕͖͖͝ǡ ͖͛Ǧ͗͜Ǣ 
cf. Weinreich 1973, 77 f.; Jameson et alǤ 1993, 112 n. 37; Martini 1990, 
͖͙͗ fǤ ƤgǤ ͕͛ ȋstresses that the middle body is hit by arrowsǡ he leaves 

agora of Sikyon itself101, sanctioned their project by 
declaring102: 

ơƮƳƪƤхӶ, ƙƨƩƳҷƬ, ƥƷнƢƯƨƮƬ ƠѳҭƬ яƯнƲƮƳ 

чƫƴ’ ҄ƱрӶ ƧƠƪрӶ ƲƤ ƩƠƲƮƨƵƮƫоƬƮƨƮ ыƬƠƩƲƮưƹ 
Ҝư Ʋҳ ơƠƯƳƬфƫƤƬƮƬ ƲԚƣ’ чƬоƯƨ ƩƠұ Ʋҳ 
ơƠƯԏƬƮƬ 
ƢƠрƦư ћƱƲ’ чƱоơƦƫƠ ƩƠұ ƮҏƯƠƬƮԏ ѣƣҭ 
ƧƠƪнƱƱƦư.

ǲWouldǯst thouǡ O Sikyonǡ pay Aratos lasting 
honour for the lives he saved,
And join in pious funeral rites for thy 
departed lord?
Know that the place which vexes or is vexed 
by him
Is sacrilegious, be it in earth or sky or sea”. 
ȏtranslǤ BǤ PerrinȐ

Decisive here is Apollo declaring the place 
of burial as чƱоơƦƫƠ, “impious”, “profane”103, 
exempting it from matters of ritual impurity. 
Also, he calls the festivities for Aratus ҄ƱрƦ ƧƠƪрƦ, 
“profane festivities”, stressing that they are 
‘allowed’ and not forbidden by divine law104.

The Sikyonians immediately reacted by 
“choosing out a commanding place, they buried him 
there, calling him founder and saviour of the city”105. 

101  Pausanias 2.7.8: procession to remember the return of Apollo 
and Artemis to Sikyon for healing the city from plagueǡ starting 
from the temple of Peitho (the gods had to be “convinced” to come 
backȌ in the agora of Sikyon to the Sythas river and backǢ cfǤ Lolos 
͖͔͕͕ǡ ͗͛͝ fǤ The two gods had left Sikyon in mythical timesǡ when 
it was still an indigenous settlement called Aigialeia: Pausanias 
2.5.6; cf. Lolos 2011, 379 f., 384. The cult of Apollo as well as the 
procession seem to be at least of Archaic age. The Aristotelian 
Corpus mentiones an old temple of Apollo, which was in ruins in the 
time of Pausanias: [Aristoteles], MirǤ ausc. 834b24; Pausanias 2.7.8; 
cfǤ Lolos ͖͔͕͕ǡ ͔͗͜ fǤ ƤgǤ ͚Ǥ͕ identifying a temple in the agoraǡ having 
an Archaic and a Hellenistic phase, as the old temple of Apollo.
102  Plutarch, Aratus 53.3.
103  CfǤ LSc sǤvǤ чƱоơƦƫƠ: “impious or profane act, sacrilege, opp. 
чƣрƩƦƫƠ”.
104  On hosios as exact complement to hierosǣ Burkert ͖͔͕͕ǡ ͔͗͘ fǤ
105  Plutarch, Aratus 53.3: ƩƠұ ƲфπƮƬ їƭƤƪфƫƤƬƮƨ πƤƯрƮπƲƮƬ ҠƱπƤƯ 

ƮѳƩƨƱƲүƬ ƩƠұ ƱƷƲӸƯƠ ƲӸư πфƪƤƷư їƩпƣƤƳƱƠƬ. The place of the 
heroon is described as ƲфπƮƬ πƤƯрƮπƲƮƬ, “to be seen all round”, 
what implies a location on a large, empty space, presumably the 
agora of SikyonǤ This is conƤrmed by Pausanias who describes the 
heroon as being placed in front of the house of the tyrannt Kleon 
at the agora: Pausanias 2.8.1; cf. Leschhorn 1984, 328. Malkin 1987, 
234 f. thought of a newly established and therefore so far ‘graveless’ 
agora of Sikyon as the place of the heroon, which then had caused 
the Sikyonians to consult DelphiǤ But there is no hint at an old and 
a new agora in SicyonǤ In ͔͗͗ BC Demetrios Poliorketes had only 
relocated the settlement to the acropolis out of security reasons 
(Diodorus 20.102.3; see Malkin 1987, 233). This does not imply that 
he also relocated the old, Archaic agora, where the graves of the 
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analogy to the sacriƤces for Battosǡ Onymastos and 
the Tritopateres at Battosǯ heroon in the agora of 
Kyrene, mentioned above111.

In the agora(?) of Amphipolis a Classical cist 
grave with an urn made of silver was found. Most 
probably it kept the ashes of the Spartan general 
Brasidasǡ who Ƥrst conquered the Athenian 
foundation in Thrace and then successfully 
defended it against the Athenians in ͖͖͘ BCǡ but 
died during the battle. For that he was honoured by 
the citizens with a hero-cult in the agora, according 
to Thucydides (5.11), as if to say as a second founder, 
replacing the Athenian Hagnon112.

Neither a grave, nor a cenotaph, but a mnema, 
a monument of remembrance, was posthumously 
erected for Glaukos, the co-founder of the Parian 
colony Thasos, in the northeastern corner of 
the cities agora in the late 7th century BC at the 
earliest. It consisted of a two-stepped basis of an 

against this assumption is that the sanctuary was destroyed in the 
later 4th century BC and never again restoredǣ Stroszeck ͖͔͕͔ǡ ͚͜ fǤ 
This rather hints at a Tritopatreion of a smaller kinship group (genos 
or phratry), which got out of function with the termination of this 
groupǤ JǤ Stroszeck now assumes the ending of the state cult of 
the Tritopatores in the Kerameikos in the course of wider historical 
changes in Athens under Macedonian rule (I thank her very much 
for discussing these issues with me in Dec 2012). Another argument 
for the latter interpretation is the presence of a large multi-burial 
tumulus of caǤ ͙͚͔ BC close by to the Westǡ where the entrance to 
the Tritopatreion was placed (so-called Tumulus/Hügel G; cf. Knigge 
͕͜͜͝ǡ ͕͔͗Ǧ͕͔͙ with ƤgsǤ ͛͝Ǧ͝͝ noǤ ͕͘ ί Tritopatreion and ͕͙ ί Tumulusǡ 
compare ƤgsǤ ͕͛ and ͕͚͙ for a site planǢ entrance of Tritopatreion: 
Stroszeck ͖͔͕͔ǡ ͚͖ǡ plǤ ͖͝ǡ ͕Ǧ͗Ȍǡ as well as a small tumulus to the 
eastǣ Stroszeck ͖͔͕͔ǡ ͚͙ fǤǡ plsǤ ͖͙Ǥ͕ǡ ͖͗Ǥ͕Ǧ͖Ǥ This had led Kübler ͕͛͗͝ǡ 
͕͜͝ fǤǡ ͕͖͝ ȋcfǤ Stroszeck ͖͔͕͔ǡ ͚͚ fǤȌ to assume a Tritopatreion 
built by Solonǡ and Knigge ͕͜͜͝ǡ ͕͔͘ fǤ to assume a sanctuary of a 
kinship group, an interpretation Knigge 2006 further developed, 
where she identiƤed the Tritopatreion as that of the Alkmaeonidai; 
cfǤ Stroszeck ͖͔͕͔ǡ ͙͙ fǤ To my mindǡ the state Tritopatreion of 
democratic Athens should be expected in the new agora, close to 
the collective sanctuary of the ten Eponymous Heroes and not to far 
away from the Zeus Meilichios sanctuaryǤ The extant monument of 
the Eponymous Heroes in the SW corner of the agora is of the late 
4th century BC ȋcfǤ Camp ͕͚͜͝ǡ ͛͝Ǧ͕͔͔ ƤgsǤ ͖͛Ǧ͛͘Ȍǡ but a forerunner 
of the time of Kleisthenes is to be expected close by: Mattusch 
͕͘͝͝ǡ ͚͛ with ƤgǤ ͘Ǥ Antonaccio ͕͙͝͝ǡ ͕͖͙ has proposed the soǦ
called triangular sanctuary in the SWǦcorner of the agora to be a 
Tritopatreionǣ Camp ͕͚͜͝ǡ ͛͜ ƤgǤ ͙͘ǡ ͕͖͘ ƤgǤ ͕͖͔ǡ ͕͙͙ ƤgǤ ͕͖͝Ǥ But the 
preserved boundary marker misses a speciƤcation of the cult and the 
triangular form of the precinct is no forcible argument: Georgoudi 
͖͔͔͕ǡ ͕͙͘ with nǤ ͕͕Ǣ Stroszeck ͖͔͕͔ǡ ͚͙ with nǤ ͔͛Ǥ
111  Before the graves in the agora of Selinous were foundǡ 
Vonderstein 2006, 212 (see also ibid. 213) already assumed: “Gut 
möglich istǡ dass sich sämtliche Kultstellenǡ diejenigen für die 
Tritopatoren und die für Myskos und Euthydamos, auf der Agora der 
Stadt befandenǡ vergleichbar mit dem Befund in KyreneǤǳ For the 
consequences of this situation on the ritual purity of the agora see 
below n. 243. 
112  Lazarides ͕͗͝͝ǡ ͛͝ ƤgǤ ͘͝Ǣ KoukouliǦChrysantaki ͖͔͔͖ǡ ͚͚Ǧ͖͛ǡ 
plsǤ ͕͔AǦBǡ ͕͕BǢ Schörner ͖͔͔͛ǡ ͖͛ fǤǡ ͖͚͘ fǤ B͜Ǣ cfǤ BǤ Mangoldt 
forthcoming, catalogue-no. A1.

seems also possible110. The ritual delivers an exact 

the identiƤcation openȌǢ Karanastassis ͖͔͔͖ǡ ͖͖͔ ƤgǤ ͔͗͘b ȋTyphonǫȌǢ 
Stroszeck ͖͔͕͔ǡ ͙͜ nǤ ͖͘ ȋrefers to the observation of Martini and 
remarks: “Diese Interpretation des Dreigestaltigen muss als überholt 
geltenǤǳȌǢ IcardǦGianolio ͕͘͝͝ǡ ͙͚͕ noǤ ͗ ȋidentiƤed with ProteusȌǤ 
Another early depiction of the Tritopatores, this time as wind-gods, 
may be found on a Laconian bowl of the so-called Naukratis Painter 
ȋcǤ ͙͚͔ BCȌ from Naukratisǡ now in the British Museumǡ depicting 
the nymph Kyrene holding a Silphion plant and a branch of the tree 
of the Hesperids, surrounded bei winged female (on the left) and 
male (on the right) geniiǣ Studniczka ͕͔͜͝ǡ ͕͙Ǧ͖͛Ǣ Harrison ͕͔͜͝ǡ 
͕͔͜ ƤgǤ ͖͖ ȋthree Ƥgures with beardsǡ wings and winged shoes 
in right lower cornerǡ interpreted by Studniczka and Harrison as 
the BoreadsȌǤ Howeverǡ this identiƤcation is questioned by some 
scholarsǣ Pipili ͕͛͜͝ǡ ͔͘Ǧ͘͘ ƤgǤ ͙͘ noǤ ͕͔͕ ȋArtemis Ortheia and winds 
or less probable: Aphrodite with Erotes, but in the latter case she 
cannot explain the diơerent sex of the winged ƤguresǨȌǤ See now 
also Thomsen ͖͔͕͕ǡ ͕͕͜Ǧ͕͖͖ ƤgsǤ ͙͕aǦb ȋgoddess of fertility with her 
entourageȌǡ ͕͗͛Ǧ͕͖͘ ȋwinged male Ƥgures are no BoreadsȌǤ
110  Mertens 2010, 80 f. mentions the lex sacra (Jameson et alǤ 
͕͗͝͝ ί SEG XLIII ͚͔͗ ί Lupu ͖͔͔͙ǡ ͙͗͝Ǧ͗͛͜ noǤ ͖͛Ȍ but does not go 
into detailsǤ To meǡ the diơering preservation of the two graves 
seems a matter of later accidental stone extraction. It does not 
imply that the southern one was devastated earlier. A contrario: 
The southern temenos-wall around the northern grave clearly 
respects the southern grave. The southern temenos-wall comes 
closer to the northern grave than to the southernǤ The Ƥrst lies 
remarkably excentrical within the temenos: Mertens 2008, 475-481 
ƤgsǤ ͗Ǧ͛Ǣ Mertens ͖͔͕͔ǡ ͕͜ ƤgǤ ͕͖Ǥ Maybe the southern grave is the 
one of Pammilos, while the northern one in the temenos is that of 
EuthydamosǤ Euthydamosǡ ǲthe one beneƤcial to the demos”, and 
Myskosǡ ǲthe ritually pollutedǳ ȋcfǤ ingeniously CurtiȀvan Bremen 
1999, 30 refering to Hesychius s.v. ƫхƱƩƮư· ƫрƠƱƫƠ, ƩӸƣƮư), had 
their own heroa and received public sacriƤces together with 
Zeus Meilichios and the impure ȋMyskosȌ and pure ȋEuthydamosȌ 
Tritopatores: Jameson et alǤ 1993, 14 f. line A 9 їƬ ƓхƱ۶Ʈ A 17 їƬ 

ƌҏƧƳƣнƫƮ; cf. ibid. pp. 28 f., 52, 121; Clinton 1996, 163, 165, 172; 
CurtiȀvan Bremen ͕͝͝͝ǡ ͖͛Ǧ͔͗Ǣ Lupu ͖͔͔͙ǡ ͚͗͛ fǤ The sacriƤce of 
wine for the “impure Tritopatores as to the heroes” (A 9 f. ƲƮԃư 

ƚƯƨƲƮπƠƲƯƤԏƱƨ ƲƮԃư ƫƨƠƯƮԃư hфƱπƤƯ ƲƮԃư hƤƯфƤƱƨ; cf. Jameson et 
alǤ 1993, 29 f., 63-67) had to be “poured through the roof” (ll. A 10 
f. ƮԃƬƮƬ hƳπƮƪhƤр- | ƶƠƬ ƣѳ ҃ƯфƴƮ). The location was the grave 
of Myskosǡ which was probably situated in the Zeus Meilichios 
sanctuary on the Gaggera Hill outside the city according to Jameson 
et alǤ ͕͗͝͝ǡ ͔͗ fǤǡ ͚͘ǡ ͔͛Ǧ͛͗ǡ ͕͕͖ǡ ͕͗͘ and CurtiȀvan Bremen ͕͝͝͝ǡ 
͔͗Ǧ͖͗ ƤgsǤ ͘Ǧ͛ ȋgrave of Myskos with installation for libationǫǢ but 
see Vonderstein 2006, 212: simple wells); cf. Lupu 2005, 368 n. 30. 
Instead, the libation of a honey mixture (A 13 f. ) to the “pure” 
Tritopatores (A 13 ƲƮԃư Ʃ<Ơ>ƧƠƯƮԃư), performed “as to the gods” 
(A 17 hфƱπƤƯ ƲƮԃư ƧƤƮԃư), will have been poored in the grave of 
Euthydamos in the agora of Selinousǡ where CurtiȀvan Bremen 
͕͝͝͝ǡ ͖͜ rightly assume also another sanctuary for Zeus MeilichiosǤ 
Mertens ͖͔͕͔ǡ ͕͜ fǤ mentions a structure SE of the two gravesǡ ͘ x ͚ 
m in dimension, with a kind of rampart in the North. He interpretes 
it as the altar of Zeus Agoraiosǡ where the tyrant Euryleon was killed 
ȋHerodotus ͙Ǥ͚͘Ǣ Polyaenus ͕Ǥ͖͜Ǥ͖ȌǤ Could it instead be a Sanctuary 
of Zeus Meilichios orȀand the ǲpureǳ Tritopatores, which are to be 
expected close to the heroon of Euthydamosǡ or does the sacriƤce to 
Zeus Meilichios in the sanctuary of Euthydamos ȋllǤ A ͕͛Ǧ͖͕Ȍ imply that 
the sanctuary of Zeus was incorporated in that of the heroǫ
In Athensǡ it seems to have also existed a Zeus Meilichios sanctuary 
in the ‘new’ agora in the Kerameikos: several dedications were found 
between the Hill of the Nymphs and the new agora: Jameson et alǤ 
1993, 82. That the Archaic-Classical Tritopatreion in the Kerameikos 
necropolis of Athens was a state sanctuary of the Tritopatores of the 
Athenian people, as supposed by some scholars (cf. Jameson et alǤ 
͕͗͝͝ǡ ͕͔͛ fǤǢ Lupu ͖͔͔͙ǡ ͕͗͛Ǣ Vonderstein ͖͔͔͚ǡ ͖͕͔ nǤ ͕͚͔͕Ǣ Stroszeck 
2010, 56, 67, 71 f.), rests only on the inscriptions of the boundary 
markersǣ They do not specify any groupǦrelationǤ But what speaks 
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VI. Miletos’ many mythical 
founders, their graves, and the 
heroon of Neileos

In Miletos, the situation is more complicated as 
for example in the much younger colony SelinousǤ 
Because of its high ageǡ the city had a whole 
sequence of founders, beginning with Anax 
and Asterios in prehistoryǡ Miletosǡ Sarpedon 
and Keladon in Minoan times, Herakles and 
Achilles in Mycenaean times, Nomion, Nastes and 
Amphimachos in Karian timesǡ and Ƥnally Neileos 

the inscription on the agora of Thasos. Its dating is therefore only a 
terminus post quem.

altar(?) made of mica-shist and poros blocks, in 
whose lower step an inscribed marble slab was 
integrated113.

113  MeiggsȀLewis ͕͚͝͝ǡ ͗ fǤ noǤ ͗Ǣ Schörner ͖͔͔͛ǡ ͖͕ǡ ͖͘ǡ ͘͜ fǤǡ 
͕͘͝ fǤǡ ͖͕͖ fǤ A͖ ƤgsǤ ͝Ǧ͕͘Ǥ The upper part of the monument is not 
preserved as it was demolished when it was overbuilt by a stoa in 
the 1st century AD. Polignac 1995, 148 n. 55 speaks of a “cenotaph”, 
Jeơery ͕͔͝͝ǡ ͔͔͗ thought of an altarǡ Schörner ͖͔͔͛ǡ ͖͕͖ assumes a 
third step as plinthe for a statue, stele or some votives. Remarkable 
is that the marble slab with the inscription does not Ƥt well to the 
basis made of mica shist and poros. The monument in its present 
state seems to be a re-arrangement. Also, the inscription was not 
erected by the polisǡ but by the sons of a certain Brentesǣ ƊƪƠх Ʈ 

Ƥѳƫұ ƫƬӸ- | ƫƠ ƲƮ ƒƤπƲрƬƤĿ ћ- | ƧƤƱƠƬ ƣо ƫƤ ƮѴ ƉƯоƬƲ- | ƤƷ πƠԃƣƤư. 
This implies an originally ‘private’ monument, which was later 
transformed into a public one, maybe by translocating the stone 
with the inscription from another place (an extramural cemetery: 
Schörner ͖͔͔͛ǡ ͖͕ nǤ ͕͕͗ǫȌ to the agoraǡ where it was integrated into 
the altar(?). A translocation would lower the date for the erection of 

Fig. 20 : 
Map of Milesia with 
important cult places 
and processional road 
to Didyma (drawing 
author).
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fragment of the 2nd century BC gymnasion-library of 
TauromenionǦTaormina on Sicilyǡ listing his text117.

The island of Asteria can probably be identiƤed 
with a small 22 m high rocky hill, only c. 2.5 km NE 
of Miletos, and now embedded in the accumulated 
sediments of the Maeander. It served as burial 
ground in Late Osmanic times, from which it got the 
name ‘Mezar Tepe’: “Hill of the Graves”118. 

Miletos

Eponymous heros Miletos, who came to Miletos 
from Minoan Crete together with Sarpedonǡ was 
burried on an island by his son Kelados, who also 
named the island after his father and settled 
there119. We may assume that the heroon of Miletos 
was shown somewhere within the old center of the 
city, around the temple of Athena, where a Minoan 
and subsequent Mycenaean settlement have been 
excavated ȋƤgǤ ͕ǡ ͕͔ȌǤ This area may be identical with 
‘Old-Miletos’ (ƗƠƪƠƨƫрƪƦƲƮư), which according to 
Straboǡ citing Ephorosǡ was founded by Sarpedon 
‘above the sea’ (ҐπҭƯ ƲӸư ƧƠƪнƲƲƦư)120. The name of 
this settlement is mentioned in Hittite texts as  
MilȋlȌawanda or MilȋlȌawata, originating perhaps 
from the Minoan place name MilȋlȌatos121.

The cult of heros ktistes Miletos, securely 
attested since the 5th century BCǡ but likely much 
older122, is surprisingly resilient: it is still alive in early 
Byzantine times ȋ͙th century AD)123.

117  Blanck ͕͛͝͝aǢ Blanck ͕͛͝͝bǡ visible is the heading and few letters 
beneath: ÉAnaj€mandrow Praji - |ãdou MilÆsiow | §g°netom¢n Y[al] 

°v; cf. Couprie 2003, 253 n. 220. Photo techniques like infra-red and 
ultraǦviolett would help to make more text readableǤ This eơort is 
deƤnitely worth itǤ
118  For Mezar Tepe see: Wilski 1906, map C 3 (“Mesartepe”); 
Philippson 1936, map (“Mesartepe”, 2.5 km W of the Theatre Hill 
and less then 1 km north of the small village of “Patniotiko” which 
is located on the eastern side of ancient Lade); on Asterios see 
Wernicke ͕͚͜͝Ǣ Herda forthcoming aǡ Ț ͖Ǥ͕Ǥ͕ with ƤgǤ ͖Ǥ
119  Scholium on Dionysius Periegeta 825.
120  Ephorus FGrHist ͔͛ F ͕͖͛ ȋί Strabo ͕͘Ǥ͕Ǥ͚ȌǢ cfǤ Herda forthcoming 
a, § 2.2.3.
121  HerdaȀSauter ͖͔͔͝ǡ ͙͛ with nǤ ͕͘Ǣ Herda forthcoming a, § 2.2.4.
122  Cf. Herda forthcoming a, § 2.2.1-2.2.2.
123  Cf. the statue of his mother Areia: P. Herrmann in: Herrmann 
et alǤ ͖͔͔͚ǡ ͖͘͘ fǤ noǤ ͕͔͖͘ǡ plǤ ͗͝Ǣ SǤ Frede inǣ Bol ͖͔͕͕ǡ ͕͔͛ XIǤ͝ǡ plǤ 
94e (inscription 5th century AD, sculpture possibly older): ƓпƲƦƯ 

ƓƨƪпƲƮƨƮ ƚхƵƦ ƲƤ πф[ƪƦƮư ѓƯƤƨƠ], “mother of Miletos [the 
founder, A.H.], Tyche of the ci[ty, Areia]”. In the honorary inscription 
for Vitianus, the Consularis Cariae, the Demos of the city labels itself 
as “Demos of Miletos’ [the founder, A.H.]”: Herda 2006a, 308 n. 
2192; W. Günther in: Herrmann et alǤ 2006, 81 f. no. 1129, pl. 14.

in Ionic-Greek times. This history was remembered 
through myths and related rituals located at 
many places within the territory of the city-state 
ȋƤgǤ ͖͔Ȍ114. In only three cases we have information 
regarding these founders’ graves:

Asterios

According to Pausanias, the grave of 
‘autochthonous’, earth-borne giant Asterios, son 
of Anax, was shown on an islet called ‘Asteria’, 
situated in the Maeander BayǤ It lay close by the 
famous island of Lade, wherefore Asterios’ heroon 
was located extra-urban. Pausanias, who seems 
to have visited the site personally, ironically notes 
the remarkable curiosity that Asterios’ corpse was 
“not less than ten cubits (c. 5 m) tall”, still too small 
for a giant in his opinion115. The background for this 
story may have been a special attraction, shown to 
tourist like Pausanias by the locals. One may think of 
gigantic Miocene marine or animal fossils, the area 
around Miletos was rich of and which may already 
have led Anaximander to his theory that humankind 
was originally stemming from sea creatures. 
Pausanias knew this theory of Anaximander and 
alluded to it when discussing giant mammal bones 
found in the Orontes River116. This is not surprising 
since Anaximander’s writings were available in every 
good library all over the Mediterranean, one has 
only to think of the sensational Ƥnd of the catalogue 

114  Herda 1998 (grave of Neileos, Poseidon Enipeus at Posideion-
Monodendri, Artemis Kithone on Kalabak Tepe); Herda 2006a, 
͖͙͝Ǧ͙͗͜ǡ ͚͗͘Ǧ͖͘͘ǡ ͛͘͘Ǧ͘͘͝ ƤgǤ ͕͛ ȋstations of the state procession to 
DidymaȌǢ Herdaǡ ͖͔͕͕ǡ ͛͘ fǤ ƤgǤ ͚Ǣ Herda forthcoming a ȋfounders of 
Miletos).
115  Pausanias 1.35.67: ћƱƲƨ ƣҭ ƓƨƪƦƱрƮƨư πƯҳ ƲӸư πфƪƤƷư ƒнƣƦ 

ƬӸƱƮư, чπƤƯƯцƢƠƱƨ ƣҭ чπ’ ƠҏƲӸư ƬƦƱԃƣƤưƸ яƱƲƤƯрƮƳ ƲүƬ јƲƤŮƯƠƬ 

҃ƬƮƫнƥƮƳƱƨ ƩƠұ ƲҳƬ яƱƲоƯƨƮƬ їƬ ƠҏƲӹ ƲƠƴӸƬƠƨ ƪоƢƮƳƱƨƬ, ƤѹƬƠƨ 
ƣҭ яƱƲоƯƨƮƬ ƫҭƬ ѓƬƠƩƲƮư, ѓƬƠƩƲƠ ƣҭ ƊӸư πƠԃƣƠƸ ћƵƤƨ ƣ’ ƮҕƬ 

҄ ƬƤƩƯҳư ƮҏƣоƬ Ʋƨ ƫƤԃƮƬ πƦƵԙƬ ƣоƩƠǤ ȋǲBefore the city of the 
Milesians is an island called Lade, and from it certain islets are 
detached. One of these they call the islet of Asterios, and say that 
Asterios was buried in it, and that Asterios was the son of Anax, and 
Anax the son of Earth. Now the corpse is not less than ten cubits.”)
Pausanias makes a similar joke about the ash altar of Apollo in 
Didyma, which, though built by Herakles and since then constantly 
growing from the blood ȋand ashesȌ of the sacriƤcesǡ would be quite 
small for its age: Pausanias 5.13.11; cf. Herda 2006a, 354 f. and 2011, 
61 f. n. 22.
116  Mayor 2000, 73 f., 214 f. On the fossils found by Roman emperor 
TiberiusȋǫȌ at the banks of the Orontes west of Antioch in Syriaǡ most 
probably fossiled mammoth bones, see Pausanias 8.29.2-4; Mayor 
2000, 73, 293 n. 18. Xenophanes of Colophon, Anaximander’s pupil, 
is directly refering to his theory: Diels/Kranz 21A 33.5-6; cf. Naddaf 
2003, 38.
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the Panionion at the northern foot of the Mykale 
Mountains from Geometric times on129.

The public founder cult at the grave of Neileos 
is to be expected already in late Geometric times. 
But the earliest attestation for the cult comes from 
the Heraion of Samosǡ where a ǲpriest of Neileosǳǡ 
supposedly the one from Miletos, dedicated a 
miniature bronze vessel to Hera cǤ ͙͙͛Ǧ͙͙͔ BC130.

The position of the Neileos-heroon close to 
Miletos’ main city gate signals an important function 
the heros fullƤlledǣ that of a protector of the cityǤ 
One may compare the heroon close to the western 
city gate of Eretria131. Pausanias describes a similar 

129  Herodotus ͕Ǥ͕͛͘Ǣ Pausanias ͛Ǥ͖Ǣ Strabo ͕͘Ǥ͕Ǥ͗Ǣ cfǤ Herda 2006b, 
51, 61 and 2009, 40 n. 83, 59 n. 168; Herda forthcoming a, § 2.5.4.
130  SEG 28, 716; Herda ͕͜͝͝ǡ ͕͝Ǧ͖͖ ƤgǤ ͕Ǧ͖Ǣ Herda forthcoming aǡ 
§ 2.5.6.
131  The family graveyard around a Late Geometric warrior grave 
became an intramural heroonǡ when the city was fortiƤed cǤ ͚͔͜ 
BCǣ Bérard ͕͔͛͝Ǣ Polignac ͕͙͝͝ǡ ͕͔͗Ǧ͕͗͛Ǣ Herda ͕͜͝͝ǡ ͖͘Ǧ͛͘Ǣ Schörner 
͖͔͔͛ǡ ͖͔͚ fǤǡ ͖͔͝Ǧ͖͕͖ ȋA͕Ȍ ƤgsǤ ͕Ǧ͜Ǥ Howeverǡ according to the new 
city wall reconstruction by Frederiksen ͖͔͕͕ǡ ͛͘ fǤ ͕͗͜Ǧ͕͖͘ ƤgsǤ ͗͗Ǧ͚͗ǡ 
the area of the graveyard remained outside the city wall until the 
mid 6th century BCǡ excluding the lower plain between the harbour 
and the acropolis area ȋinǣ Ecole Suisse ͖͔͔͘ǡ ͖͚ fǤǡ ͕͛͜ fǤ the 
existence of a city wall before cǤ ͙͙͔ BC is even doubted at allȌǤ This 
is not convincing, as in plot 740 (for the location see Frederiksen 
͖͔͕͕ǡ ͕͔͘ ƤgǤ ͗͗Ȍ was found a fortiƤcation wall of the early seventh 
century BCǡ running NWǦSE towards the central city area around 
the Apollo templeǣ Mazerakis Ainian ͕͛͜͝ǡ ͜ fǤ ͕͖ fǤ ƤgsǤ ͚ǡ ͜ plǤ ͕ǡ ͚Ǣ 
Ecole Suisse ͖͔͔͘ǡ ͖͖͔ fǤ It suggests that Eretria had a fortiƤcation 
wall including the acropolis and the harbour already in the early 

Kelados

About Kelados’ grave we know nothing. According 
to the Milesian tradition, his mother was the 
nymph Doie, a daughter of the rivergod Maiandros. 
Kelados, or Keladon, the “clamorous”, was probably 
himself an immortal rivergod. This explains also 
the absence of a grave: there never existed 
one. Instead, his sanctuary was located close to 
Panormos, the harbour of Didyma, and formed 
one of the stops during the Milesian newyears 
procession to Apollo’s oracle since Archaic times 
at the latestǤ At Panormos a small river ƪows into 
the sea which the Ancients may have identiƤed 
with Kelados, venerating him as one of the 
personiƤcations of their successful occupation of 
and subsequent rooting in the new lands in Asia 
Minor ȋƤgǤ ͖͔Ȍ124.

Neileos

Most important of all founders, because the most 
recent, was the Ionian prince Neileos, son of king 
Kodros of AthensǤ Surprisingly his grave was not in 
the agora, but instead, as Pausanias described it, 
right outside the city gates of Miletos, on the left 
hand of the processional road to Didyma ȋƤgsǤ ͕ǡ 
8)125Ǥ The ǮSacred Gateǯ with the beginning of the 
extra-urban processional road is located126, but 
the grave is not. Its position outside the city can 
be explained by assuming that it was originally 
part of the family grave of the Neleidai, an old 
Milesian genos tracing itself back to the mythical 
Ionian founder127. The Neleidai still existed in late 
Hellenistic times, as we know from a Didymæan 
inscription128. They may have acted as basileis, 
“kings”, representing the city in the league of the 
twelve Ionian cities of Asia Minor, assembling in 

124  Scholium on Dionysius Periegeta 825; for Kelados, his 
sanctuary and the procession see Herda 2006a, 302-310, 448; Herda 
forthcoming a, § 2.2.2.
125  Pausanias ͛Ǥ͖Ǥ͚Ǣ cfǤ Herda ͕͜͝͝ǡ ͗Ǧ͕͔ ƤgǤ pǤ ͙Ǥ
126  Gerkan ͕͙͗͝ǡ ͕͖Ǧ͗͛ ƤgsǤ ͗Ǧ͕͘ǡ plsǤ ͕Ǧ͕͗ ȋǲdas Heilige TorǳȌǤ Before 
the procession started from the Delphinion in Miletos, one Gyllos, a 
sacred boundary markerǡ was placed at the Sacred GateǤ A second 
Gyllos was erected “at the doors” of the Apollo-temple in Didyma: 
Herda ͖͔͔͚aǡ ͖͘͝Ǧ͖͙͚ ƤgsǤ ͝ǡ ͕͖ǡ ͕͛ǡ ͖͖Ǣ Herda ͖͔͕͕ǡ ͛͘ ƤgǤ ͚Ǥ Close by 
the Sacred Gate was also located a sanctuary of Hekate ȋPropylaiaǡ 
EpiteicheiaȌǤ It served as Ƥrst stop during the procession to Didymaǣ 
Herda ͖͔͔͚aǡ ͖͖͜Ǧ͖͜͝ ƤgsǤ ͝ǡ ͕͖ǡ ͕͛ and ͖͔͕͕ǡ ͚͝ nǤ ͔͛ ƤgsǤ ͖ǡ ͚Ǥ
127  Herda 1998, 16-19, 42-47 and 2006a, 131 n. 911, p. 348.
128  Rehm/Harder 1958, 170 no. 229 II.3: πƠƲƯƨӮư ƔƤƨƪƤтƣԙ[Ƭ], dated 
to ͚͚ BCǢ cfǤ Herda ͕͜͝͝ǡ ͕͝ with nǤ ͕͗͛ and ͖͔͔͚aǡ ͗͘͜ǡ ͙͔͗ nǤ ͖͙͔͚Ǥ

Fig. 21 : 
Late Hellenistic 
over life size 
marble cuirass, 
found in 1903 
near the Sacred 
Gate. Berlinǡ 
Antikensammlung 
InvǤ SK ͕͗͜͝
(photo Johannes 
Laurentius, 
Staatliche Museen 
BerlinȌǤ
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Nevertheless, the city of Miletos was also 
not willing to abstain from Neileos in the city 
center, where the cult of a Greek heros ktistes was 
traditionally located: but instead of a heroon, a 
statue was erected for the founder in the agora, 
in front of the Roman nymphaeum and opposite 
the Hellenistic bouleuterion. This place was quite 
prominent in the Roman period136. The lower basis 
of the monument survived with a mid-3rd century AD 
inscription on a column drum, mentioning that the 
statue on top, now lost together with its basis, had 
been “restored” (чπƮƩƠƲоƱƲƦƱƤƬ) by the Milesian 
demos ȋƤgsǤ ͖ǡ ͛Ǣ ͖͖ȌǤ The term implies the repairing 
of an older monument, perhaps also a statue137. 
It reminds us of the restored statue of the heros 
C. Iulius Epikrates in one of the gymnasia of Miletos, 
which had been aơected by Ƥre ȋsee Ț IIȌǤ

The honorary statue of Neileos in the agora 
obviously did not form part of a large-scale heroon, 
but it could deƤnitely have served his cultǣ sacriƤces 

136  For this part of the agora: Cain/Pfanner 2009.
137  Herrmann 1997, 72, 207 no. 269: ҄ ƣӸƫƮư ƔƤƨƪоƠ ƲҳƬ ƩƲрƱƲƦƬ 

чπƮƩƠƲоƱƲƦƱƤƬǢ cfǤ Herda ͕͜͝͝ǡ ͖͖ with nǤ ͕͙͚Ǣ Bol ͖͔͕͕ǡ ͚͛ fǤ noǤ 
IIIǤ͘Ǥ͕ ƤgǤ ͕͗ǡ plǤ ͖͛hǢ Herda forthcoming aǡ Ț ͖Ǥ͙Ǥ͚Ǣ for the exact 
position compareǣ CainȀPfanner ͖͔͔͝ǡ ͕͝Ǧ͖͝ ƤgǤ ͕͕Ǥ Because of the 
deviation of the basis from the orthogonal street-insula-grid as 
well as the closeness to the NW-corner of the Nymphaeum they 
assume the monument to be older than the Nymphaeum (late 
1st century AD).

position for the heroa of the founders of two 
other East Ionian cities, Kolophon and Ephesos. 
Andraimon and Androklos were, like Neileos, killed 
in combat with the indigenous Karians. In Ephesos, 
where the heroon of Androklos was likewise located 
at the processional road to the Artemision, close to 
the main city gate, the so-called Magnesian Gate, 
a “man in arms” (чƬүƯ ҜπƪƨƱƫоƬƮư) stood on the 
grave132. In this manner, the protective role of the 
heroon was manifest.

Perhaps, the heroon of Neileos in Miletos 
looked the same. An indication can be bronze coins 
issued by the city in the Imperial period, depicting 
her Minoan eponymous heros ktistes Miletos, 
wearing hoplite armour133. A late Hellenistic, over life 
size marble cuirass, enwinded by a snake and found 
in ͕͔͗͝ close to the Sacred Gate134, may therefore 
originate from the Neileos heroon ȋƤgǤ ͖͕Ȍ135.

7th century BCǤ The graveyard at the West Gate was built over by 
housing in the late 5th century BCǡ after Athens had subdued Eretria 
in ͖͘͘ BCǤ The reason may have been that the hero cult had ceased 
to exist after the conquest by the Persians in ͔͘͝ BC or only in ͖͘͘Ǥ
132  Andraimon: Pausanias 7.3.5; cf. Herda 1998, 44. Androklos: 
Pausanias 7.2.9; cf. Herda 1998, 6 f.; for the assumed location cf. 
Herda ͕͜͝͝ǡ ͚ with nǤ ͕͗Ǣ Sokolicek ͖͔͔͝ǡ ͖͗͜Ǥ
133  Herda 2006a, 308 n. 2192; Herda forthcoming a, § 2.2.1.
134  Rabe 2008, 186 no. 61 pl. 62.
135  Cf. Herda forthcoming a, § 2.5.6.

Fig. 22 : 
Basis for NeileosǦ
statue in front 
of nymphaeum, 
restored in  
mid-3rd century AD 
(photo author 
10/2011).
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planning, as the Egyptians practiced since the early 
IInd millenium BC141.

Furthermore, Thales had the practical skills 
of a hydraulic engineer: Herodotos describes how 
he mastered the river Halys, which hindered the 
Lydian king Kroisos and his army from advancing 
against the Persians cǤ ͙͛͘ BCǣ He channeled it in 
two streams, which were smaller, and by means of 
this facilitated Kroisos’ army to cross over142. Water 
also played an essential part in Thales’ cosmological 
ideasǡ which were likely inƪuenced by Egypt Ȃ or at 
least in concert with them since life in Egypt was 
indeed the gift of the Nile143. The importance of 
water is already present in Homer’s and Hesiod’s 
cosmological picture. They declared the “river 
Okeanos” as the origin of all things and even of 
the gods and men144. In the famous description 
of the shield of Achilles, Homer also delivers the 
Ƥrst abstract model of the kosmos, the existing 
world in its given order145. Hephaestus, the divine 
smith, artfully incises the picture onto the round 
shieldǡ producing the Ƥrst Ǯworld mapǯǣ The earth 
(Gaia) is slightly vaulted, disc-shaped, consisting of 
several ‘rings’, picturing human life on the occupied 
land (oikumene) in several scenes. The earth is 
surrounded by the sky (Ouranos), the stars, the 
moon and the sun (in this order). Okeanos forms the 
outermost ‘ring’146. From this model Thales deduced 
his prime theory that water is “the principle of all” 
(arche) and that “the earth lies on water”147. Via 
Thales’ teaching, Hephaestus’ map also got the 
archetype of Anaximander’s and Hekataios’ maps of 
the world148.

141  CǤfǤ Castagnoli ͕͕͛͝ǡ ͙͛Ǧ͙͝ ƤgsǤ ͖͖ ȋKahunǡ village for workers of 
the pyramid of Sesostris IIǡ cǤ ͕͛͜͝Ǧ͕͛͜͝ BCȌǡ ͖͗ ȋTellǦelǦAmarnaǡ city 
of Akhenatenǡ ͕͚͗͝Ǧ͕͙͗͘ BCȌǡ but without any reference to ThalesǤ
142  Herodotus 1.75; cf. Hahn 2001, 56, 254 nn. 50 f.
143  Cf. Haider 2004, 468-470.
144  Homer, Iliad 14.246 (all things, implicating also of all gods and 
men: Nagy 2011b, 267), 14.201, 302 (all gods) and Hesiod, Theogony 
337-388 (river gods and nymphs).
145  Philipp 1984, 3 f.; Herda 2012.
146  Homer, Iliad 18.478-609; cf. Hardie 1985; Nagy 2011b, 268-
͖͚͛ǡ ͙͘͝Ǧ͙͝͝Ǥ It is diƥcult if not impossible to translate Homerǯs 
description into a two-, or even three-dimensional picture, but he 
must have had Phoenician metal bowls with concentric friezes in 
mind, when creating his shield of “unattainable complexity”, see 
Snodgrass ͕͜͝͝ǡ ͔͘Ǧ͘͘ ƤgǤ ͕͛Ǥ One of the best and most convincing 
attempts in arranging the concentric circles is given by Philipp 1984 
ȋhowever without Ƥgure and very conciseȌǤ Recent bibliography 
and further commentaries in: Aion 31, 2009. The reconstruction ibid. 
ȋCerchiai ͖͔͔͝ǡ ͖͘ ƤgǤ ͕Ȍ is misleadingǤ
147  Aristotle, Metaphysica ͕Ǥ ͗͜͝bǡ ͚Ǧ͖͘ ȋί DielsȀKranz ͕͕ A͕͖ȌǤ
148  Strabo ͕Ǥ͕Ǥ͕͕ ȋί Kirk et alǤ 2001, 113 f. no. 99): ƬƳƬұ ƣҭ ҈Ʋƨ ƫҭƬ 

ҎƫƦƯƮư ƲӸư ƢƤƷƢƯƠƴрƠư ѩƯƭƤƬ, чƯƩƤрƲƷ Ʋҫ ƪƤƵƧоƬƲƠ. ƴƠƬƤƯƮұ 

in front of the statue may have taken place during 
certain public festivals, converting it into a temporal 
cult statue138.

VII. The heroon of Thales, act 2: 
On Thales as ƥrst of the Seven 
Sages and ‘cultural hero’,  
where his heroon was located, 
and how it looked
But back to Thales nowǣ The story given by Plutarch 
delivers the additional information that Thales had 
predicted (πƯƮƤƨπцƬ) where the agora of Miletos 
would be one day. I think, this story does not serve 
simply to demonstrate the philosopher’s ability 
to predict what happens in the future139. Instead, 
Thales did not foresee this by accident: As it was 
exactly in his lifetime, that the street-insula-grid 
system was introduced in his hometown ȋƤgǤ ͕͝Ȍǡ it 
seems only logical to assume his participation in the 
plannings.

Thales as founder of Ionian natural philosophy, 
or better to say, natural sciences as a whole, had 
many skills: He himself brought geometry and 
astronomy from Egypt, measuring the height of 
the pyramid with the help of its shadow140. It is also 
possible that he saw there samples of regular town 

138  Compare statues of gods and emperors in Roman agorai. The 
best indicator for a cult statue is the presence of an altar: Witschel 
͕͙͝͝ǡ ͚͕͗Ǧ͚͗͛ǡ espǤ ͚͙͗ nǤ ͔͘Ǥ The altar where the Milesians sacriƤced 
to Neileos intra muros may have been a portable one, placed in front 
of the statue. Otherwise the large foundation in the middle of the 
square between Nymphaeum, Bouleuterion and Market Gate may 
have served as altarǣ CainȀPfanner ͖͔͔͝ǡ ͛͜Ǧ͖͝ ƤgsǤ ͚ǡ ͜Ǧ͕͕Ǥ Another 
opportunity is given, when we take the ‘Ehrengrab’ in the court of 
the bouleuterion as an altar ȋof Artemis Boulaiaǡ Apollo Didymeusǡ 
Zeus BoulaiosȌ ȋsee above Ț IIȌǣ One Ƥgure on the frieze has been 
interpreted as depiction of Tyro, the mother of Pylian Neleus, the 
very forefather of the Neileos and the Neleids: Th. Wiegand in: 
Knackfuß ͕͔͜͝ǡ ͜͜ plǤ ͕͚ǡ ͖Ǣ Schollmeyer ͖͔͕͕ǡ ͖͕ fǤ with nǤ ͕͘͝Ǣ pǤ ͖͗ 
II.3 pl. 2b. On Tyro see Herda 1998, 14. The Neleidai ȋί MilesiansȌ are 
also mentioned in the honorary inscription for Lichas, which was 
erected in the propylon of the Bouleuterion right opposite the statue 
of Neileos: C. Fredrich in: Knackfuß 1908, 115-117 no. 12, l. 7: ƭƳƬҫ 

ƣҭ ƔƦƪƤкƣƠƨƱƨƬ ҄ƫƠрƵƫƨƠ πƯԙƲƮư ѻцƬƷƬ, “First of the Ionians, 
you elected the tribes of the Cretans as allies for the Neleidai”; 
cf. Herrmann 1998, 158 n. 12; cf. Herda 1998, 22 f. n. 155; see above 
n. 49.
139  So eǤgǤ Classen 1965, 931.
140  Diogenes Laertius 1.27; Aetius 1.3.1; Proclus in Euclidem 1.26 p. 
͙͖͗ FriedländerǢ cfǤ Herodotus ͖Ǥ͕͔͝Ǣ Kirk et alǤ 2001, 93 f. on nos. 
79-80; Hahn 2001, 57-61; Hahn 2003, 73 f.
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Anaximander, explained water, earth and stones as 
diơerently compacted forms of the principle cosmic 
material, air, which constantly changes its condition 
of aggregation152. Xenophanes of Kolophon thought 
of a periodical mixing of earth and water, being 
the reason for the growing and decline of living 
speciesǡ Ƥnally resulting in a total dissolution of 
earth in water. Like Anaximander, he argued with 
the appearance of fossils153. Herakleitos of Ephesos 
instead believed the cosmic Ƥre to be the true 
reason for the transformation of earth into water154.

Thales’ competence in political matters is 
to be mentioned, too. He advised the Ionians to 
build a common assembly hall, a bouleuterion, 
in the city of Teos in the middle of Ionia for that 
they could better concentrate their political and 
military power against the Lydians and Persians155. 
Therefore, he may very well have participated not 
only in the implementation of the orthogonal grid-
system in the beginning 6th century, but also in the 
enlargement and reorganisation of the Milesian 
agora around the mid-6th century, creating a space 
suitable to the demands of the growing body of 
citizens taking part in the political decision-making. 
With the help of arbitrators from Paros, Miletos 
had at that time managed to suppress a severe civil 
strive and had installed a moderate oligarchy which 
was in good terms with the new dominant power in 
Asia Minor, the Persians. The growing body of proud 
and wealthy polis citizens engaged in politics could 
be responsible for the development of the agora 

152  Kirk et alǤ 2001, 158-162 on nos. 140 f.
153  Hippolytus, RefǤ ͕Ǥ͕͘Ǥ͙Ǧ͚ ȋίKirk et alǤ 2001, 193 no. 184); cf. Kirk et 
alǤ 2001, 192-195 on nos. 181-185 and p. 153 on Anaximander; Naddaf 
2003, 38.
154  Herakleitosǡ frǤ ͕͗ ȋί Clemensǡ Strom. ͙Ǥ͕͔͘Ǥ͗Ϊ͙ ί DielsȀKranz ͖͖ 
B ͕͗ȌǢ cfǤ Kirk et alǤ 2001, 216-218 on no. 218.
155  Herodotus ͕Ǥ͕͔͛ ȋί DielsȀKranz ͕͕ A ͘ȌǢ cfǤ Naddaf ͖͔͔͗ǡ ͕͗ ȋhe 
mixes up the Ionian city of Teos with the island of Telos; but on p. 35 
he correctly has TeosǨȌǤ Gorman ͖͔͔͕ǡ ͕͖͙ fǤ unnecessarily doubts the 
historicity of Thalesǯ proposalǤ The statement of Socrates in Platoǯs 
Hippias maior 281C3-D8 that most of the earlier philosophers, e.g. 
Pittakosǡ Biasǡ Thalesǡ did not take part in politics is pure irony to 
ridicule the sophist Hippias, being politically very active. Compare 
Diogenes Laertius ͕Ǥ͖͗ where it is said that Thales was Ƥrst involved 
in politics, before he started with studying nature (ƓƤƲҫ ƣҭ Ʋҫ 

πƮƪƨƲƨƩҫ ƲӸư ƴƳƱƨƩӸư їƢоƬƤƲƮ ƧƤƷƯрƠư). When Cicero, De oratore 
͗Ǥ͕͗͛ declares that all of the Seven Sages were leading politicians 
in their polis states, with the exception of Thales (hi omnes praeter 
Milesium Thalen civitatibus suis praefuerunt), this does not exclude 
that Thales was politically active. Cicero only says that Thales was 
not the leading magistrate of the Milesian state, who was called 
aisymnetesǦstephanephoros since the later 7th century BCǡ cfǤ Herda 
͖͔͔͙ǡ ͖͜͝ fǤ and ͖͔͕͕ǡ ͚͔Ǧ͚͖ on the eponymous oƥceǤ

Maybe Thales’ insights were at least partly 
provoked by his observation of the dynamic 
palæogeographic development of Miletos which, 
as a harbour town, had always been exposed to the 
impact of water. The constant change of landscape, 
resulting from tectonics of the Maeander graben as 
well as the sedimentation activity of the Maeander 
river, caused the rise or decline of the sea level, 
transforming land into sea and vice versa149. Thales’ 
special achievement is that he Ƥrst identiƤed the 
causes of these natural processes and successively 
developed methods to inƪuence them to the 
advantage of humans, e.g. by involving hydraulic 
engineering150. This is the message in the Kroisos-
story as well as in that of Thales choosing the 
location of his own grave, later to be his heroon.

Thales’ ideas are further developed in the 
theories of his contemporaries and successors: 
Anaximander, his most important pupil, exchanged 
water as the principle of all being by the apeiron, the 
ǲBoundlessȀInƤniteǳǡ and postulated an alternate 
drying out of the sea by the sun, followed by a 
ƪoodingǡ arguing with the existence of marine 
fossils in inland sites151. Anaximenes, pupil of 

ƣҭ ƩƠұ ƮѴ їπƠƩƮƪƮƳƧпƱƠƬƲƤư ƠҏƲԚ ыƬƣƯƤư чƭƨфƪƮƢƮƨ ƩƠұ 
ƮѳƩƤԃƮƨ ƴƨƪƮƱƮƴрƠư, ҢƬ ƲƮҵư πƯцƲƮƳư ƫƤƧϝ ҎƫƦƯƮƬ ƣхƮ ƴƦƱұƬ 

ѝƯƠƲƮƱƧоƬƦư, яƬƠƭрƫƠƬƣƯфƬ ƲƤ ƏƠƪƮԏ ƢƤƢƮƬфƲƠ ƢƬцƯƨƫƮƬ 

ƩƠұ πƮƪрƲƦƬ ƩƠұ ўƩƠƲƠԃƮƬ ƲҳƬ ƓƨƪпƱƨƮƬ. ƲҳƬ ƫҭƬ ƮҕƬ їƩƣƮԏƬƠƨ 
πƯԙƲƮƬ ƢƤƷƢƯƠƴƨƩҳƬ πрƬƠƩƠ, ƲҳƬ ƣҭ ўƩƠƲƠԃƮƬ ƩƠƲƠƪƨπƤԃƬ 

ƢƯнƫƫƠ, πƨƱƲƮхƫƤƬƮƬ їƩƤрƬƮƳ ƤѹƬƠƨ їƩ ƲӸư ыƪƪƦư ƠҏƲƮԏ ƢƯƠƴӸư. 
“What we have already advanced is suƥcient to prove Homer the 
father of geography. Those who followed in his track are also well-
known as great men and true philosophers. The two immediately 
succeeding Homer, according to Eratosthenes, were Anaximander, 
the disciple and fellow-citizen of Thales, and Hecatæus the Milesian. 
Anaximander was the Ƥrst to publish a geographical chartǤ Hecatæus 
left a work [on the same subject], which we can identify as his by 
means of his other writings.” (transl. H.C. Hamilton). 
As Eratosthenes ȋcǤ ͖͚͛Ǧ͕͘͝ BCEȌ was the head of the library of 
Alexandria, he likely had access to the maps of Anaximander and 
HekataiosǤ So will have had Herodotus cǤ ͖͔͔ years earlier in Athensǡ 
when he ridiculed the maps showing a ƪat discoid worldǡ still the 
dominant imagination in his time: Herodotus 4.36; Kirk et alǤ 2001, 
͕͕͗ fǤ noǤ ͕͔͔Ǣ Naddaf ͖͔͔͗ǡ ͗͘ǡ ͚͗ nǤ ͛͜ǡ ͙͘ ƤgǤ ͕Ǥ͕Ǣ Couprie ͖͔͔͗ǡ ͕͚͝ 
ƤgǤ ͗Ǥ͕͚Ǣ Hahn ͖͔͕͔ǡ ͕͙͗Ǥ
149  Müllenhoơ et al. 2009a, 106. On the harbours of Miletos see 
Brückner et al. forthcoming.
150  One may compare the contemporaneous eơorts of Greek 
engineers to ensure the water supply of cities, for example the 
tunnel of Eupalinos of Megara in Samos ȋKienast ͕͙͝͝Ǣ Hahn ͖͔͔͕ǡ 
͕͕͘Ǧ͕͕͚Ǣ most lately Olson ͖͔͕͖Ȍǡ the water system of Athens ȋTölleǦ
Kastenbein 1994) or the ‘krene of Theagenes’ in Megara (Hellner 
2004). At that time, Miletos seemed to have run her water supply 
only by ground water wells and small water pipelines: Tuttahs 2007, 
5, 67 f., 74 f.
151  Aristotle, Meteorologica B͕ǡ ͙͗͗b͚Ǣ cfǤ Kirk et alǤ 2001, 151-156 on 
nos. 132-137: see above § VI.1 with n. 116 on the (fossilized?) bones of 
the giant Asterios near Miletos.
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reƪected in the anachronistic myth that he came 
to the town from “Phoenicia”, joining Ionian heros 
ktistes Neileos162. The story, given in Diogenes 
Laertius’ Lifes of Eminent Philosophers, is a complete 
construct, mixing up the facts163. Thales was no 
‘Phoenician’ in the literal sense. Instead he was a 
meixobarbarosǡ of half Karianǡ half Greek oơspringǣ 
His father Examyes bears a clear Karian name, while 
his mother Kleobouline descended from one of the 
oldest Milesian aristocratic families, the Thelidai. 
This clan traced themselves back in the time before 
the Ionian colonization and claimed Kadmos and 
Agenorǡ ǮPhoenicianǯ princess in Boeotian Thebesǡ 
for their ancestors164. Their descendants, not Thales, 
came to Miletos joining Neileos’ colonization 
adventure some four hundred years before Thales 
was born165. Also, they did not come from Phoenicia, 
but from ‘Phoenician’ KadmeiaǦThebesǤ By making 
Thales a companion of Neileos, the most important 
of all founders of Miletos, the tradition obviously 
stressed his role as a heros ktistes166.

His recognition culminates in his alledged 
victory in the Panhellenic competition of the Seven 
Sages167. This story must have spread already shortly 
after his death, because Hipponax of Ephesos 

162  On Neileos and the Ionian migration see Herda 1998 and 2009, 
28, 33-41, 91; Herda forthcoming a, § 2.5.
163  Diogenes Laertius ͕Ǥ͖͖ ȋί DielsȀKranz ͕͕A͕ȌǤ
164  Cf. Herodotus 1.170 (Thales is a “Phoenician”), 5.57 f. (the 
Kadmeioi of Thebes are “Phoenicians”); cf. Herda 2009, 77 with 
nǤ ͖͘͜ fǤǡ ͛͝ with nnǤ ͔͔͗ fǤǢ HerdaȀSauter ͖͔͔͝ǡ ͛͛ fǤǡ ͕͔͙Ǣ Herda 
forthcoming b, §§ 5, 6.5.
165  According to the Hellenistic Marmor Parium (IG XII 5, 444 ί 
FGrHist 239, 38; ͖͚͘Ȁ͗ BCȌǡ the Ionian Migration started ͕͔͚͜Ȁ͙͜ 
or ͕͔͚͛Ȁ͙͛ BCǢ cfǤ Herda ͖͔͔͝ǡ ͖͜Ǣ Herdaǡ forthcoming bǡ Ț ͖ with 
nn. 11 f.
166  The anachronistic combination of Thales with Neileos in 
Diogenes Laertius 1.22 may be stimulated by the wording of Thales 
dedication of his winner price in the Seven SagesǦcontest to the 
Apollo Didymeus in Didyma or Apollo Delphinios in Miletos, also 
cited by Diogenes Laertius 1.29, refering to Callimachus, Iambus 1 
ȋfrǤ ͕͕͝ PfeiơerȌǣ ƏƠƪӸư ƫƤ ƲԚ ƫƤƣƤԏƬƲƨ ƔƤрƪƤƷ ƣпƫƮƳ | ƣрƣƷƱƨ, 
ƲƮԏƲƮ ƣұư ƪƠơҷƬ чƯƨƱƲƤԃƮƬ (“Thales brings me, the price he won 
twice, to the lord of Neileus folk”). Instead, Kirk et alǤ 2001, 84 f. on 
no. 62 let the couple of Neileos and Agenor arrive in Miletos, as the 
name of Neileos companion is not mentioned in Diogenes Laertius 
1.22 (cf. Classen 1965, 930 who thinks not of Agenor alone, but of 
the Thelidai as family). That Agenor was rewarded with Milesian 
citizenship by publishing his name on a citizens list inscribed in stone 
(їπƮƪƨƧƮƢƯƠƴпƧƦ ƣҭ їƬ ƓƨƪпƲԗ) is another anachronism, which 
would better suit to Thales’ time or even later (the preserved citizen 
lists, written on the stone walls of the Delphinion, are Hellenistic). 
That Neileos was expelled from Phoenicia/Thebes together with 
Agenor or Thales (҈ƲƤ ѩƪƧƤ ƱҵƬ ƔƤрƪƤԗ їƩπƤƱфƬƲƨ ƜƮƨƬрƩƦư) is 
attested nowhere else in the Ionian migration myths. Instead he 
came either directly from Pylos, or via Athens: Herda 2009, 33 f.; 
Herda forthcoming a, § 2.5.2.
167  Diogenes Laertius 1.27-33.

and lots of other construction projects, such as the 
Delphinion156.

For this reconstruction I can refer to a 
very reliable source: the Athenian comedian 
Aristophanes. In the year ͕͘͘ BC he parodied in 
his comedy Birds the Athenian geometrician and 
astronomer Meton of Kolonos alias Hippodamos, 
who wanted to “measure out the air” to build 
‘Cloudcuckooville’, the new city of the birds, round 
in shape with an inscribed square and an agora in 
the centre, to which straight streets from every 
direction lead. For this achievement Aristophanes 
quips “the man is a Thales” (ыƬƧƯƷπƮư ƏƠƪӸư)157. 
This saying is no exaggeration: The map scetched 
by Meton is a perfect copy of Anaximander’s 
cosmological map of the world with the inhabited 
zone (oikumene) of squared shape in the 
center158, adjusted to the scale of a single polis 
state. Anaximander himself, who is said to have 
introduced the gnomon as important instrument 
for deƤning geographical North and producing 
a seasonal sundial159, lastly grounded on Thales’ 
theories, who combined Homer’s map of the world 
placed on the shield of Achilles, with Egyptian and 
Babylonian knowledge160. Additionally Robert Hahn 
has shown how closely Thales and Anaximander 
were connected to the theories as well as practices 
of contemporaneous architects whose creative 
work not only included the outline of buildings, but 
also the layout of whole cities according to social 
and meteorological preconditions, as it was the case 
with later ‘architects’ like Hippodamos or Pytheos161.

The recognition Thales had gained as a kind of 
‘cultural founder’, respectively hero of Miletos, is 

156  Herodotus 5.28 f.; cf. Gorman 2001, 52, 110-113, 118, 120 (early 
7th century BCȌǢ Naddaf ͖͔͔͗ǡ ͖͝ fǤ ȋafter ͙͚͘ BCȌǢ Herda ͖͔͔͙ǡ ͖͖͝ 
ȋbefore ͙͚͔ BCȌǢ Herda in preparationǤ
157  Aristophanes, Birds 1009; for Aristophanes’ comparison Meton/
Hippodamos/Thales see ingeniously Haselberger 1999. Another 
comparison of a person with Thales is found in Aristophanes, Clouds 
180 (geometry). For Meton of Kolonos cf. Philochoros FGrHist 328 F 
122 with commentary; Hübner 2000.
158  For Anaximander’s map cf. Couprie 2003, 194.
159  Diogenes Laertios ͖Ǥ͕ ȋί DielsȀKranz ͕͖ A ͕ȌǢ cfǤ Hahn ͖͔͔͕ǡ ͚͕ǡ 
͖͔͚ fǤ ƤgǤ ͘Ǥ͕͖ǡ ͖͙͙ nǤ ͔͛Ǣ Naddaf ͖͔͔͗ǡ ͙͖ ȋtaken over from the 
Babylonians via the EgyptiansȌǢ Hahn ͖͔͕͔ǡ ͕͙͘Ǧ͕͚͛Ǥ
160  Couprie ͖͔͔͗ǡ ͕͙͝Ǧ͖͔͕ ƤgsǤ ͗Ǥ͕͚Ǧ͕͝Ǣ see above with nnǤ ͕͙͘Ǧ͕͘͜Ǥ 
Philipp 1984, 2 f. assumed convincingly that it was already Homer 
and his Ionian contemporaries who adopted Babylonian models like 
the famous map of the world from 7th/6th century BC Sipparǡ today in 
the British Museum ȋBM ͖͚͛͜͝Ȍǣ Gehrke ͖͔͔͛ǡ ͖͖ fǤ ƤgsǤ ͘Ǧ͙Ǥ
161  Hahn 2001; Hahn 2003, Hahn 2010; on Hippodamos as 
townplanner, meteorologist and social utopist see Hellmann 2001; 
Herda in preparation; on Pytheos as omnipotent sculptor, architect 
and townplanner see Herda forthcoming b, § 6.3.
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so much as one of the Seven Sages than as heros 
ktistes of now Athenian Salamisǡ protecting the 
cities claim on the island for all times175.

Where do we have to look for the heroon of 
Thales? As stated above, its location is likely to be 
placed within the limits of the agora extensions 
of the 6th century BCǤ Recent geoarchaeological 
research has shown that these extensions were 
made not only in the southern fringes of the Lion 
Harbour, but also in the area of the Hellenistic 
South Marketǡ including parts of the former Theatre 
Harbour in the West and of the Eastern Harbour 
ȋƤgǤ ͕͜ȌǤ Theoretically speakingǡ the available 
space was therefore quite large. Nevertheless the 
analysis of the urban development in Late Archaic 
and Early Classical times does point to the region 
between the Delphinion in the East, the sanctuary of 
Dionysos in the Northwest and the Archaic insulae 
west of the Hellenistic bouleuterion. In this triangle 
was also found the only in situ inscription of the 
5th century BC so farǡ a banishment decree of the 
polis, characterizing this part of the town as the 
political agora of post-Persian Miletos, a suitable 
place for a heroon176. The Late Archaic-Classical 
Delphinion, including the Molpon-prytaneion, is 
only 60 m away. It was in this very sanctuary that 
Thales dedicated the price he had won in the 
competition of the Seven Sagesǡ at least according 
to one version of the story. On the golden bowl of 
the Arcadian Bathycles he is said to have placed the 
following prose inscription, which quite matches 
the standard form of Archaic dedications, though 
it scarcely has survived the Persian conquest and 
following plundering of Miletos177: 

175  Farnell 1921, 361; Malkin 1987, 83, 218; see above § III with n. 81.
176  CfǤ von Gerkan ͕͖͖͝ǡ ͕͘ fǤ ƤgsǤ ͙͗ fǤǢ AǤ Rehm inǣ von Gerkan 
͕͖͖͝ǡ ͕͔͔Ǧ͕͔͘ noǤ ͕͛͜ ƤgǤ ͜͝ plǤ ͕͖ fǤǢ Herrmann ͕͜͝͝ǡ ͕͛͝ nǤ ͕͛͜ plǤ 
͕͙ǡ ͕Ǣ Gorman ͖͔͔͕ǡ ͖͔͗Ǧ͖͗͘Ǣ Herda ͖͔͔͙ǡ ͖͖͛ fǤ ƤgǤ ͖͙Ǥ The decree is 
now redated to shortly before the Persian conquest of ͘͘͝ BC by 
Slawisch ͖͔͕͕Ǣ I will refer to her unconvincing arguments inǣ Herda in 
preparation.
177  Diogenes Laertius 1.29. According to other versions, Thales 
dedicated the price, a tripod, or golden cup or bowl, to Apollo 
Didymeus in Didyma: Maeandrius FGrHist ͖͘͝ F ͕͜ ȋί Diogenes 
Laertius 1.28-29, 32); Callimachus, JambǤ ͕ frǤ ͕͕͝ ȋPfeiơerȌǢ Diegesis 
6.10-19; cf. Herda 1998, 22 f. on both versions and the wording of 
the dedications. The text, Kerkhecker 1999, 42 n. 196 gives for the 
prose inscription, is wrong: the addressee is Apollo Delphinios, 
not Didymeus, see Diogenes Laertius 1.29. The metric inscription, 
Diogenes Laertius also gives in 1.29, does not specify Apollo (see 
above nǤ ͕͚͚ȌǤ But Diogenes adds that Thales ǲsend it to Apollo at 
Didyma” (ƲԚ ƋƨƣƳƫƤԃ яπфƪƪƷƬƨ чπоƱƲƤƨƪƤƬ), obviously combining 
two contradictory versions.

(akme cǤ ͙͔͘ BCȌ refers to it168 and the concept of 
the Seven Sagesǡ itself an IndoǦEuropean legacy169, 
was propagated by the oracle in Delphi in the late 
6th century BCǤ At that time the diơerent home 
cities started to build up hero cults, to occupy 
their own sages and proƤt from their fame170. The 
myth of the competion therefore delivers the 
‘mythicoritualistic’ background for the late Archaic 
cult of the Sages in their hometownsǤ We know of 
a heroon of Bias in Prieneǡ called Bianteion. It also 
functioned as prytaneion and because of this should 
have been located close to the agora or in the agora 
of Archaic Priene, later to be relocated together 
with the whole city171. As the cult of heroes also 
included largeǦscale sacriƤces with following dining 
(thysiai), a prytaneion, designed to house such ritual 
feastings, formed an ideal location172.

The heroon of a third member of the Seven 
Sagesǡ Chilonǡ is known in Sparta173. And already 
mentioned was the cremation of Solonǡ following 
the tradition of the Homeric heroes. His ashes were 
scattered around Salamisǡ the island he had won for 
Athens174. This tradition implies a hero cult, but not 

168  Hipponax frr. 4, 63, 123 (West), see below with n. 178. Alcaeus 
fr ͘͘͜ LobelȀPage ȋί Himeriosǡ Orationes 28.7 Colonna) may already 
refer to the story of the Seven SagesǤ Xenophanes ȋDielsȀKranz ͖͕ B 
19) stresses Thales’ astronomic achievements as Heraclit did (Diels/
Kranz ͖͖ B ͗͜Ȍǣ Classen ͕͚͙͝ǡ ͕͗͝Ǥ According to Diogenes Laertius 
͕Ǥ͖͖ǡ quoting Demetrios of Phaleron ȋcǤ ͙͔͗Ǧ͖͔͜ BCȌ in his List of 
Archonsǡ Thales was the Ƥrst to be called ǮSageǯ in the year of the 
Athenian Archon Damasias ȋOlympiade ͘͝Ǥ͗ ί ͙͖͜ BCȌǡ exactly 
the year of the introduction of the Panhellenic чƢҷƬ ƱƲƤƴƠƬрƲƦư 

in Delphi: Marmor Pariumǡ IG XII ͙ǡ ͘͘͘ epǤ ͗͜ ȋί FGrHist 239, 38); 
Eusebius Chronicle p. 125. Kirk et alǤ 2001, 84 n. 1 assume that 
Damasias was the Ƥrst who Ǯcanonizedǯ the Seven SagesǤ
169  Martin ͕͗͝͝ǡ ͕͖͕Ǧ͕͖͗Ǣ Janda ͖͔͔͙ǡ ͔͔͗ fǤ But Martin ͕͗͝͝ǡ ͕͖͕ 
alludes besides the Seven  of the Sanskrit Veda ȋcǤ ͕͔͔͔ BCȌ 
also to the seven wise men building the walls of Uruk in the  
IInd millenium BC epic of GilgameshǤ
170  Martin 1993; Christes 2001; Tell 2007, 258-260, 271
171  Diogenes Laertius 1.85, 88; on the relocation of Priene: Herda 
2009, 61 n. 175; p. 66 with n. 210: Herda forthcoming b, § 6.3. The 
transfer of a hero cult in case of a city’s relocation is attested for 
Themistocles cǤ ͔͔͘Ȁ͗͝͝ BCǡ who had a heroon in the agora of old 
and new Magnesia on the MaeanderǤ Before the transfer of his 
heroonǡ perhaps already shortly after his death in ͙͘͝ BCǡ his bones 
had been brought to Athens, where he got a heroon in the Piraeus: 
Thucydides 1.138.5; Diodorus 21.58a; Plutarch, Themistocles 32.3; 
Pausanias 1.1.2; Nepos, Themistocles 10.5; cf. Malkin 1987, 223-228; 
Krumeich 1997, 72 with n. 176.
172  Miller 1978, 4-13, 130 (dining, xenia), 17 (heroes in prytaneia), 
Ekroth 2002, 183. On dining in the Milesian prytaneion, otherwise 
called Molpon, which was located in the Delphinion: Herda 2005, 
249 f., 263-268; Herda 2011, 68 f.
173  Pausanias 3.16.4 mentions the grave on his way from the 
building named ‘Chiton’, where the sacred chiton for Apollo 
Amyklaios was woven, to the city gate, leading to Amyklaia.
174  Aristotle fr. 392 R; Diogenes Laertius 1.62; Plutarch, Solon 32.4.
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Diogenes Laertius resp. his source witnesses an 
honorary statue, erected for Thales and bearing the 
following inscription182:

ƲфƬƣƤ ƏƠƪӸƬ ƓрƪƦƲƮư ѻҫư ƧƯоƶƠƱϝ чƬоƣƤƨƭƤƬ
чƱƲƯƮƪфƢƷƬ πнƬƲƷƬ πƯƤƱơхƲƠƲƮƬ ƙƮƴрƠƨ.

“Ionian Miletos brought up Thales, and 
dedicated him,
oldest of all astronomersǡ to SophiaǤǳ

The statue was obviously a portrait statue. 
Perhaps the unnamed bearded head in the Vatican, 
Galleria GeograƤcaǡ InvǤ ͖͖͜͝ǡ arranged with that 
of Bias of Priene in a double hermǡ belongs to the 
Milesian statue ȋƤgsǤ ͖͗aǦbȌ183. The style of the 
head would date it to the 4th century BCǡ long after 
Thales had died. In consequence it could only be 
a posthumous product of phantasy, no correct 
physiognomic rendering of the sage, as during his 
lifetime portrait sculpture was never realistic in 
the sense of physiognomic reliability184. The late 
Classical statue, presumably in a seated pose, typical 
for portraits of philosophers185, may well have 
been added to the older heroon as an honorary 
statue, erected by the city of Miletos. According 
to the inscription the statue was dedicated not to 
Apollo, but to the goddess of “Wisdom”, Sophia186. 

182  Diogenes Laertius ͕Ǥ͗͘ ȋί DielsȀKranz ͕͕ Ȝ 1.34).
183  Richter ͕͚͙͝ǡ I ͕͜Ǧ͗͜ espǤ ͗͜ ƤgǤ ͖͕͗Ǧ͖͖͗Ǣ Heintze ͕͛͛͝ǡ plsǤ 
͘͘ǡ ͖Ǣ ͙͘ǡ ͗Ǣ RichterȀSmith ͕͘͜͝ǡ ͖͔͝ fǤ ƤgǤ ͕͖͛Ǥ H. Heintze (Heintze 
1977, pls. 44.1, 45.1-2) wants to count an over life-size bearded 
head in a private collection for a portrait of Thales, but this is only 
hypothetical.
184  Richter 1965, I 81; see Fittschen 1988, 2-5 on ‘idealized’ and 
‘individualized portraits’. Compare the statue of Chares and 
other seated statues of Milesian aristocrates along the sacred 
road between Miletos and Didyma: they are idealized portraits, 
representing certain types (men as aristocrats, participating in 
seated ritual dining; women depicted as sitting in the aristocratic 
oikos and ‘ruling’ over it), without clear signs of individuality of the 
depicted persons. This is only given by the name inscriptions, e.g. 
that of Chares: Herda 2006a, 332-342.
185  All the portraits of the Seven Sagesǡ especially those in a group 
composition, repeated in Roman mosaics and wall paintings, show 
them seatedǤ A seated ȋand unbeardedǨȌ Thales is depicted in the 
wall painting from the ‘Palazzo dei Cesari’ in Ostia from Hadrianic 
timesǣ Richter ͕͚͙͝ǡ I ͕͜ǡ ͗͜ ƤgǤ ͖͙͗Ǣ RichterȀSmith ͕͘͜͝ǡ ͖͔͝ ƤgǤ ͕͕͛Ǥ 
The portrait is named in Greek: ƏƠƪӸư ƓƤƨƪпƱƨƮư. Another named 
portrait is a bearded bust on a mosaic from Baalbekǡ of the ͗rd 
century ADǣ Richter ͕͚͙͝ǡ I ͕͜ noǤ ͘ ƤgǤ ͕͗͘Ǣ RichterȀSmith ͕͘͜͝ǡ  
͕͛͝ fǤ noǤ ͘ ƤgǤ ͕͙͜Ǥ
186  The goddess Sophia is Ƥrst personiƤed in Classical poetry ȋeǤgǤ 
Euripides, Medea 843), depictions are attested from Hellenistic times 
on: Xagorari 1994.

ƏƠƪӸư ѝƭƠƫхƮƳ ƓƨƪпƱƨƮư яπфƪƪƷƬƨ 
ƋƤƪƴƨƬрԗ ѝƪƪпƬƷƬ чƯƨƱƲƤԃƮƬ ƣұư ƪƠơцƬ.

“Thales the Milesian, son of Examyes [has 
dedicated this] to Apollo Delphinios, after twice 
winning the price from all the Greeks.”
[transl. R.D. Hicks]

Perhaps this wording is only a later forgery, 
but the Bathycles story itself is parodied already 
by Thales’ 6th century BC Ǯneighbourǯǡ the poet 
Hipponax of Ephesos, who was himself parodied 
by Callimachus ȋcǤ ͕͔͗Ȃ͖͔͘ BCȌ in his Ƥrst Iambusǡ 
letting him narrate the story a second time178. 
Callimachus’ Hipponax gives another striking detail 
of the storyǣ When Bathyclesǯ son Amphalces brings 
Thales the golden bowl for the Ƥrst timeǡ he Ƥnds 
him in the Apollo sanctuary in Didyma, deep in 
geometrical studies, more concrete, developing his 
theorem that any angle, inscribed in a semicircle, 
is always a right angle179Ǥ But the discovery is 
here attributed to the “Phrygian Euphorbus”, 
who anybody in the audience knew as being the 
earlier incarnation of Pythagoras. Callimachus thus 
(ritually) ridicules two sages alike, Thales and his 
pupil Pythagoras, but in the same time he hints at a 
quite serious aspect, that of the origin of all human 
wisdomǤ As EǤAǤ Schmidt and AǤ Kerkhecker have 
ingeniously pointed outǡ Euphorbos is Ƥnally to be 
identiƤed with ApolloǤ Therefore does Thalesǯ ȋor 
Pythagoras’) theorem as well as his wisdom go back 
to Apollo himself, the god of ƱƮƴрƠ180. The sage is an 
instrument of the god. As such he can, as any other 
sage, be venerated as a hero, even though, only 
after his death and for an achievement which is not 
his alone, at least in the eyes of Delphi181. 

Regarding the heroon of Thales in the agora of 
Miletos we have some further informations. 

178  Hipponax fr. 4 (West), cf. frr. 63 and 123, where he refers to the 
јπƲҫ ƱƮƴƮр; parodied in Callimachus, Iambus ͕ frǤ ͕͕͝ ȋPfeiơerȌǢ cfǤ 
Kerkhecker 1999, 29-44, esp. 30: “This line is not original Hipponax, 
but Hipponactean pastiche. The concentration of mannerism is 
too good to be true. Callimachus parodies the father of parody, 
ѼππƷƬƠƩƲрƥƷƬ ƩƯƤƨƱƱфƬƷư ѼππцƬƠƩƲƮư.” Diogenes Laertius 1.28 
instead cites the local historian Maeandrius/Laeandrius of Miletos 
ȋFGrHist ͖͘͝ F ͕͜Ȍ as model for Callimachusǯ Bathycles storyǤ
179  Callimachus, Iambus ͕ frǤ ͕͕͝Ǥ͙͜Ǧ͚͕ ȋPfeiơerȌǤ The geometrical 
diagrams illustrating the four theorems of Thales can be found in: 
Hahn ͖͔͔͕ǡ ͙͜ ƤgǤ ͖Ǥ͖Ǥ
180  Schmidt ͕͔͝͝ǡ ͕͖͚ fǤǢ Kerkhecker ͕͝͝͝ǡ ͖͘Ǧ͘͘Ǣ Herda ͖͔͕͖Ǥ
181  In one of the versions (Diogenes Laertius 1.28), the oracle of 
Apollo in Delphi itself is initiating the competition of the most wise 
man.
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Is the smallness, skillfully contrasted with 
Thales’ boundless mind, owing to the original grave 
built by the sage himself? And did this grave survive 
the destruction of Miletos by the Persians in ͘͘͝ BCǫ 
We do not know as long as we have not found it, an 
adventureǡ which seems quite diƥcult to meǡ but 
nethertheless absolutely worth the eơortǨ

VIII. Heros Anaximander in the 
bouleuterion?
That monuments of the Archaic past of Miletos 
survived into the Byzantine periodǡ being reused 
in diơerent functionsǡ is documented by countless 
sculptures, found reused in Late Roman and Early/
Middle Byzantine contexts191.

One of the most remarkable is the lower part 
of a statue of a long-robed female, broken in two 
pieces and dated to around ͙͔͛Ȁ͚͔ BC ȋƤgǤ ͖͘ȌǤ It 
was found in the Hellenistic bouleuterion192. The 
dedicatory inscription on the plinthe below the 
feet identiƤes it as a dedication of Anaximander193. 
From its Ƥrst discovery onwardsǡ the statue has 
been connected to the famous philosopher, pupil 
of Thales. Anaximander died in the same 58th 
Olympiad as Thales ȋcǤ ͙͛͘Ȁ͚ BCȌǡ but was cǤ ͕͘ years 
younger194Ǥ At Ƥrstǡ the statue was believed to be 
the depiction of a male and therefore mistaken as 
a lifeǦsize portrait statue of AnaximanderǤ But this 
cannot be true as it is deƤnitely a femaleǡ wearing 
a foot-long robe (chiton), most probably belted, 
and covered by a typical East Ionian ‘veil-mantle’195. 

191  For example: Archaic female seated statues in Miletus: Dally/
Scholl ͖͔͔͝Ǣ Bumke ͖͔͔͝Ǣ lion in Baths of Faustinaǣ DallyȀScholl ͖͔͔͝ǡ 
͕͙͕ fǤ ƤgsǤ ͜Ǧ͝Ǣ SǤFǤ Meynersenǡ inǣ Bol ͖͔͕͕ǡ ͕͕͔Ǧ͕͕͗ ƤgǤ ͙͘ plǤ ͙͖ ȋVIǤ͖͗ȌǢ 
kouros in the theatreǣ RǤ Bol inǣ Bol ͖͔͕͕ǡ ͕͕͗Ǧ͕͗͘ ƤgǤ ͙͖ ȋsupposedly 
cult statue of Apollo Termintheus from Myous, which is not 
convincing to meȌǢ seated statues of ǮBranchidsǯ and Chares along 
the sacred road in Didymaǣ Herda ͖͔͔͚aǡ ͖͗͛Ǧ͙͔͗ ƤgǤ ͕͜ǡ ͖͔Ǣ DallyȀ
Scholl ͖͔͔͝ǡ ͕͙͖ fǤ ƤgǤ ͕͔Ǣ Archaic kore ȋBerlin InvǤ ͕͔͛͘Ȍ dedicated to 
the nymphs: see below n. 198. 
192  The exact Ƥnd context is lostǡ see Darsow ͕͙͘͝ǡ ͕͔͖ with nǤ ͙ 
(found in the peristyle or the assembly building).
193  CǤ Fredrich inǣ Knackfuß ͕͔͜͝ǡ ͕͕͖ noǤ ͜ ƤgǤ ͕͔͗ ȋheight ͔Ǥ͛͝ mȌǢ 
Darsow ͕͙͘͝ ƤgǤ ͕Ǧ͙Ǣ Jeơery ͕͔͝͝ǡ ͗͗͘ǡ ͖͗͘ǡ noǤ ͖͚ plǤ ͚͘Ǣ Herrmann 
͕͛͝͝ǡ ͕͙͚ fǤ noǤ ͜Ǣ Agelidis ͖͔͔͝ǡ ͕͔͝ fǤ with ƤgsǤǢ DallyȀScholl ͖͔͔͝ǡ 
͕͚͘ fǤ ƤgǤ ͗Ǥ
194  Apollodorus FGrHist ͖͘͘ F ͖͝ II ͕͔͖͜ ȋί Diogenes Laertius ͖Ǥ͕͖ ί 
Diels/Kranz 12 A 1); cf. Kirk et alǤ 2001, 109 f. with n. 1 f.
195  C. Fredrich in: Knackfuß 1908, 112; followed by Diels 1914, 5; 
contra: Darsow 1954; Herrmann 1997, 156 f.; Karakasi 2001, 44, 
48, 167 pl. 36 (“M 1”). On the clothing see Darsow 1954, 106-110; 
Kriegenherdt 1995. Kriegenherdt 1995 remarks that the left hand 
was originally raised in front of the trunk, holding a small votive, 
perhaps a bird. On the motive of the fringe-tip of the veil-mantle 

The formulation чƬоƣƤƨƭƤƬ ... ƙƮƴрƠƨ resembles that 
of sacriƤcal regulationsǣ The mothercity sacriƤced 
her sophos metaphorically to Sophia like a bull187. 
Additionallyǡ Miletos shows oơ with her cultural 
leadership in Ionia by stressing Thales’ achievements 
as ǮƤrstǯ astronomerǣ The rare feminine adjective 

ѻҫư for ǲIonianǳ is Ƥrst to be found in Herodotus188, 
and the very same Herodotus also coined the phrase 
of Miletos being the “ornament of Ionia” (ƲӸư 

ѻƷƬрƦư πƯфƱƵƦƫƠ)189. Thales was certainly one of 
Ionia’s crown jewels.

Diogenes Laertius has also passed down the 
alleged grave inscription of Thales, most probably 
that of the post-Persian era190:

ѩ ҃ƪрƢƮƬ ƲфƣƤ ƱӮƫƠ Ʋҳ ƣҭ ƩƪоƮư ƮҏƯƠƬфƫƠƩƤư
Ʋԙ πƮƪƳƴƯƮƬƲрƱƲƷ ƲƮԏƲƮ ƏнƪƦƲƮư ҈ƯƦ.

“Here in a narrow tomb great Thales lies,
yet his renown for wisdom reached the skies.”
[English transl. R.D. Hicks]

187  For чƬоƣƤƨƭƤƬ plus dative in the sense of ǲdedicateǳ see LSc sǤvǤ 
чƬƠƣƤрƩƬԊƫƨǡ refering to SIG ͙͜͝Ǥ͚ǡ ͖͕ ƲԚ Ƌƨұ ƲƠԏƯƮƬ (regulation for 
the festival of Zeus Sosipolisǡ Magnesia on the Maeandrusǡ ͕͙͜Ȁ͘ BCȌǢ 
cfǤ Sokolowski ͕͙͙͝ǡ ͜͜Ǧ͖͝ noǤ ͖͗ǡ espǤ ͕͝ with commentary on lǤ ͖͕ 
чƬƠƣƤрƩƬƳƱƧƠƨ. 
188  CfǤ LSc sǤvǤ ѻнư: Herodotus 5.33 ƱƲƯƠƲƨп, 5.87 їƱƧпư, 1.92 
[ɀɓɋɛ].
189  Herodotus 5.28; compare Pliny, naturalis historia 5.112: caput 
Ioniae; cf. Herda forthcoming a, § 2.6.
190  Diogenes Laertius͕Ǥ͗͝ ȋί Anthologia Palatina ͛Ǥ͘͜Ǣ DielsȀKranz 
11 Ȝ 1.39).

Fig. 23a-b : Unnamed bearded head of Thales(?), arranged  
with that of Bias of Priene in a double hermǤ Roman copy of a 
4th century BC Greek originalǤ Vaticanǡ Galleria GeograƤca InvǤ 
2892 (photo G. Lippold, Die Skulpturen des Vaticanischen Museums 
III ͖ǡ Berlinǡ ͕͙͚͝ǡ plǤ ͕͜͝ǡ ͕͜ ȏrightȐȌǤ
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speculate about some kind of cultic veneration 
of Anaximander in the Hellenistic bouleuterion, 
which is not attested otherwiseǤ Being the leading 
philosopher of the Milesian Schoolǡ he could claim 
an importance as ‘cultural’ hero, similar to that 
of his teacher Thales. Like him he will also have 
been involved in the re-organisation of the urban 
planning of his hometown (see § IV, VII). From 
the preserved testimonia, Anaximander can be 
imagined as an utopist and visionary who tried to 
translate his idea of the cosmic structure into the 
spatial and political structure of his hometown. 
Like the earth forming the center of Anaximander’s 
kosmosǡ surrounded by three Ƥre rings ȋstarsǡ 
moonǡ sunȌǡ deƤned by simple mathematical ratios 
and deƤnite geometrical proportionsǡ the space of 
the agora formed the spatial and political center 
of the polis, whose society was divided in three 
classes of citizens (aristocrats, middle class, poor), 
interacting according to the rule of oligarchic 
isonomia199Ǥ This may have qualiƤed him suƥciently 

this type from Miletos of the same period with the votive inscription 
of a certain Mandrios to the NymphsǤ The statueǡ now in Berlin 
ȋInvǤ ͕͔͛͘Ȍ was until recently wrongly attributed to Samosǣ Karakasi 
2001, 14 with n. 23, p. 48, 167 pl. 36 (“M 1A”). Instead, it was found in 
a modern wall within the ancient city of Miletos: Ehrhardt 1993, 3 f.
199  Aristotle, de caelo B ͕͗Ǥ͖͙͝b ͕͔ ί DielsȀKranz ͕͖ A ͖͚Ǥ͕Ǧ͙Ǣ cfǤ Hahn 
2001, 182 f. (refering to Th. Gomperz, J.-P. Vernant and G. Naddaf); 
Naddaf 2003, 31. For the tripartite structure of the Archaic Milesian 
society see Phocylides of Miletos, a contemporary of Anaximander, 
frǤ ͕͖ ȋBergkȌǣ ǲMany things are good for men who are in the just 
middle. In the city, I want to be a man of the center.”; cf. Naddaf 
2003, 30 f. The “ursprüngliche Endzahl der primitiven Menscheit” 

No Archaic portrait of Anaximander is known. The 
famous portrait on a relief, found in Rome, showing 
him seated and contemplating, is a Hellenistic 
phantasy and part of a series of portraits of Greek 
astronomers, geometricians, geographers etc. 
ȋƤgǤ ͖͙Ȍ196.

As the kore with Anaximander’s votive 
inscription was indeed re-erected in the 
bouleuterion in Hellenistic times, and not brought 
here in Late Antiquity or early Byzantine timesǡ 
like for example the sarcophagus-fragments and 
the grave inscriptions197ǡ an identiƤcation of the 
dedicator Anaximander, with the famous Milesian 
philosopher, was likely intended198. We may then 

stuck under the belt in the front of female Ionian statues of Archaic 
times see HerdaǦSauter ͖͔͔͝ǡ ͖͛Ǧ͛͛ ƤgsǤ ͘Ǧ͛ ȋinterpreted as ǮKarianǯ 
costume).
196  On the reliefǡ found reused in a wall in the Via delle Sette Saleǣ 
RichterȀSmith ͕͘͜͝ǡ ͚͜ fǤ ƤgǤ ͙͔Ǥ On the dating in the ͖nd century BC 
with the help of the name inscription and the series of reliefs with 
portraits of Greek scientistsǦphilosophers from Romeǣ Blanck ͕͝͝͝ǡ 
pl. 8.
197  See above Ț II for the sarcophagus fragments and grave 
inscriptions. The statue of Anaximander was deliberately broken in 
two pieces to use it as building material. Additionally, the vertical 
fringe of the veil along the left back side as well as the lower fringe 
of the robe covered by the veil in the back and on both sides 
were cut oơǤ This led Darsow ͕͙͘͝ǡ ͕͔͖ to assume a reǦuse in the 
Hellenistic building or in the post-antique settlement covering the 
bouleuterion area, while Kriegenherdt 1995, 109 thought of a re-use 
already in the Hellenistic building. Alas, the Hellenistic building was 
constructed, at least in its upper parts, with large ashlar blocks, not 
rubblestone.
198  DallyȀScholl ͖͔͔͝ǡ ͕͛͘ǡ who stress the uniqueness of the pieceǤ 
But compare also the lower part of another lifesize female statue of 

Fig. 24 : 
Archaic female 
votive statue of one 
Anaximander, found in the 
Hellenistic bouleuterion, 
cǤ ͙͔͛Ȁ͚͔ BCǤ
Berlinǡ Antikensammlung 
Staatliche Museen  
Berlin InvǤ SK ͕͙͝͝
(photo Agelidis 2009, 190)

Fig. 25 : 
Relief with seated 

Anaximander from Rome, 
Via delle Sette Saleǡ 

2nd century BCǤ Romeǡ 
Terme Museum Inv. 506

ȋphoto RichterȀSmith 
͕͘͜͝ǡ ͛͝ ƤgǤ ͙͔Ȍ
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seven niches in the walls. A staircase of ten steps 
led to the antechamber204. Hoepfner leaves open 
to which of the Milesian founders the grave may 
have belonged. He compared the structure with 
the Late Archaic subterranean grave in the agora 
of Poseidonia-Paestum in Italy. The latter grave 
consisted of a built-chamber without any entrance, 
having a gabled roof, on which an additional roof 
made of terracotta tiles was later placed, covered 
by a tumulus. The grave included several hydriai and 
amphorae made of bronze and terracotta, standing 
along the walls and Ƥlled with a brown sticky 
substanceǡ the remains of a bedǡ as well as Ƥve 
iron spits lying on a central stone basis. It has been 
interpreted not as a grave, but as a cenotaph for the 
founder of Poseidonia, because bones or ashes of a 
cremation are missing205.

204  G. Kleiner in: Kleiner/Müller-Wiener 1972, 54; W. Müller-Wiener 
inǣ KleinerȀMüllerǦWienerǡ ͕͖͛͝ǡ ͚͝Ǧ͕͛ Beilage ͕ǡ ͘ǡ ͚ǡ plsǤ ͕͜ǡ ͕Ǧ͗Ǥ 
Regarding the function as grave O. Henry kindly remarks in a letter 
of March 20, 2012: “As for the structure in Miletos, I would also think 
that it is a tomb. Mainly because of the door system: a plug door 
which is really hard to open and close again, especially since it is 
located on the staircase”. Another argument are the niches where 
urns could be placed. This implies a multiple use of the grave.
205  See above nǤ ͕͔͛Ǣ an alternative interpretation as Tritopatreion: 
Rausch ͖͔͔͔Ǣ critical on Rauschǣ Stroszeck ͖͔͕͔ǡ ͛͗ nǤ ͕͕͗Ǥ

for being a suitable hero in a bouleuterion. For this 
we can compare the heroon of Biasǡ located in the 
prytaneion of Classical(?) Priene (see § VII).

The date of origin of Anaximander’s postulated 
hero cult is mere speculation: It can already have 
existed in the later 6th century BCǡ as is the case for 
the cult of Thales, or that of the Chares, commander 
of Teichiussa, a Milesian phrourion, whose portrait 
statue formed the seventh station of the New 
Year procession to Didyma200. One may take these 
Milesian examples as an indicator for the growing 
body of oƥcial hero cults of recently deceased 
persons in the second half of the 6th century BCǡ 
adding new professions (athletes, philosophers, 
military, poets) to the most spread and earliest 
attested Greek hero cult of historical persons, that 
of the founders of colonies.

If we neglect a hero cult of Anaximander in the 
Hellenistic bouleuterion, the assumed presentation 
of an Archaic statue with dedicatory inscription of 
Anaximander at least hints at the possible function 
of the bouleuterion as a quasi archive for interesting 
memorabilia of Miletos’ great past, a function 
sometimes also assigned to prytaneia201. One may 
Ƥnally hint at the practice of erecting honorary 
statues in public buildings202.

IX. A recent hypothesis on 
an intramural, subterranean 
chamber grave: heros ktistes 
versus temenitai
In a new book on Ionia, Wolfram Hoepfner has 
proposed to identify a subterranean chamber west 
of the Hellenistic Bouleuterion with the grave of a 
founder of Miletos ȋƤgsǤ ͖͚ǡ ͖͛aǦbȌǤ He dated it in 
the Archaic period and located it in the agora203. The 
chamber is only 3.05 by 1.53 m and 2.09 m high, it 
was closed by a plug door. The chamber as well as 
a tiny antechamber on a slightly higher level had 

(H. Usener), the number “3” (see below n. 238), may also stand 
behind Anaximander’s concept of the apeironǡ ǲthe Boundlessǡ 
InƤniteǳǡ which is the arche, the ‘principle’ of all being. The “3” 
is also extant in the number of the three continents Europa, Asia 
and Lybia, as counted by the Ionian philosophers: Herodotus 2.16; 
cf. Naddaf 2003, 35 f.
200  Herda ͖͔͔͚aǡ ͖͗͛Ǧ͙͔͗ǡ ͔͘͘ fǤ ƤgsǤ ͝ǡ ͕͛Ǧ͕͜ǡ ͖͔ǡ ͖͖Ǥ
201  Miller ͕͛͜͝ǡ ͕͚ fǤ ȋAthensǡ Solonian law codeǢ Cyzicusǡ anchor of 
Argonauts).
202  Miller 178, 17 again for prytaneia.
203  Hoepfner ͖͔͕͕ǡ ͛͘ fǤ with ƤgǤ ͙͗Ǣ cfǤ ͖͛ ƤgǤ ͗͘ ǲHeroonǫǳǤ

FigǤ ͖͚ ǣ Subterranean chamber west of the bouleuterion, 
Hellenistic(?), groundplan, longitudinal and cross section
ȋsketch WǤ MüllerǦWiener inǣ MüllerǦWiener ͕͖͛͝ǡ Beilage ͚ȌǤ
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Regarding the location of the grave: From the 
early 6th century BC onǡ the area where the grave is 
located forms part of the street-insula-grid system 
ȋƤgsǤ ͖ǡ ͚Ǣ ͕͝Ȍ210. This place was not an open space, 
but covered with the building structures of an 
insula211. Nevertheless, the agora was close by, only 
one insula-block to the East, and the next insula to 
the Northwest housed the sanctuary of Dionysos, 
which is at least of Archaic age, marking the 
importance of this city district212.

All in all, Hoepfner’s hypothesis of the chamber 
tomb being the Archaic grave of a Milesian founder 
hero (heros ktistes) has to be abandoned. Its 
position close to the city center is remarkable, 
being under one of the houses of an insula. What 
is also remarkable is the permanent accessibility 
of the complex via the staircase, as well as the 
seven nichesǡ resembling the Ƥve additional loculi 
in ‘Heroon I’, the supposed grave of Dokimos (see 
§ I)213. This is a clear hint of a multiple burial place 
used over a longer period, otherwise typical for 
family gravesǤ But within the city wallǡ where Ȃ in 
contrast to heroa which were exempted from that 
rule (see § V) – regular family burials of citizens were 
unusual due to ritual impurity214, another possibility 
seems more suitable to me: The burial ground of 
a burial-association, not organized according to 
family structures. This calls into mind a whole series 
of so-called temenitai-inscriptions from Hellenistic 

210  Herda ͖͔͔͙ǡ ͖͛͝ ƤgǤ ͖͝ ȋArchaicȌǡ ͖͛͗ ƤgǤ ͖͙ ȋClassicalȌǤ Most 
recent map of the grid, though diachronic: Graeve 2006, 258-262, 
͖͙͛ ƤgǤ ͜Ǣ only Archaicǣ Graeve ͖͔͔͝ǡ ͖͚ ƤgǤ ͕Ǥ The map inǣ Hoepfner 
͖͔͕͕ǡ ͖͛ ƤgǤ ͗͘ for the early Classical city is misleading as it does not 
take into account the Archaic-Classical insulae west and southwest 
of the later Hellenistic bouleuterion (for an Archaic insula underneath 
Roman Heroon III see nowǣ HerdaȀSauter ͖͔͔͝ǡ ͚͜ fǤ nǤ ͕͝͝ ƤgǤ ͝ȌǤ 
Additionally, the shore line in the city center shows remarkable 
deviations from the older reconstructions Hoepfner is relying on, see 
now provisionallyǣ Müllenhoơ et al. 2009, 20 Abb. 1.
211  WǤ MüllerǦWiener inǣ KleinerȀMüllerǦWiener ͕͖͛͝ǡ ͕͛ǡ Beilage ͕ 
ȋǲunterirdischer GewölberaumǳȌǡ Beilage ͘ ȋǲunterirdǤ Kammer”).
212  Müller-Wiener 1977-78 and 1979 and 1988; Hirsch 2001, 218-228 
ƤgsǤ ͕Ǧ͗Ǣ Herda ͖͔͔͙ǡ ͖͖͛Ǧ͖͛͜ and ͖͔͕͕ǡ ͛͗ǡ ͚͘ ƤgǤ ͖Ǥ
213  The niches are large enough (0.38-0.47 m broad, 0.36-0.38 m 
high, 0.25-0.43 m deep) to house ash-urns.
Beneath Heroon III there is also a small Hellenistic underground 
chamber ȋ͖ x ͖ mȌǡ accessible via a staircase of eleven stepsǤ But this 
chamber, which has a large niche (1.00 m broad, 0.75 m high, 0.50 m 
deep) in the west and a small lamp-niche at its right side, seems to 
have been a storage room for wine amphoras as there was found 
a large amount of Hellenistic amphora sherds inside. Against its 
function as a grave also speaks the absence of a door: Weber 2004, 
͕͔͘ ƤgsǤ ͛͝ǡ ͚͜ plǤ ͗͘ǡ ͕ Beilage ͕ ȋǲKellerraumǳȌǤ 
214  Death causes ritual impurity, a pollution (mysos, miasma), which 
calls for ritual cleaning. Therefore death-related things are regularly 
excluded from sanctuaries and the city: Parker 1983, 32-73, 338; 
Burkert ͖͔͕͕aǡ ͕͖͙ fǤǡ ͕͗͜ǡ ͖͗͝Ǥ See on related funeral lawsǣ Frisone 
2011, 184, 186, 190, 194.

Hoepfner’s proposal seems very attractive at 
Ƥrst sightǤ Howeverǡ neither is the chamber located 
in the agora, nor is a dating likely to the Archaic 
period. To begin with the dating: The pottery 
Ƥnds behind the walls ƪanking the staircase were 
predominantly Archaic, but included some later 
material206. Wolfgang Müller-Wiener therefore 
dated the whole structure to the Hellenistic period, 
also taking into account the vaulted roof of the 
antechamber and the ‘mixed’ construction of a 
corbel-vaulted roof with a closing keystone in the 
main chamber207. The pavement surrounding the 
mouth of the staircase seems to have been installed 
not before the Roman Imperial period, judging by 
the pottery found under it208. In the last period of 
useǡ in Late Roman or early Byzantine timesǡ an 
opening was cut into the roof of the main chamber, 
which was now used as a cistern209.

206  W. Müller-Wiener in: Kleiner/Müller-Wiener 1972, 70: 
ǲȋǤǤǤȌ in der darunter folgenden Auơüllung hinter den die 
Treppenwand bildenden Quadern dagegen dominierte archaisches 
Scherbenmaterial ȋǤǤǤȌǳǤ
207  W. Müller-Wiener in: Kleiner/Müller-Wiener 1972, 70: “Nach 
der in Milet üblichen Material-Chronologie sowie nach den 
Mauerwerksformen zögert man freilich mit einer derart frühen 
ȏArchaicǡ AǤHǤȐ AnsetzungǢ die Grottenanlage wäre danach am 
ehesten in hellenistische Zeit zu setzenǳǤ He also hinted at Bronze 
Age graves with a comparable roof construction in Ras ShamraǦ
Ugarit, stressing that this has no implication for the dating of the 
Milesian grave. O. Henry kindly remarks in a letter of March, 20, 2012: 
“As for the date I would also think of the Hellenistic date for both 
the vault and the niches”.
208  G. Kleiner in: Kleiner/Müller-Wiener 1972, 54 mentions only 
Archaic to Hellenistic Ƥnds under the pavementǡ but WǤ MüllerǦ
Wiener in: Kleiner/Müller-Wiener 1972, 70 n. 27 explicitly refers to the 
rim fragment of a Roman Imperial Period sigillata bowl.
209  MüllerǦWiener in KleinerȀMüllerǦWiener ͕͖͛͝ǡ ͔͛ Beilage ͚Ǣ 
Tuttahs ͖͔͔͛ǡ ͙͗ fǤ ƤgsǤ ͗͜Ȃ͗͝Ǥ Tuttahsǯ positioning in ͘͘ ƤgǤ ͖͜ ǲ͜ǳǡ 
compare pǤ ͙͗ ǲan der Südostecke des Bouleuterionsǳ is incorrectǤ

FigǤ ͖͛aǦb ǣ Subterranean chamber west of the bouleuterion, 
Hellenistic(?), a. entrance from outside, b. door from inside
(photos Müller-Wiener 1972, pl. 18, 2-3).
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X. Some ƥnal remarks on  
Greek hero cults
Considering the evidence of countless mythical or 
mythistorical hero-cults in the growing city-states 
of mainland Greece, it seems illogical to assume 
that the “heroization of founders [in the Archaic 
colonies, A.H.] provides the earliest and clearest 
instances of hero cult in the Greek world”220. 
Insteadǡ the cult of speciƤcǡ personalized heroes 
of exceptional moral qualities221 as distinct part of 
the cult of the dead was always present in Greek 
culture as an Indo-European heritage from at least 
Bronze Age on222, forming a diơerence to eǤgǤ the 
Ancient Egyptian culture, which does not know half 
divine, half human heroes, but clearly separates 
gods from men without any intermingling – except 
the pharaoh –, so that gods “do not run into” 
humans223. 

220  Antonaccio 1995, 268; see also Antonaccio 1999 and 2011, 351. 
Bremmer ͖͔͔͚ǡ ͕͝ fǤ lowers the beginning of hero cults in Greece 
even more, to the late 6th century BCǨ Beforeǡ there had only been 
“tomb cults, cults of ancestors, and cults of founders of cities”. It 
remains open why he does not count founders for heroes.
221  The assumption of Habicht 1970, 269 that the divinized rulers 
received their honours only because of their political power, not 
because of their moral perfection (“sittliche Vollkommenheit”), 
is only functional and dismisses the immanent metaphysical and 
moral function of ancient (as well as modern) religion. The same 
is true for the comment of Himmelmann 2009, 21 that the “Heros 
ist ursprünglich ein Wesen jenseits von Gut und BöseǤ Er wird nicht 
verehrt, weil er im Leben ein Tugendheld war, sondern weil er ein 
mächtiger Totengeistǡ ein gegenwärtiges Numen istǳǤ See now 
Anderson 2009 on heroes as moral agents and examples.
222  Farnell 1921, 358: “One has then the right to regard some 
form of ancestorǦcult as of indeƤnite antiquity in GreeceǤ We may 
believe on the analogy of other societies that it developed with the 
development of settled agricultural institutions, with the rights of 
property in land, the ancestral grave belonging to the family plot”. 
Mycenaean elite graves and funeral iconography show all elements 
typical for later ǮheroǦcultǯǣ animal sacriƤcesǡ libationsǡ feastingǡ 
athletic contests, postfuneral rituals: Gallou 2005. That the Romans 
took over certain heroes from the Greeks while not distinguishing 
them from the gods (dei), as Graf 1998, 478 supposes, demands 
further research, but does not seem convincing to me. The myth that 
Roman culture lacked myths is a warning example. Also is ancestor 
cult, closely related to the hero cult, typical for the ancient Indian as 
well as Roman culture, suggesting Indo-European heritage: Hemberg 
1954, 180. For ancestor cults in the Hittite and Near Eastern dynasties 
see Haas 1994, 239-248. For the Etruscan and Roman ancestor cults 
see Steingräber ͖͔͔͖ and below note ͖͚͗Ǥ
223  Herodotus 2.50.3: ƬƮƫрƥƮƳƱƨ ƣ’ ҡƬ ƈѳƢхπƲƨƮƨ Ʈҏƣ’ ѨƦƯƷƱƨ 
ƮҏƣоƬ (“The Egyptians, however, are not accustomed to pay 
any honours to heroes.”, transl. A.D. Godley); cf. Parker 2011, 117; 
Assmann 2009, 12 misses any sign of herioc myths in Egypt: “In Egypt 
the gods do not run into you, and girls and boys can be as beautiful 
as they are, without being disturbed ever” (“In Ägypten laufen 
einem die Götter nicht über den Weg und man kann als Mädchen 
oder Jüngling noch so schön seinǡ ohne je belästigt zu werdenǳȌǤ 
However does Robert Hahn remind me of the fact that the pharaoh 

Miletos215. These attest several associations of 
temenitai or temenizontes, part of them metoikoi, 
nonǦcitizens from abroadǡ venerating speciƤc gods 
in their own sanctuaries (temene), where they, at 
least partly, also placed their collective burials216. 
Most of the inscriptions were found close to the 
Değirmen Tepe in the southǦwestern outskirts of the 
city, where part of the Hellenistic necropolis was 
locatedǤ But two were found within the cityǡ one 
of them northwest of the Hellenistic bouleuterion, 
exactly in the area where our chamber tomb is 
located. It lists at least twelve persons, called 
temenizontesǡ and is dedicated to Apolloǡ Zeus and 
Aphrodite. The list whose present whereabout is 
not known, was dated to the 1st century BC out of 
prosopographical reasons217.

Alltogether we may suspect the subterranean 
chamber tomb to be part of a Hellenistic intramural 
grave-temenosǡ with a representative building 
on top, comparable to the peristyle structure of 
Heroon III218 or the well known (extramural) Heroon 
of Leon in Kalydon, both including rooms for ritual 
feasting219. Maybe this is also true for Heroon I, as it 
also contained multiple burials and a dining room, at 
least in its last phase, dated to the Roman Imperial 
time (see above § I).

215  These Milesian temenitai-inscription attesting grave-associations 
beside the common family-structures are overseen in the otherwise 
excellent article of Harter-Uibopuu/Wiedergut forthcoming.
216  Herrmann 1998, 93-97 nos. 795-804; cf. Herda 2006a, 197 
n. 1382, p. 313, 348 f. with nn. 2496-2498, 2501. For a temenos 
seperate from the burial ground see next note on nos. 797 and 798.
217  Herrrmann 1998, 94 no. 797. According to Herrmann, the 
grammateus Andronikos, son of Myonides, mentioned in line 4, 
may be identical with a person of that name and patronymicon in 
Herrmann 1998, 95 no. 798, line 12. This temenitai-inscription, dated 
to the 40-ies of the 1st century BCǡ was instead found within a grave 
complex on Değirmen TepeǤ If noǤ ͛͛͝ also originates from there 
and was later brought to the area west of the bouleuterion, remains 
open. If this is not the case we have to assume that the association’s 
temenos for Apolloǡ Zeus and Aphrodite was located within the cityǡ 
while their burial ground was in the Değirmen Tepe necropolisǤ
The other temenitai-inscription from the city is Herrmann 1998, 96 
noǤ ͔͕͜ǡ found ͕͔͙͝ ǲin den römischen Thermen im Bereich des 
EumenesǦGymnasiums westlich vom StadionǳǤ Not clearly belonging 
to the corpus is a list with female names which was attributed to a 
Dionysian thiasos: Herrmann 1998, 98 f. no. 809. It was found in the 
large Hellenistic magazine west of the South Marketǡ which is not far 
from no. 797. A fourth name list was found west of the bouleuterion: 
C. Fredrich in: Knackfuß 1908, 117 f. no. 13; Herrmann 1997, 158 f. no. 
13 (early 2nd century BCȌǤ
218  I have suspected Heroon III to be the temenos of a cult 
association, probably of Apollo Didymeus and the goddesses of 
Good Hopeǣ HerdaȀSauter ͖͔͔͝ǡ ͘͝ nǤ ͖͙͖Ǥ
219  On Kalydon see: Dyggve et alǤ1934; Kader 1995, 205-209, 221, 227 
ƤgǤ ͗Ǥ͘Ǧ͙Ǥ
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king or queen is therefore called simply “become 
a god” (DINGIRLIM-iš kišari), and during the ritual 
the dead king is addressed “o god” and asked for 
protecting his children and grandchildren, while in 
texts of the New Kingdom ȋ͕͔͔͘Ǧ͕͖͔͔ BCȌǡ written 
in Anatolian hieroglyphs, the dead? king is always 
designated with the logogram for the title HEROSǡ 
still in ‘archaizing’ use in the Luwian, ‘Neo-Hittite’ 
kingdoms of the 8th century BC230.

As the groups practicing a cult can diơer widelyǡ 
so also can be the rituals of a hero cult231. In this 
regardǡ the interpretation of archaeological Ƥnds 

the 8th century BC funerary inscription of ǮLate Hittiteǯ king Ruwa of 
Tabala in Hieroglyphic Luwian: Hawkins 2000, 445 f. no. X.10 Kululu 4 
§§ 1-9, esp. 446 with commentary on § 4; cf. Hutter 2003, 261.
On parallels between the Hittite “Great voyage of the soul” and the 
Orphic voyage of the soulǣ BernabéȀJiménez San Cristóbal ͖͔͔͜ǡ 
209-217, cf. esp. 211, 214 on the necessary destruction of the mortal 
body of the ǲDesired Oneǳ ȋthe Ƥrst borne manȌǤ Already Rhode 
1925, I 30 f. stressed the cremation as means of dissolving the 
immortal soul from the dead body (see n. 227). Another aspect of 
the cremation will have been the puriƤcation of the soul by Ǯgoing 
through a cleaning Ƥreǯ ȋcontra Rohde 1925, I 31, who believed that 
the cathartic power of Ƥre had no importance in Homeric Greece but 
only laterǤ But see instead Rhode ͕͖͙͝ǡ I ͖͔͗Ǧ͖͖͗ǡ where he deals with 
the ǲVernichtung und Läuterung im heiligen Blitzfeuerǳ of godfather 
Zeusǡ he holds for a very old heritage in Greek religionȌǤ One may 
compare the apotheosis of Herakles, whose cremation pyre is hit by 
Zeus lightning ȋDiodorus ͘Ǥ͗͜Ȍǡ or Asklepiosǡ who is killed by Zeusǯ 
‘cleaning’ lightning, and the ancient saying that somebody who was 
struck by lightning is going to join the gods and heroes. Additionally, 
the term for the paradise, where the greatest heroes live, the 
Elysion, etymologically derives from їƬƦƪхƱƨƮư, which means “struck 
by lightningǳǣ Burkert ͕͚͕͝Ǣ GrafȀIlesǦJohnston ͖͔͔͛ǡ ͕͖͙ fǤǡ ͖͔͚ nǤ ͙͘Ǥ 
On ǲpurifying Ƥreǳ ȋEuripidesǡ Helena 869 etc.) see Rhode 1925, I 320; 
Parker ͕͛͜͝ǡ ͖͖͛Ǣ Burkert ͖͔͕͕ǡ ͕͖͖ fǤ with nǤ ͚Ǥ This isǡ by the wayǡ 
why Empedocles jumped into the Ƥre of Mount Etnaǡ to become an 
immortal hero: Diogenes Laertius 8.75; cf. Kingsley 1995, 252-256. 
Also related is the phænomenon of ancestor and hero cults at the 
ƪame of the sacred hearth in the prytaneion as well as in the private 
houses; see above § III with n. 82.
230  Watkins 1995, 288 n. 18; cf. Otten 1958, 12 f., 17; Haas 1994, 
216-229. The ‘average’ Hittite could be cremated or inhumated, the 
cemeteries show both customs at least from Middle Bronze Age 
on (early IInd millenium BCȌǣ Seeher ͕͗͝͝Ǣ Haas ͕͘͝͝ǡ ͖͗͗Ǧ͖͗͛Ǥ The 
logogram for “heros” (Laroche 1960, no. 21) is used to designate 
the emperor in the Südburg Ǧ ȋBoğazköy ͖͕Ȍǡ YalburtǦǡ KızıldağǦ 
and BurunkayaǦinscriptionsǣ Hawkins ͕͙͝͝ǡ ͕͖͜Ǥ It is still in use as 
archaizing title of late rulers, e.g. in Karkemish (Hawkins 2000, 160 
noǤ IIǤ͖͗ Karkamiš A͖͕ Ț ͕ǡ cǤ ͛͗͜Ǧ͕͛͛ BCȌ and Bulgarmaden ȋHawkins 
͖͔͔͔ǡ ͙͖͗ noǤ XǤ͙͘ Ț ͕ǡ cǤ ͛͗͜Ǧ͕͔͛ BCȌǤ Howeverǡ Rostislav Oreshko 
remarks (letter of July 25, 2012) that according to his understanding 
the title HEROS can also designate the living emperorǤ The phonetic 
value of the logogram and its etymology is still discussed, see the 
forthcoming PhD of RǤ Oreshko ȋǲStudies in Hieroglyphic Luwianǣ 
Towards a Philological and Historical Reinterpretation of the 
SÜDBURG inscriptionǳǡ chapterǤ ͗ȌǤ
231  It makes sense to distinguish in the quality (olympic versus 
heroicȀchthonic sacriƤceǢ speciƤc animalsǡ cakesǡ plantsǡ etcǤǢ dining 
activitiesǢ dedication of Ƥgurinesǡ weapons etcǤȌ and quantity 
(small, large, single/temporal, periodically/long-term) of the rituals 
as well as the character of the location (reused older grave, grave, 
cenotaph, etc.) and the practicing groups (family, genos, phratry, 
polis etc.).

The distinction between Greek hero cult and the 
cult of the dead ancestors seems likewise artiƤcially 
overemphazised to me224Ǥ Both are the outcome 
of the same inherited religious phænomenon 
in Indo-European cultures, “an Indo-European 
eschatology”225: the believe of an afterlife of the 
soul (ɗɓɖɛ) that can still intervene in favour of the 
livingǡ when called in via sacriƤcial ritual226. This is 
also why burning the dead corpse of Achilles and 
other heroes, or of ‘regular’ dead like Philipp II of 
Macedonǡ could not aơect the potential power 
of their soul227. Otherwise, the apotheosis of the 
Roman emperors would have made no sense: the 
divus, whose corpse had been burned on the rogus 
or pyraǡ the funerary pyre, was thought of as being 
a superhuman, indestructible, divine power, who 
had been liftet ǲup to the godsǳ in OlympǤ Being a 
heroized ancestor, he could subsequently protect 
the imperial family as well as the Roman state – at 
least as long as he was asked for via executing his 
cult228. One is strikingly remembered of the central 
separation ritual of Hittite imperial funerals: the 
immortal soul of the deceased emperor or empress, 
gift of the SunǦgodǡ is liberated and cleaned by 
burning the mortal body on the pyre, because 
“to the gods belongs the soul”229. The ‘dying’ of the 

had to be ‘fathered’ by Amun Re to be legitimated. The title ‘son of 
Reǯ is common since the fourth dynastyǣ Bickel ͖͔͔͝Ǥ
224  So for example Antonaccio ͕͙͝͝Ǣ Böhringer ͖͔͔͕ǡ ͗͛Ǧ͚͘Ǣ Ekroth 
͖͔͔͖ǡ ͙͗͗Ǧ͕͗͘Ǣ Antonaccio ͖͔͔͚ǡ ͗͜͝Ǧ͗͘͝Ǣ Söldner ͖͔͔͝Ǣ criticalǣ 
Deoudi 1999, 40: “Wichtig ist dabei, daß einem mythischen Heros 
die gleichen Ehrungen zuteil wurden, wie einem unbekannten 
Heros an einem bronzezeitlichen oder geometrischen Grab, so 
daß zwischen Heroen- und Grabkult nicht unterschieden werden 
kann”. See already Farnell ͕͖͕͝ǡ ͗͗͘ǡ who warnedǣ ǲThe cult of 
heroes and the cult of ancestors frequently overlap, and the forms 
of ritual are mainly the sameǤ But it is right to distinguish themǡ for 
there is a diơerence in the rootǦidea that aơects their geographical 
distribution and the sentiment attaching to them”.
225  Watkins 1995, 290.
226  On heroes as ‘small-scale gods’, local gods, helpful powers: 
Parker 2011, 103-123. During the Hittite funerary ritual for the dead 
king or queen is their soul entertained and asked for protecting 
the dynasty: Otten 1958, 16, 136. When relocating his capital, king 
Muwatalli II took with him not only the gods, but also the souls of his 
dead ancestors: see below n. 263.
227  Burkert ͖͔͕͕ǡ ͖͖͝ fǤ against Rohdeǯs argumentation ȋRohde 
1925, I 27-32), the burning of the corpse, a funeral ritual introduced 
only in late Mycenaean times in Greece, would serve the destruction 
of the corpse to break the power of the dead over the living and ban 
their soulsǤ It is rightly argued by Burkert and others ȋBurkert ͖͔͕͕ǡ 
292 with n. 7) that only a certain part of burials included the burning 
of the corpse. On the function of the burning as separation ritual 
of the mortal body from the immortal, divine soul in the Hittite and 
Roman imperial funerals see below.
228  Hiller von Gaertringen ͕͚͜͝Ǣ Gradel ͖͔͔͖ǡ ͖͚͕Ǧ͕͗͛Ǣ Zanker ͖͔͔͘Ǥ
229  KUB ͗͘Ǥ͚͔ǡ ͕͗Ǧ͖͗Ǣ cfǤ KBo ͖͖Ǥ͕͛͜ Ϊ KUB ͗͘Ǥ͕͔͝Ǣ Watkins ͕͙͝͝ǡ 
277-291. The soul ȋHittite ZIǦanzaȌ is given to men by the SunǦgodǡ see 
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The heroes, whether Panhellenic or local, form a 
welcome addition to the pantheon of the divinities 
and are ‘interwoven’ with them, maybe from the 
beginning of Indo-European thought and believe, 
refering to the idea of an initial ‘Golden Age’, when 
gods and men had lived together in unity.

The concept of the collective, anonymous 
family ancestors, the Tritopatores, may also be a 
Bronze Age traditionǡ and again an IndoǦEuropean 
heritage237. One argument is the appearance of a 
tiǦriǦseǦroǦe, Trisheros, “Tripple Heros”, in two Linear 
BǦtexts from Pylosǡ where he receives one time 
rose-scented oil and another time a gold vessel238. 

so far for ѨƯƷư. Peters 2002 deduces ѰƯƠ as well as ѨƯƷư from 
urgriechisch *sēr-, ‘gewaltsames Nehmen, Raub’ (“taking by force, 
rape”). For an alternative etymology of Herakles name, stemming 
from the Semitic god Nergal/ Akkadian Erragal, wherefore Herakles is 
qualiƤed as nonǦGreek in character and originǣ Kingsley ͕͙͝͝ǡ  
275, 394.
237  Indo-European heritage: Hemberg 1954, 180 f., comparing the 
tripartite sacriƤce to fatherǡ grand father and grandǦgrand father in 
Indian funeral rites as well as the Roman arch-ancestor Tritauos in 
Plautus, Persa 57. Kretschmer 1920, 43-45 thought that Latin Tritauos 
resp. Tritavus  was copied from Greek Tritopator, long before 
Plautusǣ ǲziemlich alteǡ dǤhǤ vorǦplautinische WortschöpfungǳǤ Why 
not imagine a commun heritage, instead?
238  Pylos Fr ͕͖͔͘ǡ ͕͖͛ and Tn ͕͚͗Ǥ IdentiƤed with the Tritopatores: 
Hemberg 1954; Ventris/Chadwick 1973, 289, 586; Chantraine 1968-
1980, 417 s.v. ѨƯƷưǢ cfǤ also Burkert ͖͔͕͕aǡ ͕͕͗ nǤ ͖Ǣ Tritopatores 
developed out of Trisheros: Antonaccio 1995, 245 with n. 1; 
Antonaccio 2006, 384 f., 387 n. 9, 393; Antonaccio 2011, 351. On 
the contrary does Peters 2002, 358-361 neglect the connection of 
Trisheros in Py Tn 316 with the Tritopatores. He understands Trisheros 
as ǮDreifachkriegerǯ ȋǲTrippleǦwarriorǳȌ and identiƤes him with 
Triptolemos who is according to him a ‘hypostasis’ of Poseidon.
Already Ƥfty years before the encipherment of Linear Bǡ Furtwängler 
1905, 455 considered the Tritopatores as Mycenaean in origin: 
ǲMan möchte indes die Frage aufwerfenǡ ob nicht in dem ersten 
Teile des Namens statt ɒɏɜɒɍɑ vielmehr dasselbe verklungene Wort 
alter Ǯmykenischerǯ Epoche stecken könnte wie in dem Namen 
ȮɏɇɒɍɀɚɋɂɇȽǡ den Athena führt und der den Späteren unverständlich 
war” (actually do TritoǦpatores and TritoǦgeneia have the same 
Ƥrst component ȮɏɇɒɍǦǡ ǲthreeǳǣ Wüst ͕͗͝͝ǡ ͖͗͘ fǤǢ Chantraine 
1968-1980, 1138 s.v. ƚƯƨƲƮƢоƬƤƨƠǣ Bronze Age originǫȌǤ An ageǦold 
hexametric prayer for the sake of a legitimate, ‘true’ son (πƠԃư 
ƢƬпƱƨƮưȌ is preserved in Scholium T on Homerǡ Iliad 9.39 and Suda 
s.v. ƲƯƨƲƮƢоƬƤƨƠ: ƗƠԃư ƫƮƨ ƲƯƨƲƮƢƤƬүư ƤѷƦ, ƫү ƲƯƨƲƮƢоƬƤƨƠ, cf. Gagné 
2007, 3 with n. 11. If it is indeed addressed to the Tritopatores, the 
‘legitimate ancestors’, the contrary connection between them and 
the term tritogenesȀeia in the sense of ‘legitimately born’, becomes 
evident: cfǤ Lippold 1911; Kretschmer 1920; Chantraine opǤ citǤ Usener 
1903, 357-360 and Hahn 2003, 88 f. both suggest, in analogy to 
ethnological comparisons, that in Greek culture the number “3” was 
“absoluter Ausdruck der Vielheit” and could symbolize “the highest 
number and was the equivalent to ‘a lot’ ”, stemming from a time, 
when no one could count above three ȋthe three joints of a ƤngerȌǤ 
HǤ Diels Ƥrst called the ǳ͗ǳ in ͕͛͜͝ ǲdie ursprüngliche Endzahl der 
primitiven Menscheit” (cf. Usener 1903, 362). Compare e.g. the still 
valid German sayingǣ ǲDer kann nicht mal bis ǮDreiǯ zählenǳǤ In this 
sense the Tritopatores or Tripatores would have been the Ǯvery Ƥrst 
ancestors’ with the highest thinkable number of generations leading 
backǤ See also Farnell ͕͖͕͝ǡ ͙͙͗ǣ ǲearly expression of an indeƤnite 
remoteness of ancestral aƥnityǳǤ

turns out to be very complicated: The phænomenon 
of Mycenaean tombs being reused for cult purposes 
in the 8th century BC does not mark the beginning 
of Greek hero cult as often believed, but instead 
signals a huge increase in its popularity out of 
diơerent reasonsǡ the most important being selfǦ
identiƤcation of social groupsǡ their cohesionǡ the 
legitimation of their claim to power and territory232. 
On the other hand, a clear distinction between 
tomb- and hero cult at a certain burial site is 
sometimes impossible233.

It is the common Indo-European tradition that 
led Homer borrowing in Iliad 16.456 and 674 the 
verb ɒȽɏɖɠɐɍɓɐɇ from Luwic tarhǦ, “overcome”, 
“vanquish”, “revivify”, the word-stem also behind 
the Luwian weathergod’s name Tarhunt, to 
designate the ritual of preparing the dead body of 
Lycian hero Sarpedon for a mystical ǲreviviƤcationǳ 
after death234. It is also important to stress the 
high age and important role of heroic Ƥgures like 
Herakles, the prototypic hero per se, whose two-
folded, heroic and Olympic cult is Pan-Greek235. He is 
closely connected to the goddess Hera, as his name 
means “he who has the glory (ƩƪоƮư) of Hera”. 
The goddesses (as well as Herakles’) name itself is 
etymologically related to the word ѨƯƷư, “hero”236. 

232  Coldstream ͕͚͛͝Ǣ Snodgrass ͕͔͜͝ǡ ͗͛Ǧ͔͘Ǣ Polignac ͕͙͝͝ǡ ͕͗͜Ǧ͕͗͘Ǣ 
Parker 2011, 287 f. 290.
233  See Parkerǯs critical note ȋ͖͔͕͕ǡ ͖͔͝Ȍǣ ǲHero cult existed before 
the eighth century (...), but at this point assumed a new and for the 
Ƥrst time archaeologically visible formǡ attaching itself to tombsǤ The 
diƥculty here is obviously that of explaining the new formǤ But the 
uneven archaeological visibility of hero cult, typically conducted on 
a fairly small scale, is a complication that must always be taken very 
seriously.”
The long discussion, if the warrior of the famous Middle 
Protogeometric ȋcǤ ͙͔͝ BCȌ burial in LeƨandiǦToumba is a hero 
or not (no hero but a ‘normal’ dead: e.g. Antonaccio 1995, 241; 
SourvinouǦInwood ͕͙͝͝ǡ ͘͝ǡ ͕͕͚Ǣ Seiơert ͖͔͔͙ ȏnot mentioned at allȐǢ 
Antonaccio 2006; hero: e.g. Deoudi 1999, 62; undecided: Mazarakis 
Ainian ͖͔͔͘ǡ ͕͚͗Ǧ͕͗͜ noǤ ͕͖Ǣ Bravo ͖͔͔͝ǡ ͕͜ fǤȌǡ is fruitlessǣ every dead 
is a potential hero. Therefore is the question, whether the house on 
top of the burial was formerly the dwelling place of the deceased or 
was only built later as a heroon in the context of the funeral rituals, 
of relatively minor relevance. Nevertheless this matter is hotly 
discussed: Mazarakis-Ainian/Leventi 2009, 217.
For a critical approach to the archaeological evidence of hero cults in 
Classical and Hellenistic Greece see now Mangoldt forthcoming.
234  Nagy 2010, 337.
235  On the double character of Herakles, being hero and god: 
Herodotus 2.44; Pindar, Nemean 3.22; Kron 1971, 145; Parker 2005, 
͗͛ fǤǢ Burkert ͖͔͕͕ǡ ͕͗͝Ǧ͖͗͘Ǣ on the problematic distinction between 
‘Chthonic’ and ‘Olympic’, which should be replaced by the distinction 
ǮOlympicǯ Ȁ ǮHeroicǯ seeǣ Schlesier ͕͛͝͝ǡ ͕͕͜͝Ǣ Ekroth ͖͔͔͖ǡ ͕͔͗Ǧ͖͙͗ 
and 2009, 136 f.; Parker 2005; Henrichs 2005 (with reservations); 
Burkert ͖͔͕͕ǡ ͔͙͗Ǧ͕͔͗Ǥ
236  Chantraine 1968-1980, 416 s.v. ѰƯƠ, 417 s.v. ѨƯƷư; Nordheider 
1982, 938 s.v. ѨƯƷư; Nagy 2010, 335. There is no Greek etymology 
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ceremonies, transformed the traditional festival of 
the genesia, dedicated to the cult of the ancestors 
at the tombs of each Athenian family on a distinct 
date, into a yearly public festival244. It makes good 
sense that these Solonian public genesia also 
adressed the public Tritopatores as newly created 
communal ancestors of all Athenians at the state 
Tritopatreion245. Comparable to the individual 
ancestors of each family, these public Tritopatores 
not only served for strengthening the identity and 
cohesion of the Athenian people and proofed their 
autochthonous oơspringǡ but also acted as their 
protectors and guarantors of future procreation246.

In the time of Homer, the cult of individual 
heroes has already a long tradition and is fully 
developed, best to be seen in the outcomes of the 
genre of epic poetry247, and the fact that in Homeric 
epic the word heros has a religious meaning248. 
Iliad and Odyssey picture the heroes, male or – less 
often – female249, as stemming from the gods, 
being “semi-divine” (ѤƫрƧƤƮư)250, or “like gods” 

244  For the public genesiaǡ conducted on the Ƥfth day of month 
Boedromionǡ see Jacoby ͕͘͘͝Ǣ Parker ͕͚͝͝ǡ ͘͜ fǤǢ IlesǦJohnston ͕͝͝͝ǡ 
43-46; Frisone 2011, 191 f. n. 67.
245  Compare the sacriƤces on the birthday of heros ktistes Aratos in 
the agora of Sikyonǣ Plutarchǡ Aratus 53; see above n. 106.
246  Harding 2008, 17 f. Parker 2011, 291 tends to deny ancestor 
cult in Greek culture at all, though he remarks: “the closest Greek 
equivalents to ancestors, the Tritopatores, were not normally 
worshipped at tombs though they might be worshipped near them”. 
In the case of the family Tritopatreion in the Athenian Kerameikos, 
the tight connection to a burial site is evident, the same is true for 
the state Tritopatreion close by the grave of Battos in the agora of 
Kyrene; cf. Hemberg 1954, 176; see § V.
247  Nagy 1999; Watkins 1995, 483-487 esp. 486: “(...) but the 
underlying system which formulaically conveys the deƤnition of 
HERO is a linguistic and socio-cultural inheritance from common 
IndoǦEuropean timesǳǢ etcǤ See also MeierǦBrügger ͖͔͔͚ǡ ͖͘͘ǣ 
ǲIt cannot be denied that long before ͔͔͛ BC singers already sang 
about heroes. It is also indisputable that individual elements of the 
epic dialect are old and may certainly be of Mycenaean or  
pre-Mycenaean origin”.
248  Parker ͖͔͕͕ǡ ͖͜͜ nǤ ͗ contra Bremmer ͖͔͔͚ǡ ͕͛ fǤ and others 
ȋsee below nǤ ͖͙͘ȌǤ See also Nagy ͖͔͕͕aǤ
249  On heroines see Larson 1995; Lyons 1997; Parker 2011, 106. 
Bremmer ͖͔͔͚ǡ ͕͛ remarksǣ ǲȋǤǤǤȌ but these ȏthe heroinesǡ AǤHǤȐ areǡ 
I regret to say, clearly less important”. On the remarkable Leokorai, 
heroines of the Athenian phyle Leontis, serving as “role-models 
of patriotic behaviour for the men of the tribe”: Kron 1999, 81. On 
the daughters of king Kekrops, Aglauros, Pandrosos and Herse, 
occupying a prominent place in Athenian religion: ibid. 81 f. Farnell 
1921, 358 explained the lower number of heroines (“scarcely a 
higher ratio than one to six”) with the connection of hero cult to 
ancestor cult and land ownership, claimed by the patrilinear Greek 
households.
250  Cf. Homer, Iliad 12.23. I cannot follow the argument of West 
͕͛͜͝ǡ ͕͕͝ and Bremmer ͖͔͔͚ǡ ͖͘ fǤ that ѤƫрƧƤƮư means not “semi-
divine” but “almost divine” without designating the half-divine 
oơspring of the heroesǤ See also Bravo ͖͔͔͝ǡ ͕͘ fǤ with nnǤ ͖͛ǡ ͔͗Ǣ 
Parker 2011, 288 f.; Nagy 2011a, 349 f.; and Currie 2005, 64 n. 38: 

The other indication is the wide distribution of 
the Tritopatores, who are not restricted to Attika, 
but appear also in Boeotiaǡ in PhokisȋǫȌǡ as well as 
they spread over the central and western Aegean, 
implicating their early genesis239. If we count the 
age-old Apatouria, the festival of aǦpatroǦhoria, 
“ensuring the common father”240, for one of the 
festivals where the Tritopatores received cult241, 
we may also include the Greek East as their home, 
implicating a cult-transfer with the migrating 
Greeks in Protogeometric times or even earlier242. 
Important to note is also that the Tritopateres as 
collective ancestors of the polisǦstates of Selinous 
and Kyrene have, like Panhellenic Herakles, a 
heroic, ‘impure’ as well as a divine, ‘pure’ aspect, 
stressed by the two kinds of sacriƤcesǡ Ǯheroicǯ 
and Ǯolympicǯǡ the latter at least oơered to them in 
the city’s political heart, the agora243. It may well 
be that Solonǡ in the context of his new funerary 
laws aiming at reducing the excessive public 
display of the aristocratic families during burials-

239  Jameson et alǤ 1993, 111. TritopatȋrȌees of Arneion ȋί the genos 
of the ArneiadaiǫȌ in Thebes cǤ ͔͔͘ BCǣ KalliontzisȀPapazarkadas 
2013; Tritopatores of the Boiotoi in Archaic DelphiȋǫȌǣ SEG LVII ͘͜͜Ǣ 
cf. Kalliontzis/Papazarkadas 2013, 170 with n. 33.
240  Lippold ͕͕͕͝ǡ ͕͔͙ fǤǢ Burkert ͖͔͕͕ǡ ͗͘͜ nǤ ͕͔͜Ǥ
241  See Harrison ͕͕͖͝ǡ ͘͜͝Ǧ͙͔͔ǡ though she doubted the high 
age of the patrilinear Apatouria because of her theory of a former 
matrilinear society (cf. Harrison 1908, 261, 273; Harrison 1912, 386). 
Referring to the etymology of Tritopatores and Apatouria, as well as 
to the fact that the concept of the Tritopatores also encounters in 
the Vedic Sapinda-fathers (see Rohde 1925, I 247 f. n. 4), speaking for 
their Indo-European root, we have to assume the patrilinear concept 
as Indo-European.
242  On the Apatouria in Ioniaǣ Herodotus ͕Ǥ͕͛͘Ǣ cfǤ Burkert ͖͔͕͕ǡ 
346; Herda forthcoming a, § 2.5.4, 2.5.6. Miletos is one of the few 
places in Asia Minor where Greeks were settling since the Late 
Bronze Age ȋsettlement phases Miletos VǦVIIȌǤ This implicates the 
transfer of Greek cults into the region, where they could merge 
with indigenous believesǣ see eǤgǤ Herda ͖͔͔͝Ǣ HerdaȀSauter ͖͔͔͝Ǣ 
Herda forthcoming b. That the Tritopatores do not appear in Asia 
Minor so far seems a pure matter of accident to me. On Delos, 
an altar was dedicated to the Tritopator of the Attic genos of the 
Pyrrhakidai before ͔͗͘ BCǣ IDélos I 66; cf. Gagné 2007, 2 with nn. 5, 7; 
Papazarkadas 2011, 294 f.
243  See above Ț V with nǤ ͕͕͕Ǥ It remains possible stillǡ that both 
cults of the impure and pure Tritopatores took place not at diơerent 
places ȋso CurtiȀvan Bremen ͕͝͝͝ǡ whose argument I am following 
here), but at the same spot: Jameson et alǤ 1993; Vonderstein 2006, 
͖͕͖Ǣ Rausch ͖͔͔͔ǡ ͕͕͕ fǤ If this was in the agora of Selinousǡ it would 
imply the (at least temporal) presence of the impure Tritopatores 
in the city center. This is only imaginable when the sanctuary was a 
clearly marked abaton or adyton, an area “not to be entered”, like 
the one in the Athenian Kerameikosǣ Stroszeck ͖͔͕͔ǡ ͙͜Ǧ͚͔ǡ or the 
Ǯcrossroads shrineǯ ȋί LeokoreionǫȌ in the agoraǡ which is surrounded 
by a parapet lacking an entranceǣ Kron ͕͝͝͝ǡ ͔͜ ƤgǤ ͕͔Ǥ By this it 
could be avoided to spread the miasma, hold back within the limits 
of the heroon (or in the opposite case: to avoid violating the purity 
within a sanctuary by bringing in something impure: Parker 1983, 
167).
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stay on the Isles of the Blest255, or in the Eleusian 
Fields256, living on forever, sometimes visited by the 
gods and dining with them. Erechtheus the Athenian 
even shares his cult place with the local goddess 
Athena on the Acropolis257.

The heroes form a bridge between humankind 
and the divine, being always able to intervene for 
the fortune or misfortune of men and a permanent 
promise for a happy afterlife258. Robert Parker 
rightly stresses the “mixed character of the heroes, 
mortals by biography, small gods in power”259. 

It is nearly impossible for a human to become 
a godǤ Exceptions are rare and Ƥrst restricted 
to mythical heroes like Herakles, Achilles and 
Asklepios260Ǥ But in ͕͘͘ BCǡ a certain Peithetairos 
manages, with the help of philanthropist 
Prometheusǡ to take over power from Zeus after 
building “Cloudcuckooville”, the new ‘Olymp’ of 
the birdsǡ which is cutting oơ the gods from their 
sacriƤces respǤ Ǯfeedingǯ by the humans on earthǤ 
This is decribed with much humour by Aristophanes 
in his comedy Birds by refering to an ancient Indo-
European myth, also present in the Hittite Kumarbi 
myth261. The triumphal advent of Peithetairos 
in Cloudcuckooville forms a model for the later 
deiƤcation of the Roman emperors via the process 

2004, 131-133 who also dates the emergence of hero cults to the 8th 
century BCǡ ǲbased on the archaeological recordǳ and the historical 
model of “constant strife for power between social classes”. On the 
ethical aspect of (Indo-European) hero cults see above n. 221.
255  Hesiod, Erga ͕͔͛Ǧ͕͛͗Ǥ The ǮIslands of the Blestǯ where located in 
the extreme Northeast and Northwest of the Greek oikumene: Leuke 
in the Pontus was dedicated to heros Achillesǡ Palagruāa in the 
Adria to Diomedesǣ Parker ͖͔͕͕ǡ ͖͘͘Ǧ͖͚͘Ǥ Both cults may have been 
invented in the course of the Greek colonization from the 8th/7th 
century BC onǣ Farnell ͕͖͕͝ǡ ͖͚͜ ȋAchillesȌǡ ͖͔͝ ȋDiomedesȌǤ
256  Homer, Odyssey 4.561-569. On the etymology of Elysion as 
‘struck by lighting’ see above n. 229.
257  Homer, Iliad 2.546-551; Odyssey 7.80-81; cf. Coldstream 1976, 
16; Kron 1976, 33 (no later emendation of the Iliad-text); cf. Parker 
1996, 19 f.
258  Opposite understanding by Morris 1987, 201: “The hero was a 
liminal Ƥgureǡ characterised by the epithet ǮgodǦlikeǯ and yet at every 
turn helping to create the boundary between men and the gods.”
259  Parker 2011, 292.
260  See for the apotheosis of Herakles: Hesiod, Fr. 25, 20-33 
ȋMerkelbachȀWestȌǢ cfǤ Calame ͖͔͔͙Ǣ Burkert ͖͔͕͕ǡ ͖͕͗Ǥ For Achilles 
see Burgess ͖͔͔͝Ǣ Herda forthcoming aǡ Ț ͖Ǥ͗Ǥ͖Ǥ On the double 
character of Asklepios see Riethmüller 2005, 51-54; on the apotheosis 
of Asklepios: Riethmüller 2005, 48 f. On the divine side is only 
Dionysos called a heros by the women of Elis: Plutarch, Questiones 
graecae ͖͝͝ABǢ cfǤ Brelich ͕͙͜͝ǡ ͚͖͗Ǧ͖͗͛Ǣ Burkert ͖͔͕͕ǡ ͕͗͘ with nǤ ͖͘Ǥ
261  The cutting oơ of the gods from their sacriƤces on earth is an 
old motive, appearing also in the myth of the Hittite gods Kumarbi, 
Ea and Lama, suggesting a common Indo-European heritage: Lesky 
1954, 15 f.

(ѳƱфƧƤƮư)251Ǥ Still aliveǡ they already receive ǲgodlike 
honours”, as for example Aeneas, son of Aphrodite, 
from the Trojan people252. Famous is Hesiod’s saying 
about the fourth generation of mortal humans, 
the heroesǡ created by godfather Zeus and direct 
ancestors of the Ƥfthǡ ǲIronǳ generationǡ the poets 
own, he “wished he were not counted for but died 
before”: чƬƣƯԙƬ ѤƯцƷƬ ƧƤԃƮƬ ƢоƬƮư, ƮѶ ƩƠƪоƮƬƲƠƨ 
ѤƫрƧƤƮƨ, “they were the divine race of heroes, 
who are called demigods”253Ǥ These heroes Ƥgure 
as a moral exemplum for the elite of the Iron race, 
being their semi-divine forefathers and as such 
adressees of cultic veneration254. The best of them 

“According to West 1978, 191 ѤƫрƧƤƮư ‘refers to parentage ... not to 
semiǦdivine statusǯǡ ȋǤǤǤȌǤ But just as ƧƤԃƮƬ ƢоƬƮư means both ‘godlike 
race’ and ‘progeny of the gods’, so too ѤƫрƧƤƮư surely means both 
‘demigod’ as well as ‘having a divine parent’. Not only is a ѤƫрƮƨƬƮư, 
‘mule’ (West’s example), born of an ass, it is also a hybrid: half horse 
and half ass. Heroes likewise are hybrids, composites of man and 
god (...).”
251  Cf. Homer, Iliad 2.565; Odyssey 1.324.
252  Homer, Iliad 11.58 ƈѳƬƤрƠƬ Ƨ’, ҈ư ƚƯƷƱұ ƧƤҳư Ҟư ƲрƤƲƮ ƣпƫԗ. 
253  Hesiod, Erga 159 f. I doubt, that the fourth generation of the 
heroes is an invention of Hesiod, he himself added to the four metal 
generations (gold, silver, bronze, iron), and that this four-generation 
sequence can be traced back only to a 9th/8th century BC Aramaic 
oracularǡ ǮSibyllineǯ textǣ so Burkert ͖͔͕͕bǡ ͖͕͗Ǧ͖͖͔Ǥ This assumption 
rests mainly on the hypothesis (see also next note) that the cult 
of heroes was invented in Greece only in the 8th century BC under 
the inƪuence of the epicsǣ Burkert ͖͔͕͕aǡ ͕͖͗ fǤ and ͖͔͕͕bǡ ͕͚͛Ǣ see 
the critics on this and other theories about the origin of hero cults: 
Parker 1996, 33-39 and 2011, 287-292. Regarding the metal ages-
sequence does Burkert ͖͔͕͕bǡ ͙͛ǡ ͖͕͙ nǤ ͗͜ himself hint at a Bronze 
Age Hittite ritual text (ANET 356), listing silver, gold, iron, bronze 
(in this sequence) and some precious stones. This leaves open the 
opportunity of an IE tradition in the Hesiodic text. At least the Vedic 
tradition knows of a cycle of four ages corresponding the four 
seasons, called Yuga, and named by declining qualities, depicted as 
the colors of Vishnu (Krita/Satya Yuga ί white ί Ƥrstǡ perfect ageǢ 
redǢ yellowǢ blackȌǡ in Iranian Zoroastrism do four up to seven metal 
branches of the cosmic tree stand for subsequent declining ages 
ȋgoldǡ silverǡ bronzeǡ copperǡ tinǡ steelǡ ǲmixedǳ ironȌǣ SauzeauȀ
Sauzeau ͖͔͔͖ǡ ͖͜͜Ǧ͖͗͝Ǥ To me it seems most logical to assume that 
the new in Hesiod is not the invention of the age of the heroes, but 
its arrangement, as fourth age, within the four metal ages. The clear 
distinction between the age of heroes and that of the “mortals 
as they are now” (ƮѺƮƨ ƬԏƬ ơƯƮƲƮр ƤѳƱƨƬ), is always present in the 
Homeric epics (cf. Homer, Iliad 5.304; 12.383, 449; 20.287), as they 
narrate the end of the Heroic Age: Haubold 2005, 26, 27 f.
254  The assumption e.g. of West 1978, 190 on l. 159 чƬƣƯԙƬ ѤƯцƷƬ 
that in Hesiod “as in Homer the term ѨƯƷư is devoid of religious 
signiƤcanceǳ ȋsee also ibid. 191 on 160 ѤƫрƧƤƮƨ: “the word refers to 
their parentage (...), not their semi-divine status”; and pp. 366-375 
Excursus IǤ Some Names and Epithets of GodsȌǡ was inƪuential 
ȋsee eǤgǤ Boehringer ͖͔͔͕ǡ ͖͙Ǣ Peters ͖͔͔͖ǡ ͙͗͛ fǤǢ Currie ͖͔͔͙ǡ ͚͔Ǣ 
Bremmer ͖͔͔͚ǡ ͕͛ fǤǢ Seiơert ͖͔͔͝ǡ ͙͖͗Ȍ but misleadingǡ as West 
does not neglect the existence of hero cults per se before Homer 
and Hesiodǣ West ͕͛͜͝ǡ ͔͗͛Ǧ͗͛͗Ǣ cfǤ Bravo ͖͔͔͝ǡ ͕͚ǡ ͕͜Ǥ SourvinouǦ
Inwood 1995, 52 likewise found it “extremely unlikely that the 
dualism common dead/Hades v. select few/paradise had existed in 
Mycenaean times” and assumed “the emergence and development 
of hero cults from the eighth century onwards”. Cf. Mazarakis Ainian 
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The border between heroes and men is on 
the other hand much more ƪoatingǡ permeable 
in both directions. This is why, from Late Archaic 
times on, the number of public hero cults of 
recently deceased personsǡ Ƥrst restricted mainly 
to foundersǡ starts to grow signiƤcantlyǡ now 
including athletes265ǡ Seven Sages ȋsophoi) like 
Thales, statesmen like Chares in Miletos, or the 
poet Archilochos of Paros266. In the 5th century, the 
heroization of living persons is Ƥrst occuring267, 
reaching its zenith with the cult of Hellenistic 
rulers268Ǥ Empedocles ȋcǤ ͔͘͝Ǧ͔͗͘ BCȌ was not 
ironical, when even calling himself an “immortal 
god, not longer mortal, held in honor among all”269. 
Instead he can be understood as “unquestionable 
a man with a religious message”270, who tried to 

265  On the “idolization” of successfull athletes see Parker 2011, 
122 f.
266  Archilochos: Clay 2004.
267  Graf 1998, 477; Currie 2005, esp. 85-200; Jones 2010, 26 
(Hagnon in Amphipolis, 5th century BCȌǡ ͗͝ fǤ ȋEuthymos in Locriǡ ͙th 
century BCȌǡ ͗͝Ǧ͚͝ ȋDion in Syracuseǡ Bourichisǡ Adeimantos and 
Oxythemisǡ three of the ǲƪatterersǳ of Demetrios Poliorketes in 
Athens, 4th/3rd centuries BCǢ Diodoros Pasparos in Pergamonǡ Nikias 
in Kos, 1st century BCǡ etcǤȌǤ
268  Habicht 1970. Habicht (1970, 198) stresses that though 
the living rulers got the title Ʌɂɟɑ, they never equaled the gods. 
Instead, it was believed that in a distinct situation a power similar 
to the divine power had minifested itself in the ruler. On the close 
connections between the cult of heroes and ancestors and that 
of living humans: Habicht 1970, 200-205. Nevertheless, he totally 
dismisses the idea of the immortal, divine soul as the main reason, 
why heroes, dead ancestors and living humans (including later the 
Roman emperorsǨȌ could be heroizedȀdivinizedǤ Insteadǡ he stresses 
“einmalige Leistungen” (“solitary achievements”) in favour of Greek 
cities as main reason (Habicht 1970, 205 n. 51). In an addition to the 
second edition ȋHabicht ͕͔͛͝ǡ ͖͚͜Ȍ he adds also ǲdaß die Schranken 
zwischen dem Göttlichen und dem Menschlichen nach griechischer 
Auơassung niedriger waren als nach unserem EmpƤnden und eben 
im besonderen Fall überschreitbar” (“that according to Greek 
experience the barriers between the divine and the human were 
lower than according to our experience, and therefore crossable in 
certain cases”). This I would certainly doubt. The reason is not that 
my thinking ǲentspringtǡ sicher unbewußtǡ modernem religiösem 
EmpƤndenǡ das von der monotheistischen Gottesvorstellungǡ 
dazu noch vom christlichen Erlösergedanken geprägt istǳ ȋǲstemsǡ 
without doubt unconciously, from a modern religious experience, 
coined by the monotheistic imagination of god, moreover by the 
Christian believe in the Saviourǳǡ with these words Habicht ͕͔͛͝ǡ ͖͚͝ 
critizises ChǤ EdsonȌǤ My doubt instead rests on my conƤdence in the 
clear Greek concept of the human soul as immanent divine in every 
human being.
269  Diogenes Laertius 8.62.3-4 їƢҷ ƣ’ ҐƫԃƬ ƧƤҳư ыƫơƯƮƲƮư, ƮҏƩоƲƨ 
ƧƬƦƲҳư πƷƪƤԏƫƠƨ ƫƤƲҫ πӮƱƨ ƲƤƲƨƫоƬƮư ȋί DielsȀKranz ͕͗ B ͕͕͖Ǣ Kirk et 
alǤ 2001, 344 f. no. 399); on the seriousness of Empedokles’ claim to 
be immortal see Kingsley 1995, 220; Tell, 2007, 256.
270  Parker ͖͔͕͕ǡ ͖͙͚ nǤ ͙͜Ǥ But he values Empedocles and his 
teacher Pythagoras as “unimportant” for mainland Greece, as 
“freaks”, whose “great interest for the religious history of classical 
Greece lies perhaps in a negative” (ibid. 255 on Pythagoras). 
Burkert ͖͔͕͕ǡ ͖͚͜ǡ in dealing with Empedoclesǡ diagnoses a certain 

of posthumous apotheosis262Ǥ But again does the 
tradition lead back at least to the apotheosis of 
the Hittite emperors, with whom the Etruscan and 
Roman elites shared a common Indo-European 
origin from Asia Minor263. From the beginning, this 
‘theological speculation’ kept a certain weakness. 
The very Augustus, who had introduced the Roman 
ritual and the ‘believe’ in its validity, warns as 
divus inter deos in Senecaǯs Apocolocyntosis, “the 
PumkiniƤcationǳǡ a satirical commentary on the 
apotheosis of emperor Claudius, who had killed 
part of his own family to gain power: “Who will 
worship this god, who will believe in him? Which you 
make gods of such as he, no one will believe you 
to be gods”264.

262  Aristophanes, Birds 1709-1717; cf. Kavoulaki 2004, 313-315, who 
interprets Peithetairos’ triumphal advent in Cloudcuckooville as Ƥrst 
example of an apotheosis in Greek literature. On the Roman Imperial 
apotheosisǣ Hiller von Gaertringen ͕͚͜͝Ǣ Gradel ͖͔͔͖ǡ ͖͚͕Ǧ͕͗͛Ǣ Zanker 
2004. The term apotheosis is Ƥrst attested only in Strabo ͚Ǥ͗Ǥ͝ ȋfor 
Diomedes) and Cicero, AttǤ ͕Ǥ͕͚Ǥ͕͗ǡ cfǤ LSc sǤvǤ 
263  The apotheosis of the Hittite and Roman emperors delivers 
an additional argument for the great impact, western Asia Minor 
had on the development of the Etruscan and subsequently Roman 
culture, especially that of the elites. The story of Trojan Aeneas 
founding Rome is a clear hint at people moving from Asia Minor to 
Italy in the Late Bronze Age and Early Iron AgeǤ This can be backed 
up by the ancient literary tradition (e.g. Herodotus 1.94: Tyrsenoi 
coming from Maionia/Lydia), linguistics (Yakubovitch 2010, 128 f. 
n. 68, p. 159: connection between Etruscan and the language of an 
inscription found on the island of Lemnos in 1884), as well as recent 
DNA-analysis of cattle as well as humans: Pellecchia et al. 2007 (Bos 
taurus); Achilli et alǤ ͖͔͔͛ ȋhumans from TuscanyȌǢ Stoddart ͖͔͔͝ǡ 
273-276. It is striking that in Etruscans art the ‘Greek’ heroes Ajax 
(Aivas), Achilles (Achile/Achle), Agamemnon (Achmemrun), Heracles 
(Herkle), Theseus (TheseȌ etcǤ are so popular ȋsee eǤgǤ Steingräber 
͖͔͔͖Ǣ BonfanteȀBonfante ͖͔͔͖ǡ ͕͖͝Ǧ͖͕͗ and under the entries in 
LIMC). This strongly speaks for the existence of the concept of 
heroes also in the Etruscan culture resp. religion. This is indirectly 
attested by the Roman authors Serviusǡ Ad AenǤ 3.168 (quoting 
Cornelius Labeo) and Arnobius, AdvǤ natǤ 2.62 who refer to the 
Etruscan Libri Acherunticiǡ where the deiƤed souls of the dead ȋdii 
animalesȌ recieve animal sacriƤcesǤ The Roman authors compared 
these deiƤed souls with the Penates, the ancestral gods of the 
Roman househould, they traced back to Troy; cf. Krauskopf 2007, 
66. Another association with Asia Minor is to be found in the Manes 
paterni, di Manes, the anonymous divine souls of the ancestors. The 
word is etymologically connected to Phrygian ƓӸƬ, who originally 
meant the divine soul of a living person (genius): Latte 1960, 99 f. 
with nǤ ͗Ǥ When the Hittite great king Muwatalli II ȋcǤ ͕͕͔͗Ǧ͕͖͖͜ BCȌ 
relocated his capital from Hattuša to Tarhuntašša, he took with 
him the gods as well as the akkant-, the souls of his dead ancestors: 
CTH 81 I (§ 6) 75-76, II 1-2; CTH 81II (§ 8) 52-63 (written with the 
ideogram GIDIMȌǢ cfǤ DoğanǦAlparslanȀAlparslan ͖͔͕͕ǡ ͕͝ fǤ with nǤ ͖͝ 
(compared with the Roman Manes). For the presumably commun 
origin of Greek TritopatoresȀTritopator and Roman Tritauos see 
n. 237.
264  Senecaǡ Apocolocyntosis 10-11: hunc deum quis coletǫ quis 
credetǫ dum tales deos facitisǡ nome vos deos esse credet. (transl. 
W.H.D. Rouse); cf. Gradel 2002, 325-336.
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Finally, since Hellenistic times, the 
heroization (чƴƦƯƷрƥƤƨƬ) of the average dead 
becomes a widespread custom278, including the 
transfer of heroic iconography, e.g. that of the 
‘Totenmahlreliefs’279, so also in Miletos280Ǥ But 
this development is not to be mixed up with an 
invalidation of the titel heros, as it still keeps its 
religious connotation281. 

In the same sense we can interprete the 
iconographic assimilation of Roman emperors as 
well as grave portraits of average dead to that 
of gods like Iuppiter, Venus, Mars, or heroes like 
Hercules not as ridiculing, or, in the opposite, as 
identifying them with these gods resp. heroes282. 
This is only what Christian polemics want to make 
us believe283. Instead they can be understood as 

in the BacchicǦOrphic gold leavesǡ and the Ǯdialogues of immortalityǯ 
of the Homeric heroes immediately before their duels. The parallels 
“suggest that the leaves are following the same poetic patterns 
that inspired the Homeric dialogues. The new ideas and experiences 
they contain, frequently thought to be un-Greek, will be shown to be 
shaped in the most traditional Greek formulations and categories.” 
(Herrero de Jáuregui 2011, 271 f.). 
278  Burkert ͖͔͕͕bǡ ͕͚͛Ǣ Parker ͖͔͕͕ǡ ͕͖͗ with nǤ ͘͝Ǥ The relation 
between hero-cult and cult of the dead is widely ommitted in 
ThesCRA II (2004) 125-185 s.v. 3.d. ‘Heroisierung und Apotheose’. 
279  ThöngesǦStringaris ͕͚͙͝Ǣ Parker ͖͔͕͕ǡ ͕͕͙ fǤ with nǤ ͖͝Ǥ 
Nethertheless is the feasting of the average dead and their relatives 
a standard part of funeral and grave rites from at least Geometric 
times onǣ Burkert ͖͔͕͕ǡ ͖͗͝ǡ ͖͙͝ fǤ This is again a decisive argument 
for the close relationship between hero and ancestor cults.
280  On heroon as term for family graves in Imperial Milesian grave 
inscriptions: Harter-Uibopuu/Wiedergut forthcoming.
281  As regards the heroization of the dead in Hellenistic times Graf 
1998, 477 stresses that this does not attest a “total invalidation 
of the term [heros]”; see already Rohde 1925, 361 f. and more 
recently Hughes 1999, 170 f. Instead, Fabricius 1999, 71, assumes an 
ǲEntwertungǳ of the termǤ KurtzȀBoardman ͕͙͜͝ǡ ͙͚͗ even speak of 
a ǲcourtesy phraseǳ ȋǲHöƪichkeitsƪoskelǳȌ regarding the usage of 
the term heros in Hellenistic grave inscriptions.
282  So eǤgǤ Wrede ͕͕͜͝ǡ ͕͙͜Ǧ͕͙͛ǡ who incorrectly speaks of 
ǲPrivatdeiƤkationenǳ in case of theomorphic depictions of average 
dead, mainly libertini.
283  Cf. Tertullian, Ad nationes 1, 10, 26–27 (c. 200 AD) on the Roman 
grave cult: Quid enim omnino ad honorandos eos facitisǡ quod non 
etiam mortuis vestris ex aequo praebeatisǫ Extruitis dei templaǣ aeque 
mortuis templaǢ extruitis aras deisǣ aeque mortuis arasǢ easdem titulis 
supersribitis litterasǡ easdem statuis inducitis formasǡ ut cuique ars 
aut negotium aut eatasfuit ǣ senex de Saturnoǡ imberbis de Apollineǡ 
virgo de Diana Ƥguraturǡ et miles in Marte et in Vulcano faber ferri 
consecraturǤ ȋǲDo you oơer anything in their honor that you do not 
already confer upon your deceased in equal measure? You erect 
temples to your gods. You erect temples to your dead in equal 
measure. You build altars to your gods. The same for your dead. You 
confer the same titles on the gods as on dead. You raise statutes to 
them in the likeness of their talent, their occupation, or their age. 
Saturn appears as an old manǢ Apollo is cleanǦshavenǢ Diana is a 
virgin; Mars is a soldier and Vulcan is an iron smith. It is no wonder 
that you oơer the same sacriƤces to the divine and the dead and 
burn the same incense.” [transl. Q. Howe]).

reunify gods and men, as they were in the beginning 
of time, the “Golden Age” of Hesiod271, delivering 
four hundred years later a perfect model for the 
new Roman emperor Augustus, who – in the Greek 
East – received godlike honours already during 
his lifetime, for example in Miletos at the altar of 
Artemis Boulaiaǡ potentially an Ara Augusti.

In BacchicǦOrphic mystery cultsǡ whose earliest 
testimonies stem from the main state sanctuary 
of the Milesian Black Sea colony Olbie PolisȀOlbiaǡ 
the Apollo Delphinios sanctuary272, but which are 
usually downplayed by scholars as ‘subculture’273, 
the divinization of the dead is only testiƤed from 
the 4th century BC on and seems to remain an 
exceptionǤ But this is merely a matter of our 
preserved evidence274Ǥ So does the DerveniǦpapyrusǡ 
completly published only in 1993 and dated around 
͖͔͘Ȁ͔͔͘ BCǡ include a commentary of the Ǯtheogony 
of Orpheus’, which is therefore at least of the 5th, if 
not of the 6th century BC275. The high age of this kind 
of eschatology is not least indicated by the amazing 
resemblance between the voyage of the BacchicǦ
Orphic soul and ‘the great voyage’ of the Hittite 
soul276. Again, we may assume a common Indo-
European tradition, speaking against the theory of 
the ‘un-Greekness’ of Orphism277.

Menekratesǡ who appeared as Zeus in the ͘th century BC as ǲfast 
schon ein klinischer Fall” (“already a clinical case”).
271  Empedoklesǣ DielsȀKranz ͖͕ B ͕͕͙Ǧ͕͛͘Ǣ cfǤ Burkert ͖͔͕͕ǡ ͙͘͘Ǥ 
Maybe this is the reasonǡ why a deiƤed dead is calling himself in a 
gold lamella from Thurioi “son of Heaven and Earth”, or in other 
wordsǣ ǲa Titanǳǡ see SǤ IlesǦJohnston inǣ GrafȀIlesǦJohnston ͖͔͔͛ǡ ͕͕͙Ǣ 
BernabéȀJiménez San Cristóbal ͖͔͔͜ǡ ͕͛͜Ǥ Burkert ͖͔͕͕ǡ ͘͘͘ however 
sees no compelling reason to combine this with the myth of the 
TitansǤ But see his remarks in Burkert ͖͔͔͗ǡ ͗͜Ǧ͔͘ǡ where he hints at 
the role of the seven Titans of the Orphic tradition, sons of Heaven 
and Earth, banished in the underworld, comparable to the ‘old Gods’ 
in the Hurritic-Hittite Kumarbi myth, or to the followers of Tiamat, 
the bad ǮSevenǯǡ in the Babylonian Enuma elish.
272  In the Delphinion of Olbie Polis/Olbia were found bone tablets 
with short BacchicǦOrphic texts of the early ͙th century BCǣ Burkert 
2003, 84, 90 f.; Graf/Iles-Johnston 2007, 64 f., 163 f., 185-188 nos. 
1-2; Coscia 2011. The Delphinion of Olbie Polis included, like the 
Delphinion in Miletos, the prytaneion of the polis and was the main 
sanctuaryǣ Herda ͖͔͔͙ǡ ͖͙͛ fǤ ƤgǤ ͖͛Ǣ Herda ͖͔͔͜ǡ ͖͗ with nǤ ͕͕͘ǡ pǤ ͙͗Ǣ 
Herda 2011, 78. It is therefore problematic to view the Orphics of 
Olbie Polis as marginal Ǯsubcultureǯǡ as Burkert does ȋsee next noteȌǤ
273  CfǤ eǤgǤ Burkert ͖͔͔͗ǡ ͛͜Ǥ
274  Burkert ͖͔͕͕ǡ ͗͘͜ fǤ on the gold lamellae from Thuriou; see 
also Graf/Iles-Johnston 2007, 8-15, 114-116, 119, 123 f, 128 on nos. 3-7; 
BernabéȀJiménez San Cristóbal ͖͔͔͜ǡ ͙͝Ǧ͕͖͗Ǥ Empedoclesǯ doctrine 
suggests that this believe goes back to at least the 5th century BCǤ 
275  Burkert ͖͔͔͗ǡ ͚͝ fǤ On the Physika of Orpheus for being a 
5th century BC theogonic and anthropogonic text see Gagné ͖͔͔͛Ǥ
276  BernabéȀJiménez San Cristóbal ͖͔͔͜ǡ ͖͔͝Ǧ͖͕͛Ǣ cfǤ above nǤ ͖͖͝Ǥ
277  Compare the structural and formal parallels between the 
dialogues of the souls and the guardians and gods of the underworld 



110

Alexander Herda

Burying a Sage: The Heroon of Thales in the Agora of Miletos

Assmann 2009 
Assmannǡ JǤǡ ǲDer Mythos des Gottkönigs im Alten 
Ägyptenǳǡ in CǤ Schmitz ȀAǤ Bettenworth ȋédsǤȌǡ Mensch Ǧ 
Heros Ǧ GottǤ Weltentwürfe und Lebensmodelle im Mythos 
der Vormoderneǡ Stuttgartǡ ͖͔͔͝ǡ ͕͕Ǧ͖͙Ǥ

Badian ͕͛͝͝ 
Badianǡ EǤǡ ǲAsandros ͖ǳǡ in Der Neue Pauly ͖ǡ Stuttgart Ȁ 
Weimar, 1997, 74.

Bérard ͕͔͛͝ 
Bérardǡ CǤǡ Eretria IIIǣ LǯHérôon à la Porte de lǯOuestǡ Bernǡ 
1970.

Berges ͕͚͜͝ 
Bergesǡ DǤǡ Hellenistische Rundaltäre Kleinasiens, Diss. 
Freiburgǡ Breisgauǡ ͕͚͜͝Ǥ

Berges ͕͚͝͝ 
Bergesǡ DǤǡ Rundaltäre aus Kos und Rhodosǡ Berlinǡ ͕͚͝͝Ǥ

BernabéȀJiménez San Cristóbal ͖͔͔͜ 
Bernabéǡ AǤ Ȁ Jiménez San Cristóbalǡ AǤIǤǡ Instructions for 
the NetherworldǤ The Orphic Gold Tabletsǡ Leyde Ȁ Bostonǡ 
2008.

Berns ͖͔͔͗
Bernsǡ CǤǡ Untersuchungen zu den Grabbauten der frühen 
Kaiserzeit in Kleinasien ȏAsia Minor Studien ͙͕Ȑǡ Bonnǡ 
2003.

Betegh ͖͔͔͖ 
Beteghǡ GǤǡ ǲThalesǳǡ in Der Neue Pauly ͕͖Ȁ͕ǡ StuttgartǦ
Weimar, 2002, 236-238.

Bickel ͖͔͔͝ 
Bickelǡ SǤǡ ǲDie Verknüpfung von Weltbild und Staatsbildǳǡ 
in R.G. Kratz (éd.), Götterbilderǡ Gottesbilderǡ Weltbilder 
ȋÄgyptenǡ Mesopotamienǡ Persienǡ Kleinasienǡ Syrienǡ 
PalästinaȌǡ Tübingen, 2009, 79-102.

Blanck ͕͛͝͝a 
Blanckǡ HǤǡ ǲAnaximander in Taorminaǳǡ MDAIȋRȌ 104, 
1997, 507-511.

Blanck ͕͛͝͝b 
Blanckǡ HǤǡ ǲUn nuovo frammento del catalogo della 
biblioteca di Tauromenion”, PP 52, 1997, 241-255.

Blanck ͕͝͝͝ 
Blanckǡ HǤǡ ǲZum AnaximanderǦRelief im Museo nazionale 
romanoǳǡ in HǤ von Steuben ȋédǤȌǡ Antike PorträtsǤ 
Gedenkschrift Helga von Heintzeǡ Möhneseeǡ ͕͝͝͝ǡ ͛͘Ǧ͙͕Ǥ

Bol ͖͔͕͕ 
Bolǡ RǤǡ Funde aus Miletǡ Teil ͚ǣ Marmorskulpturen der 
römischen Kaiserzeit aus MiletǤ Aufstellungskontext  
und programmatische Aussageǡ Milet V ͚ǡ Berlin Ȁ New Yorkǡ 
2011.

allegorical depictions of the emperors and the dead, 
stressing their godlike qualities284, they owe to 
the fact that they participate in the divine via their 
immortal, divine souls.
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